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SYMBOLIC COLOUR: VICTOR TURNER REASSESS:D.

This paper exemines tie importence of colour 23 a means by
whioh the Kdembu express their ideze of their scoiety and their
perception of the world around them in symbolic language. Vietor
Turner's analysis of Ndembu oolour symbols has been recogniged as
a basis for the study of colour aymbols in general, and in fact
for the' study of different symbols both between and within cultures
{Tambiah 1968, Hallpike 1969). This paper will attempt to reassess
Turnor on the basis of hia own ethnographic material and ito consiruct
a dtffeient approach to the study of the colour symbolism of the
Fdombu, ™ :

Turner (1966) starts by referring to tho present revival of
interest in dualism; the left and the right hand, and other symbolic
dyads. He then introduces the three colours whioch by a complicatied
argument hs interprete as representing or symbolising three 'basio*
bodily biological products. These are, semen/milk (white), blood
(red) =2nd exoreta {blafk). ¥e have here a triadic system: threce
being ths basio family unit (man, woman and c¢bild) the ‘three basic
bodily products and the three colcurs, It is not this- triadic sohems
that I wish directly to consider, but rather Turner's intervretation
of oolour.

Three ooloure are uded by the Ndembu in the context of ritual:
vhite, red. and black. "At the apex of the total symbolio system of
thes Ndembu iz the colour irisd, ¥hite~-red-black. At certain esotéric
episodes in the boye circumcision ritual and in the initial ritual
of the men's ~nd women's funserary aasociations of hung'ong'i and
Chiwili the meanings of these three colours arTe taught to young
Ndembu®.{Turner 1965:90). We must start hers with ths Nédembu in-
terpretation, snd see what underlying motives prompt them to uae
these volouraj why they ars interpreted the way they are by the
Ndembu znd whother from this baeis we can poetulate any univoreal
definition of colour symbols,

. Turner lays out the meanings of ths ooloure as the Ndembu ars
taught them. White has twenty three interpretations, red seven and
black sight.{Turner 1966:58-61). I shall not repsat all these in
detail but give a synopeils.

.In an sarlier papor Turner wrote of the colour white;"Ths
concept of whiteness (i8) & comple® one, ior it includes qualities
( g@oodnese, strength), virtues ( generosity, rememberance of ons's
ancestors), the rewards of virtue (froedom from fears snd mookery,
fortility, living to & ripe old age), relationships (between .
ancestors and living, political superiorg and inferiors) and states
(1life, old age)" (1962a:142), Hotice that white im not linked to solid
objects, but is a concept; white and whiteness are ideals. Blaok is
gimilar and stande for blackness; 14 has concepiual associations with
badness, unlucikinees, witcheraft, diseases eto.. Hed, however, is vory .
different. It ia not abstraoct; red things are not ideals, "red things
are of blood or of red clay”{1966:59).

Rcd hae different msanings, uhlike black and white which ere
each dirscted tovards one idza. 'hitec and black ar. emphatio in
their reepectiv: meanings and are also th: antitbesis of each other,
“Red things belong to two categories, they act both for good and ill,
these are combined”“(1966:160). Red also "seems to share the qualitise
of both white and black"(1966:64). Red is thus a link betwecn whita
( gpodnese/order) on the one hand, and black (badness/dimorder) on
the other. Unlike whits and blaclt, which zash hnove single conceptual
meoanings and conetitute single colours, red, which hae varicue



gradations of magnings between the comcapte of bleck and white, 1s
a voriety of shades of red.It encompasees a spectrum of red tinges
ranging from white on thc one sildc to black on the othe:, I havs
autempted to reprosent this variction diagramatically(diagram 1) .

“Hed "hings have power”(1966:60) and sower itsclf is a very
ampivalent property. fower ean be direcjed nigativoly (townrds black-
ness) or poeitively (towards vhiteness)”,

I think Tuzner begins to rzalise that red 1a not just one colour..
but a speotrum of shades when he says "the blood of menstruation and
nurder is therefore 'bad' blood and is connected by tho Hdembu with
blackness" (1966:68) and "sorcorers and witches..,...are people with
black livers" {1966:69). Blood and livers are rogd, but menstrual bloed
dried blood snd the coleur of livers are nearsst black in oelour, In
an garlier paper Tuinur made thie even oloarer when he said the Ndembu
“sey that. the blood of healthy people is 'clean and white', and the
blood that ie attacked by diseases is 'bad' or 'black' (1962a:147-148),
Tlsevhere Turner wrote "eomws dlseases. in addition to heing 'blaok'
also haw a. 'rod' lethal charactor® (1967:304). Red is near goodnass
and order (white) because eemon, whlok is coneidexed a form of bleod
18 ¢lassed in the category red although it i= white (I shall return
. to this point later). White and black are emphatio symbole for the
Ndembu, they are positive and negaiive and oan be arranged "in a
serles of antithotioal pzirs, ae for examples goodnsss/badnsse;
purity/lecking surity: lacking bed luck/laocling luok”eto.(1966:64).
Y=t the. colours themselves as w.ll as in their meanings have thie
emphatio relationshblp and antitheels. White end black as colours are
oomplete opposites; they cannot really, as ocolours, bte varliable, as
red can. There are many shades of red ranging from brightness {nsar
whito) to darkmess (near blaok). White is white, mixed with ony
other colour it tekee tho shade of that colour; black ie black and
darkens another colour. 5o, by their very nature white and bladic
havs only very little variation in colour and thus only single
meanings , while red in colour and meaning oan, if required, span
varicus gradationsa.

Th{s then is how the Ndembu sce the coloure in the context of
initiation; white and black as emphetic, red as being like both of
them. But what do those colours rezlly mean, and why are they ussd
as eymbols during ritual? If they are mymbole they muet bc expressing
eomething, but what and why? T

Turner probably starts to look for the amswar to these guestions
in biological symbole firstly bocause the Ndembu sey red things are
of bl .od, end saoondly becausae of the significance of the milk tree
as a symbol linked to the colour white. Hed is important bacause of
tho link it has with blood: bloed is important in hunting c¢uremoniee
and feared in the form of menstrual blood and blood spilt in homicide,
Whits in some cersmonles is linked with the milk tree of wkioh Turmer
enys "The milk tree is the place of all mothers of the lingags. It -
Topresente the ancostrees of women and men"(1964:22). The milk tree
is amsociated with laotation, So Turner looks for bodily functions
in the underlyings eymbolism of ths colourse, Red is blood and boceuse
of thn diffarent forms of blood it hes different meanings; white for
Turner ie repreeonted by milk and semen and the black is associated
with excrota., How black b.oomee excreta is not made ¢lear in Turner's
toft but black bad to be linked to some funetion. For Turner then,
all tlc colours represent “products of the buman body"{1966:180).

But gre we limited to egmen, milk, blood and axcretase bodily
produate? What of awcat and teare, are they not besio bodily rroducts
also? Urine alesoc has been left out of tho srgument, though we shall
@29 it has specific comnectiocna. It is not immediatly apparent that
all exoreta are black, or that blocd, apaxrt from monstrual blood which
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is restrioted to certain sge groupe of women, is vart of the natural .
bodily funotion of waste disposal. 1s not blood part of -the body, part
-of the living substance of life and ite epidding sccidental, not a
biological necessity? Writing of a madicine oalled Chilordta

which is said to have large thorma Turner seya "A man® body staya

wall .if he is ocaught by them, They cateh him etrongly so that his-
- blood inside him stays strong'(1967:191 my emphasis). The colour

red for the Ndembu represents all ikinds of blood and things associated
with DPlood inoluding eemen,"Semen is white....agood blood® 53966 160)

and blood whitensd ior purified) by water"(1966:53), so blood ozn bo
classed by degr:ies of purity of whioh semen is the moet pure kind.
Somen is not olassed by the Ndambu direotly with white but with rad,
though semen is said to he noar whiteonees in concept but still within
tho categery red. Urine is the liguid which purifies samen and adds
to it "aovording to the Hdembu belief, semen ie "blood mixed with -
water'"(1967: 201), Purner neaeds to toll ue far more about how the.
bodily funotions are supposed to worl for the Ndombu especially in
the relation between lactation, whitsnees, women and the concept -of
matrilineality and semen, urine and blood {in hunting, witohcraft
etc.) and the position of men and their part in reproduction. It is
worth noting, howaver, that of the two bodily funotions axplicitly
mentianed by the Ndombu in relation to the oolour triad, blood and
semen (with urine} are both olaessd with the ocolour red, White and
black. have no such rolationship explicitly with any hodily objoots
-but only with abstract ideas or refinsd substances.

_What is important is. that red is linked with down to earth
objacta=the subatanosa-of 1ifé, blood and:semen. Blood is something
with whioh the Ndembu are in contact everyday in hunting, monstrual
avoidenoces and of oourse as a substanoce of thoirselves of health and
of etrength. Scmen is the producs of new lifs, the beguttsr of
children, the strength of the soolety and its ultimate health and
~ survival.But.blood has both grod and bad assaciationa, Rod-'is for
the Ndembu tha colour of the living, It is what they are themsalves—
-good and bad. What is more it is how they ars in their world and
how the world is to thom. "Red .things have power; blood is powoer
for a man.,..tvcet have blood or it will die"(1966:60).

Semen ie the good side of man, pure blood. Semen is such pura
bloed  that it has neerly achlaved whitanaees: "rad scmen is in- .
effective or impotent, it camnot panetrato fully "(1966160). Ths
Mokonde have a simllar belief: "A woman ooncoives through the semen
of a man. If the man has black eemen thore will be no bearing of
a child, But if hc hes white somen he will have a ohild"{Harriss
1944 quoted by Turner 1966:55). Whitensss is what the Ndewbu strive
for, it is tho ultimate ideal, but they themselves are in reality
rod, of blood and creatod by ssmen., The Ndembu, by linking white and
red arc omphaesiaing the facte of life that they are red and what is
ideally to be achieved is white. Writing of one tribs in Madagesoar
Loib stated that when a child has ite firet hair out the natives also
"mgke a red cap with white bands for the child, 'Red' 1e the aymbol
of the power of life, "vhite' the hope whioh shall gaide him on his
way"(1946:33) 3 We might also postulate that if white ie linked
to lactation in certain oiroumstances lactation supports the ohild,
guides him to adulthood and helpe in the ocontinuanocs of the system.
Black is the evil eido «of man and beocsuse it exiete this too must
be axpresesd as the ultimate in the opposite direction to whits,
if only as an example. The reason why white and red are sxpressed
more foreibly is because evon if bleckness does exist there is no
ragaon why it should be giventhe same emphaels—indeed thore are
many more definitions of whitenese than blackness; hlack is '"the
neglctad member of tho iriad"(1966;70).

I think the Ndembu everyday in their livoe Tecogniee the
differance batwecen gpod and ovil, that men thcmeelves in verying
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dagreaa oontaln the wlll or power to be both yot scmshow nelther

oan be. totally conirolled to bring about sither complote whitonoss
or blackness4, Chihamba, a very important cult to tke Ndembu, ia
iteclf a paradox. Mon kill the white spirit which is all tho goodness
of thoir world. Thue the inltiates, who re-enact tho killing, are
faced abaclutely with the beBic oontradiotions of thair world and
life('l‘u:mer 1962b} . o

I hgwve stzll not expleaeined why the colours are significent in
initiation, I agree with Turngr (1968). when ho considere rituals,
a8pooizlly initlation, as tho oonoentration of ideas(and therefore
the. concentration of aymbols), Whet the aymbols ropresant, Lowever,
must bo- lasting, not just signifioant during the cervmony; what they
show must be of use outslde the ritgal oontext, c¢ven Lf tho z2mmcolatien
with the symbol 1s less important. Turher says of the colours in
relation to initlation: "thue red mey be a persistent motive in
bhunting rites among the Hdembu, and white in ritesa dealing with
laotatior or village anoestral shades. But at the initiotlon of
Juniors into the rights and dutles and valuoes of senlors ell three
ovlours Teceive equal smphasis”{1966:80 my emphasis). Have the
throo coloure the sams meaning whon applied to the individuel rites?
Surely what we arc dealihg with heror 1s tho relationship between
threo colours, thrse symbols in one inoldont, that of inltiation.

In the girle' puberty rites thers might be a link betweon whilto and
laptation; the mudyi- tree stande for the mlllk end milk in this
ciroumstance for whitenesa. In initiation, however, it is tha three
whioch arg used in a relatianahip with each 4thex to show something.
White need not mean or signify the. some object in initlation as it
did in ancthor cersmany fbr«hpra-the three oolours. whita, red and
blaok sare- uaed together.

Turner would have baen woll advissed to consult Reiobards' - -
findings in etudylng ocolour symholism among the Navaho, Sha rcporta:s
“Colour, an outstanding symbol. in Navaho caremonialism, is especially
significant in oombinatior......No colour sr sequencé runs through
a singls ohent coneiatantly; nons has thc sam: meaning in overy
setting, nor doos ohanoe account for avparent exceptions to ths
Tules; every dztail is caloulatcd. If thora scems to be a variation
1t is for (a)ocause"(1950:1187), Relcherd soes on to give a warning
Yo those studying colour symbeliaems "The problems posed should be
born in mind by 21) Wwho collgot matorisl....(onm colour symbolism)..
««Ccolours have meaning agoording to thelr position in 8 complsz, -
the order boing as significant as. thc colour itself, The colours
arc faw,the permutations many” (1950:214~215)3,

It ie important that the Ndembu novices are taught the maan~
ings of the colours, that the ideae arc expressed in relation to
social experiences. The linRing of red ta blood and semen brings
the aymbolic meaning down to oconorote terms, The Ndembu are taught
to asscciato tho oolours in cultural and sooial terms, not explicitly
in terms of blologloal experiences. The symbolio meaning of the
colour triad lioe at the sooilal lswvel of control, but at tho same
time begsueae of psyohologloal assoclations oslour may have a double
meaning., It is, however, impossible to coparate olsarly individual
ggsoolations from cultural influences in the interpretation of oolour,
This is what Turner triea to do, h. locks for conscious and un-
ooneoious meanings in the ocolours in relation to the psyohological
ochanges whioh are supvoeed to occur in initiation. But do tho
agscolation of the oolours with biologlcal funotions exist before
or after imitiation 1f they axist at all? Is initimtion the meens
by whioh mon control bioclogloal urges or biologioal funotions by
transforming thom into social ocategeries? Suroly initlation 1is
a directive and not 640 muoh a limiting experlence, and in being
directive it mist hot orsate complexss but oontrol thom. Initiatilon
involves the drawing of a line between childhood and adulthood.
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The controlling of biological signals by symbolic acis in toilet

trolning must be completod ¢arly in a child's J.:Li‘e.6 The t{ue of
control and teaching outlinsd to im.t:l.a.tos szoame far moro to

involved with the. rights of adulthocd such gm sexuzl teaching, rather
then in rolation to stber cxpericnues (Turner 1987)..- Hany oth.or
.things are also taught to the Ln:.tiatas.

o Initmtion ia mto a new wnrld, tho world of adults, the world
as it really is beyond childhosd. The novices must be shown and
givon a set of idoals, veluss and standerds, not only to control
thelr neycho=biolegioal . experiences but moro lmportant a method of
8ooial peroeptiom to oontrol tha inherent nature of their worlds .-
and the other people wlthin i1t. Th: control of cognition ia thus
achlsved by & varioty of symbols and tha.threa éoloure together
I believe holp to show how those worlds are and to ilndioate. the
ccocptabla mode of avtion., I believe: this le the point Turner should
have stroaaed., not .an underlying motive, if iv a::is-ta at all.

I have apem a 1wgu 'nu.:s't of th:l.s pSpoT On re-analysing the
meaning of tho ocolours for theo Ndombuw meinly becsauso I bellove
Turmer to ba wrong and that he has directed analysis ante the wrong
Iings. Leter in the pepexr Turner trios. to put his oconcepts on a
widar footing by cross-cultural comparison. But evon in tha examples
hoe ohooses there sro.-often moro thaw threa volours and the  in—
terpretation of the cclours varies., Space-deos not here - permit ms
to show how widely the interpratetionsz of colours wary both- within
and botwesn cultures. Turner's annlysis shows cleerly how dengecrous
the bonding of athnography -to £it pre-conceived idoas  and a wide
oross. oul'tural comvarison on Yimited ovidence can Ba, not only to-
the original data:but-also to thoso: who attempt to follow -his
-gxemple, Todloften- anthropologints attempt: to explain. fante- in.
their own eooiologleoal and payohologleal modelsT,aftan aroeting
coampliocatod secondary symbols. This I f#el is what Turnor has done
with colours- & forest - of aymbole -0oan so aasi],? baccme a ,junglo.

The totality of Turnerts papor‘leads othera to- follow him
oxample, Ballpike starts-his paper on soclal hair by stating:
"Moaninge oonstently recur. For oxesmple &b Turner (1966) has pointed
out black, white and red-are colours most often used in ritual...

«+ Given thsn, tBat there is a number of symbols with a commem - .
signification in difforent cultures, I will try to oxplain the basis
of thie eimillarity".(1969:256). But is it 'glven'? I would ocertainly
contest this statoment for oven within Ndembu ritusl thoe 'signifi-
cation' varies. Similarities of meanings mey occur betwsen culturocs,
but only bacause’ somo oultures have similer patterns gnd the nmumber
of aescoietionz thazt omn ooour. are ultimetly limited. -

I+t must be. remembored that Turner emphasiscd an idea which
was pasily used by other ethnographers. in consideoring thoir field-
work: the impertanne € calours in Titual contexts. As: Turnar wes
sud perheps is- the acccpted axpert. omr the anzlysis of symbels. hia
definition was veadily adopted.? But imstoad of considoring the
nature- of the coloure-themselves and their relatich to the cantoxt
of initiaetion as well ea to 'valuee, rites and dutiee' of tho
initiatesd, he wont on to look for underlyling meanings. Moanings .
whioh prompted ane reviewer who hos an interest in psychologi.al
anthropolegy, to say they were besed upon a "kind of payochologloal
speoulation that was populer in the ninoteonth contury" and to be.
go provox:d 28 ta writs: it is curious that sooial anthropology..
-..finds it ecay to roturm to tho ninetcenth cantury for its models
of payohological and historioal rossarch"(Vallace 1968:393), The
message is cloar: if on “9gs not fully undorstand the implications
of putting forward home~brewed theorios invelving psyohology one should
not sttempt to do ao.

Wkat I object to, however, io that like many such statements in
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anthropology tcday, Turner hee -loft us with a legacy in which all
colours in ritual must bo zesociatod with bodlly functicnms end
substznoes in trisdic patforms. No doubt Turner is' a brilliant
athnographer, his vast volumes on tha Ndambu are proof of this,but
by so docply fixing a2 ssneral rule in the faets of the Ndembu any
argumont against this rulo muet also be against those facts, Only
Turner, bosldes thepeople themselvas (and onc has doubte aometimes
whethar they cvor know), knows tho Ndombu; we only know them t gg
his works... .

Tambish is a good example of how limiting Tu:ner'a~analyais is,
In anelyzing Trobriand ceclour symboliam Tambiah found three oolours,
rod, white and black, but wes unable to use Turner’y ldees acbout their.
¢ansoious or unconscious meaming. "The reasder may wish ta roalate the
significanoa of Trobriand colour symbolism to the assertions and
hypothesis made .by Turner {1966)....unlika tho Ndambu, red for the
Trobriandors doos. not appeer to be zn ambivalont colour. Thoy do
not hunt nor do they fesr meonatrual blood".(1968:205). Tambiah
fully roalised theeymbolic aignific nce of ocolour but ocould not
agree with Turner's. analysis and instead of questioning hls ideas
further he merely luft the rsader o come to his ownr conclusions. -
I mist admit I have hoard meny disoussions about the symbollo mean—
inge of:o¢lour and Turnor's a2grument iz usually scernod, but no one
has as yat analyased his arprogeh-in writing. I thinl -tho answer to
this lies h.tha point ahout tha idea being E:Iansatly interwoven with
Ndembu matarial. . .

By adding other oonaiderations averlookd by Turnar gomc genoral
points become epparent whioh must always ba born in mind when -
oconsidaring colour symbolism.To ba used and applied in ritusl and
other contaxta, the ocolours have firast. to be refined into a substanos.
Tho Hdembu. we are told usa powderod olay for red and white. and
charcoal for the oelour blask =znd these are - usad in the ritual. Thus -
the colours ara refinod from a raw et &a and tho use of ocolour may
be restricted to ths levol of toohnology and the availability of
appropriate aubstanoces. I do not know how many celours the Ndembu ocen
rofine from netural sources but Bidhler states:"A largs number of )
primitive pooples rely largely on mineral subatancos which limits
thom to white, bLlacik and yollow-brown rod.,..natural envireocnt, the
presance of certain raw materials, and the level of tochnical know-
lodgo are thus .a irequent source of limitaiion to tho use of colour?
(1962:3). o
Wo must aleo coneider how coleura aro defined linguistically.

Whan colours are defincd linguistically by othor cultures they noed

not follow a western pattern of division, thus "it booomos clear

there is no puch specifio universal concept of colour®.(ilollendar
1966:92) .10 Early writers tondod to confuse the abllity of poople

to defina oolours linguistically with the ability -to definc them
phyaloally' 1 This hss now boen proved. to. be nearly. totally incorrect;
however, ocertain shedas of oolours- are nonoilmea ikdistinguisheble in
ncarnesa of shads. Among the Hanuneo,aoloure aro divided into four
categeries, black, whito, red =nd gresn, within thoso categoriece all
othar solours are toc be found. "All solor terms can bd reduced to

ono of these four, but none of the four is reducible'(Conklin 1955:
342) . Thus red for tho Ndembu, which I think is a veriety of shades of
rod, is etill, linguistioally oalled juet rod. Tho type of blood it
reprasonts indioates the variation in shade. In fact Turnar says:

"the oolours wkite, rod and bleck,.,.. are tho only colours for which thc
Ndembu. pessges primery torms. Torms for other coleurs are sither _
dorivativos from thoso.... or aonaist of desoriatlvn and metaphorical
phrasos"(1966:48) 12 (ny enphasis)

Neither Turnor ner mysolf heve answored some of tho desper
implications as to axasctly why some objeots and scts are specifically

——— i



- chosen to b® gymbols and to convey mepnings rethor than by using

othor mothods likc languegs, myth or riddles. I belicve tac answer

‘to -this problem lies in the nature of celour itsclf and itz inportanco
in thc porcoption of tho world; symbolic colours. are always Ifound in .
combinstiom with similer aymbols or spooific actiona, In Ndeamhu ritual -
this is espocially epparent in the associations tha colours have with
other sonsory symbola; hezt and cold; wot end dry cnd the use of
liguids in oppesition to tho dry powder forms of modlcinos. Theso L
bolieve are potent symbols for thoy roly on tho human senses combinod
with lingwistic meanings and specifio ecotions to convoy mossages.
Elsowhore I havo oxamined in a widor comtext the Trolation batwoon

such symbola, perc.ption and the quest for meaning (Urry n.d.).

At the ond of his paper Turnor wroto:"I am going to. throw .
ceution to the windas...for the sake of etimulating controvarsy"(1966;
80) and then placad boforc us oross culturel and universal rules
for tho interprotation of oolour ey:bolism. I have not only disagreod
with these rules hHhut alse with Turner's initial basis for the argument,
his intorprotation of ocolour for the Hdombul I hopo, hoWover, thot my
eritioisw has boon conetructive and that Professor Turnor will acoopt
them in the spirit of his chnlloengo; a challongo no ono else has, o8
yot,found controvorsial onough to quostion. ' ‘

Jomes UTTy .

Hotos.

l. T would like to thank all those who asalpted me in the construction
of theaso idess. I am sapooially pratoful to Ar.Bruee Tappor and

Dr, P.J.Uoko, Professor I.M.Lowiz alao ococmmontod on the papoer and savod me
from grammatical and logical orrors. They areo, oi ocourse in no way
responelble for any of the opiniona axpressed whioch are nurely my own.
2, It is strange how often rod things aro oompercd with power and
dangor in other culturea. This may bo due to the vividnoss of the
volour itself in the total natural lendscape of ooloure surrounding
man., It mey also bte due in part to its smbiguous association

with substancos whirh as Haxry Douglzs bes pointed out often leads io

a concopt of powsr and danger {1966).

3. Boidelmen(1964) has pointed out that whito beads aro glven to a
child emong the Kaguru to oxprose attractivonese and moral stebility
a8 woll as soclal, morel and dovelopmental foatures for thc child's
walfaro,

4. Tho Ho¥w England puritans hed somewbat aimilar concopts. Not only
did thcy drose in black ond white, btut they. tendod to see ovorything -
in torms of this .mphatio difference. Men were not rod, gpod 2nd bad;
thay woro cithor o1l good,white {and puritan) or all black and bad -
{othor poapla). It hzs been shown h.w tliis attitude of seocing things
in4erme of vlack and white hca influoncod corteln cuthors and prets
whoso upbringing wrze influenocd by these Puritan orinciples. )

5. Actually Turnher in o nubbor of papers admits that the mcaning of
sywboles change within a ritual context, he calls this tho 'mnoesitionel!
oxplanation of the symbol ond also in difforent coremenios the moaning
can agein chengo. By contrast his paper on colour symbelism arauas
universal interprotatione; if the meanings vary for tha Ndombu thon
suroly thoy vary crosg-culturally.

6. Turnor doas not, as far as I cen find out, say anything about
Ndombu child training in rogerd to these biclogicel aignalz. I have
chcckod the litorature irom similar people in tho seme aree and find
that most of this kind of training has beon accomplisbed by at loasst
+hirty months, .
7. A8 Durkheim asid ,secial facts cannot bo etudied cut of contoxt or
without outlining the oontext first: '"faots which comc from difforent
socioties conuot be profitably &omvweorod moroly bocause they seom to
roagmble oach other .....What orrors havo not becn commeittad for heving
noglocted this prvoept! It 1s thus that facts havo bzen unduly
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oonnectod with each othor which, in s#pito of oxtarior roscmblonces
reelly have nocithor the same a¢nse ner tho came imparterrea{1968:; 945
Certeinly Turnor has appeareod. to have neoglected this drocept. Symbols
muataltays bo considored in the circumstancos in which they arc used
and if dotatchcd take on a falsa mesning, Thue wo find L&vi-Strauss
writing: "in China....whito istho oolour of mourning and red tho
oolour of marriaoge~{1966:65). Whito is not tho colour of mourning nor
rod the oolour of marriage; whito mecans somothing in mourning ceremonics
a8 rocd has spooifioc comnotations in marriaga., Just because a oolour
is used in a ceremony doos not moan-it ropreaenta thot coromony.

8. Hallpike is, bowover, oconsldoring a muoh navrowor fleld of analysils
and is moro spacific as to how and whon hair is used and for vhet
pupoaas,

9. Some authors tend to ignore Twrmer completly (Book 1969}; =ome
find his stetements do not ‘fit their spooific data (Lamphero 1969),
while Boidelman. (1968) suggests that Willls would have beoon better
to havo followad Turmner's lcind of analyails whon dealing with colour .
aymboliam in anothor paper, Wheathar Beldolman moant he wes to follow
Turnor's example in cmphasis or by axampleo is not exaotly olear.

10. For an eoaTrly paper on colaur vieion sco Rivers(190l) and for =
papor outlining the varioues linguistie.difforonccs in relation to
fiold work seo Hollandor {1966). Whitelay (1956} also points cut somo
idess relating to linguistic ocategoriea of colour and concopte of
meaning.

11, Thia point hes , I beliove, heen raocntlv ohallonged by Brant

and Kay (1969).

12. A point muet bo mado hare about tho colour yollow whloh la not
dofined linguistioslly but la often ritually cquivalont to red
{Turner 1966:48), Tho asscotmtion with red appears only to be on the
ground of impurity. Whon the matermal mills is oithor yelXowlsh or
roddish it is said ta be impure i Turner 1969159)., The dimcolourcd
millk bocomos linkad with idoas of witohoraft, and witchcrccft le
concolved, as wa hmm soen, uithin tho ¢olour rod.
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whito and whiteness —— blaok and blaokness
very "good geod €—1r—> bad( eovil ) very bad
gemen hunting parturition ciraumcision blood of soresry menst-
bloecd blogd: €1 blood murder blood ruation

pure - flash birth soiled anti~ direoted unclaggiooa"_
blood (food) (new mem— blood sooirl against  danger

. atrength bers of line i good .

K (masculinity) -aga ) '

A ‘ ! > unclean - — —~ ~lw - - =3

€ =% - - - -manhood ¢ {menstrual)

§¥——— towarda order towards disorder »
& pows™ positlvely directed power negatively directed ——
white rich clean [ , wnclean dirty solled wunclean
Ted red Tod red rad red read

Diagram l. Analysis of rad to the Hdambu.



