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The Rubblsh of Racism

In a recent issue of JASO; T.C. Weiskel has given us a cautionary
tale about racism and boundary maintenance in a style of discourse
that can trace a respectable history from Herodotus to Rousseau and
his latterday sympathisers. While the conclusion of Weiskel's
exercise might be better received in a Theosophical publication,
its appearance in a Journal concerned with social anthropoIogy as
she is spoken at Oxford requires that his argument be examlned for
more than its obv1ously laudable proscrlptlons°

Now, my reference to authors,- ancient and modern, was to show a
tendency présent in the "travellers' tales" of Europe, but which is not-
unknown in reports of foreign peoples. by those outside Europe™ that of
using a foreign culture as material for a parable for twiting aspects of -
one's own culture which one deems as undesirable.. (see den Hollander,
Thrupp) Whether or not one's representation of the foreign culture
is accurate is unlmportant 80 long as the critical homily is conveyed.

Let us 1ook at Welskel's argument in brief 1t conslsts of . four
major parts. First, all cultures construct artificial boundary systems
(40 1). Second, "The ecological n1che which is implied by swidden
agriculture . an be seen, then, to give rise to a system of conceptual
bounding which differentiates.." it from that of hunting and gathering
cultures (44). Third, racism is a function of this new nature/culture
dichotomy (45). Lastly, this gives rise to a feeling that, "as with the
physical envmronmentg one's only proper relatlonshlp towards those who are
outside is one of conquest and subaugatlon.... (45).

His "heroes" are Turnbull's Naturvolk, the MaMbutl, and he sets them
off against their aggressive nelgﬁbours, the Bantus. Perhaps unknowingly
drawing ‘his 1nsp1rat1on from this 19th century German romantic concept

of 'nature's children', he proceeds to show us how they live in harmony
with their econichey whereas ‘those who exploit the land (the Bantu
swidden agrlculturallsts) are in constant conf11ct with its

Then, his tale takes a sudden lurch, as 'the Naturvolk jcin up with
another Romantic idea (appropriately Freﬁch, though not unknown elsewhere)
- the contented rustic and the pastoral.” Rather than being happy Mexican
peasants (a la Redfield), we are given Indian villagers whose conflictless:
(apparently!) lives are rules by Dharma (46-7). We are told that lacking
an exploitation mould, "In the realm of social relations sedentary
agriculturalists mediate the inside/outside dilemma through systems
of ritualised hierarchy" (47). On the "other side", we still have
"systematic predatory expansion', but this time performed by Euro-
americans. B

His argument "teakes & :lurch" because rather than the smooth evolutionary. -
scheme upon which the components of his argument appear to be. based (going’
back to Tylor and Malne), he constructs a somewhat Leachean alternative
opp051t10n model -

' Mambutl_,:;‘. Bgntu ¢ Pegsants. : BEuro-aimnericans

He concludes that we must learn to realise re-cycling and holds out
hope that, "Indeed our technological achievements may be leading us to the
type of cyclical compgehen51ons characteristic of feudal society or the’
Indian peasant" (50). ’ o \ ‘

Now, in his examination, he encounters two major problems - both of
them related to the consequences of his theoretical orientation. The first
is that the consequences of his structuralism (of which Crick and Heelas speak
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so highly-in.other-parts- of the sape: 1ssue) foroe” hin ints a,gertaln ‘kind of
tidiness and oomsisteney. He cannot, for example1 postulate,as he dces

"euo a society in which nature and culturc are not:opposed-.-" (47) since this,
it nothlng else, is the very basis of ‘the technique; as handed down by “the
Master in La_Pensée Sauvage and’ in the Mythologiques. - As this consistency
-.of. the draleot104 requires tHat- rlgldlty be mainteined:in  paradigms, we are

. 1nev1tably led to his second problem, If sedentary. agriculturalists with

an orientation. to the whole’ require a hierarchy to mediaite- their categories of
inside/outside, does this mean that if Euro-americens adopt an esological
point of view, they must perforce alsc accept its attendant hierarchy? This
is the logical outcome of his reasoning, though, I doubt, if he would really
accapt this as part of his ",.. fundamental overhauling of Western cate-
gories of self-understa ndlng" (50) 5

. However, the first part of his discussion, largely based upon Mary
Douglas (1966) is very interesting and one would like to see Weiskel take

his development of a we/they opposition out of the "inside/cutside dilemma"

further and, .instead, make:some comments about what I feel to be the universal

existence of the human sentiment of inclusion/exclusion.® . Does there exist

a people who do not have a group against whom they exhibit prejudice? The

author's Indian peasants formulate their suspicions of inferiority

- Srlnlvas' Cuorgs (see 1952) ~ against tribal groups, as well as speakers of

the. otner of India's many major languages. His MaMbuti enJoy playing clever

tricks upon their Bantu "masters", and generally hold them in low esteem.

We have data showing that when a human group "lacks" such an "outside group",

they may even "invent" one. DeVos and Wagatsuma indicate how, with the de-

cline in numbers of Ainu and this group's rélative geographlcal isolation,

an "invisible race" of” Bta bears the brunt of much -of Japanese prejudice

(1967) The Basques, not content with discriminating ih their traditional

legal code (foros) against the: usual Iberian outsiders, gypsies and Jews,

. have their :own invisible Yrace'" of agotes who, in their sinister manner, exist
alongside Eskualduna and are thought to be behlnd any number of misfortunes

.enoountcred by the BaSques in thelr land. :

As T have indicated abdve, these sentiments run very deep and are by no
means restrlcted to what historians have dubbed, "The Agé of Discovery".
After the conquest of Mexico, Bernardc de Suhagun had to argue to his
'eccle31astlc superiors that the Indians of Mexico were members of the human
race ‘8o that they WuUld not have them slaughtered simply as an inconvenient
breed of indigencus pes And, just over a hundred years éZc, members of
what is: today the-Royal-Anthropolegloal Institute were debating whether or

ot African: Blacks were human or not. Partly through the efforts of anthro-
~ .pologists, most people (though not- alll) now accept that human beings from
" ‘national states other than. their own are, in fact, members of the _same animal

"Sp@Cles. T

_ But, anthropologlsts themselves have also, been guilty’ of this common

e 1ngroup/outgroup prejudice by. elevatlng their own Euro—amerlcan folk cate-

- gories’ to the level of SCantlflo theory whern,. they have spoken about
cMprimitives™l.. -Only rLoently has,our subaect been able to shake itsclf free
~of* this. long cherished belief- ofﬁd1v1d1ng the world - 1nto "eivilized" and
- "primitive™ peoples. Welskel's analytlcal,"template" if you will, makes

© . consecloys reference to this spuricus: ‘division and this is unfortunate. It

obfusoates the 1ssue with which he .so ably beglns to grapple.

» In contradlstlnotlon to Welskel I would like to suggest in thisg brief
-note, that only when we, are. able. to understand the ublgulty of prejudice (often
gouched in terms of a concept of "race", fictive or otherw1se) can we then
make constructive suggestions asvanthropeloglsts and as citizens for oblitera~
ting this sentiment from Euro-american as well as other societies (for example,
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B&ngla Desh, N:Igaria, Sout’ Amcriaa, oto,)

The only difficulty, of caurﬁe, with the slow method I advocate 15 thet
the peoples against whom prejudice is directed may not b willlng to wait fox
oux efforts to bear frult and deoide through revolution to follow their own
courses of action. - Weiskel's initial joining of our science with ecology
is aposite hexe too, for we must hope that natnye itmelf does not "decide®
to rebel sgainst teohnolcgical man's. prejudloe, disariminatien and oxplolta-
tionl , .

Grm‘t HoCall.

NOTES
1. Haxdy (1958) recoxds the reactions of an early Moslem tmveuer to his
- vayage froam Indie to England.

- e " Auolsnd {(1969) notes how the sad.entm:y Fur farmers oast an enviocus aye
on the seoming freedom of tho Buggers nomads who shoare s conbiguous
eooniche, See alao Storry 1965.

3. In some ways, this is anelogous to the Viotoriaen historiane' desoription
- of the Middle Ages in Europe as a 'dresm of order' in the sosial chnos

of the 19th century (Chandler: 197C). In & fulure issue of this
Jjournal X hops to be able to publish an altermatlive, non~-hierarohy model
for villags India besed upon the use of Dhaxwa as Douglas's concept of
ordexr, with puriiy and pollution being mr‘de:md es social order and
soolal disorder. My model, however, will be founded upon the not.i.on of
conflict as central to my trensmctional analysis.

4. The dlalsetio is based, of courss, upon de Saussurs who never :m‘?e:nderl
the oategories to be jnterpreted with such xigldity (see Barthes: 1967)

5. The idea of hierarchky snd stratification (whether mooial or
"ideolegical", a8 in Louis Dumont's case) ie most charsoteristioally
Burco-amecioan and it is only since the ovewheflm:mg British influenoce on
India in the 19th ceniuvxy (refommlation of Hindu law, the periodic census
roporte, eta.) thet the notionhas come to have even partial. meaning at
the village leval in Indis. The "inconsistenoies" in the hierarchy model
have been noted frequenily by resesrchiers from Srj.nivas o Mayer
(See Yolnen: 1969) e _

6. I suppose that the cmzxeq_uanne of Hee..aa's highly dex-ivat:ive review
("Tensions and Onomastice’, in JASO, Vol., II, No, I) in this regerd
would be for this sort of 'bqak to b@ taken over by either a genetloist ox

by one of his "irridesceni”, metemorxphosized anthropologists. This oxe
tonsion of Heelas's argument takes on an sbsurd look largely because of
his fmilure (along with that of his mentors) to xealise that anthropo~
logy has always been chargoterised by eclectloism and sependipity: that
is, the mubjeot, insofar as it mey be said to be g0 beyond the degrae
stage for ite practitioners, has always heen hest characterised by a
‘nommative view - 1.e. "Anthx:opology is what anthropologists det (see my
note four, McCall: 1970).  Proseriptions, such ae those offersd by
Heclas, axe best left to the individual to sort out, with respect to the
- partioular problems with which he is oonocerned. FEach anthropologist
should probably have (and often does heve) his oen views as to what the
proper methods and goala of the discipline cught to be., . Bqually, each
should feel free to verbalize these ideas for oomparison with those of
‘his ocollesgues. However, 0 predict thet anthropology will pexich
gshould cne's individual ordentetion not be followed is unzealistic in the
light of the history of the field. Hopefully, the anthrvopologist's
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"point of view", as Kroeber characterized the essence of anthropology,
will never find itself limited to the strictures of either a formalistic
or a functionalist (as well as future alternatives) nature. Barnes

. +(1969) has some relevant comments in this regard, The different
“approaches each have their uses - e.g., Orenstein - and to deny choice,
if indeed it may be done in any meaningful way, is tantamount ‘to proposing
something like a Lord Longford committee for anthropology !

7. This subject has received attention in JASC on previous occasions in
articles by James and Lyons (Vol. 1, No. 2) and comprehensive reviews on
the problem exist in Hsu and Montagu. From the standpoint of Bureo-
americans, some authors have traced the "civilized/primitive" and
"western/eastern" dichotomies back to the Greek distinction between
themselves and the Persians (Iyers 1965 : 12-19).
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