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For Malinowski, kula exchange was an institution 'paramount in, the 

tribal life of all~h!'lPElople th~t participate:j,.rJ. it'. (Malinqwski 1968: 
409) 0 Mauss (1976):~~hQEiqt4,:i,s,.. :.treating the:K~+~,Ri,i't§;.M~:tb.e organising 
focus of MelanesiGU): ;Life. :Sucll @. pei'speQtive b~caqle dominant but 
involved a fetish~~§.~ion oi'. the KUl~~~ng ¥,hich'ettebtiveiyprevented 
its study as an iiitegralpart.'of.pari;~9~1?r,sodar.sYs~em~.i, 

With the excep~ion,of,Ube:r~r'!3';PcilitJ,:cs of the KUlcLRinp; (1962), 
anthropologists,haveconceI:'neci thern$elv13s'in9:r~•.. i:ecEmtly witll;the societies 
through which the, kl1J.Q. vaY6¥ 'a .....• (valJ:i?blyS), pas;S~ , .Unr6j;.~1ili~~ely, they 
tend either todissolve.,~hifc~:r:~ino!!-y,int9cqnst~~u~~ts ,~~si~y: studied. 
as part of a particular social system or to passover~ulaa$ irrelevant. 
Brunton (1975) concentrates of kula exchange in the Northern Trobriands or, 
more part icul'a,rly , ,the. Kiriwinao.District ,on' the: assumption' that this· 
regi<)n 'solDehow"plugged in·" : tbthe Kula. Ring ::rather 'late:! ; .(BrWlton . 
1975:553)0', Atj'tne same time,' in treating,',the,vaygw',a as'seRt-,ce 
resources' ,fihe J fails,to.seebeyo:t1d. their,economic"sd.gnificance'o" ,Weiner 
arid. PoW'elldi'smis'skula' as an' inter-island phenomenon with lilointra- , 
diS:tI'ict,'irn;port. . Weiner claims' that:: her concern 'with:, the, ,~internal ' 
exchange ;structuI:'e;~ (Weiner 1976 :?4} '0£', Kiriwina preclucies the,,' 
necessity of integJ?~ting kula transactions imto"her ,analysis. Powell<: 
sees 5kulamerelyas'a'means ·of emphasising 'the disjunction both political 
and economic between"th~'various major~,districts'., (1965:98)and:of' 
maintainmg:' , social interc6urse,between: adjacent ar.ees', . (ibid) ~ , ',. 

- ,,' Y'et kula: cannot be:' reduced: to';~ither anexc'}:lange of pommodit:ies 
or a meariso! communicating.l;Jetween so,ciet.ies;,. ,Th'e ceremonypene,trab:ls 
deeply into social lif,ef·Chil4ren,: are named a£teJ!'.r vaygu' a {cf':.. ' :, " 
Maliilowski 1922'=504); kulcx'and funeral"ceremonies.a1"ecloselY,i'lJ.inked •. 
(cf. ibid 489-493, 513-514); interaction with spi:dtsis ,mediated by 
kula gifts (-cfoihid' 512::;'513:)and·~'f.l,swill be shoWn', : vaygu' a:.' distribution 
is a function-"o,f •. 'political alliances. ,,' ", .,' '., , 

Thise'ssaY,brings Malirtbw,ski' s·'genera:list" ,approach intoabcord 
with thecsrefulJfieldworkdone' in Kiriwina District, by powell.·and 
others 0': I; A. TabaJ.uan ritual' called, ,youla,wada (,e~press~s.s:u·ch ,~ synthesis. 
It is a rit1.1al in which a Ki:dwinan commitrs sYrnbolicincest with his, 
clan~sister on' Kita'ir8.Inthis way his matrilinea-ge!,isable to use the 
inter-island kula mechanism laS a: means of 'consolidating authority 
and guaranteeing the perpetuity of its rUleovei~.'i·ts'community. 

The sodal system ofKir;iwina:District'invohtes"~:distinction. ',' 
eetwe'en, biological andso'cial:,paternity;, :,The: husband, of, a 'child's.' . 
ni6the:b'is' not recogfiizedas'_the cf'at'l:J.er of,tho.t:ehild o ·Inst'3F,td,±he 
child is said' to be, the product of., ~ spi.--r;iJual intercbursebetweenthe 
mother ,and a member' of',her matrilin'eag~'(Malinowski1932:>GhoV11;:Wilson 
1969}.;· The>bi610gicalfathet-' i's: marelya. member, of another matrilineage 
who has contrilchd' through, mhrriage",to' raise :his wife'6, kin's' child, ", 
in returil.:,.foti7airiluaJ. pay'inents: of urigu.buor tribute. " 

The attempt ,to" "ehi'ft' paternity. from the 'biologieal fa't-he!' to. the 
mother's: brother, necessitates an' elaborate divi'sionbeb/een the' natural 
and ,.sodal' aspects oi"a person'.' The contin'uity of Kiriwinanmat
rilinealityi depends Oh:1.) tnerecognition. that jural ri.ghts and status 
devolve' ·fronr the mother'erbrqther' and not thefather~and 2). a care.ful 
distinctton'between women' who are"matria.ge.able and i those Qf "the mother.' s 
sub-clan who 'are. suvasova or ±aboo (Leach',1-969·jPowell-1:9-99a).: -A); 

,viol~tion, of "either;; tenet" wo,uld result:, in: :a'difect ,chall.eIiget:o' the' ' 
hegemony of matrilineali,ty, imd.;,~ania.jbr.confusion!O'fproperty righ:~,s!, ,; 
chieftain succession, and the l;ike.;!n', essence,.' t:p.e ,sub.;".clans which "', 
own certain villages would find themselves displaced by the sub-clans, . 
of their women's husbpnds~ 1 , ;, ' ' :j , ' " "• 
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Trobriand cosmology defines people in' terms of 'totemic
 
nature' : '
 

H~mqpity is divided into' four clans (ktuniia)<
 
Totem~cnature is conceived' to'be ,as deeplY'
 
irtg~&:iri$d'ih,t~e .sUbstance, of theindividunl"', "
 
as s(tx~boiOlir,andstature~,Itcan riever be'
 
c~allged;:~dit transc~nds'the'inqividuCiilife,
 
for'His carried, ov~r1nto the next world, and
 
'bro1.lghtback unchahged into this,worldwllellthe'
 

,; '~pir~t returIls bi reincarna~iop~'Thisfout:~f6id
 
divisinh if3'thought to be universal (Ma1:LnoW'ski

yh2:416)~" ,'; . . I; '. .,' .' '
 

, __ . ~, .. .- ( ,.I' . . t. ' ; , -'.
 

Social standingrand related jural powers are a functioIl'of.spiritua1
 
consangufuity with.thematric1an.Land, p0wer andri~Ualstatus cap.
 
only be' ,shared or inheritedby<membersof one} s ownmatriclan.
 

Sexualint'erc:q.urse, child-rearing; and other acts 'which focus on, "
 
the physical rather than the social body are taboo,ed for'members of the
 
same clan group :and, are;relegatedto ,the domain;of iriter..:.cltl.m activity.
 
'Neither the begetting nor the;bearirtg of. children is pro't;Qf the
 
Kiriwinan marriage contract} (Powell,196l9a:201) ~,The,on1y role":
 
the! husband is seen,.to have \ in: re1atiqn to his wife's child is that " ",
 
of training and cleaning its body until it: is old 'enough ,to achieve
 
full status aSal1'aduilt memb~rof its mother's brother's matril.ineage ..
 

Suvasova, the ,"supreme taboo' (Malinowski 1932: ,4,16-451)" prevents
 
the collapse of the distinction between 'a person',s social and, bio,... ;
 
logical charD.cter~",The act of incest; ,by asserting the dominance 'of,
 
the'biological,' profoundly threatens an order founded on the subord

ina1;ionof sex to politics. '
 

Trobriahd norll)s link incest with death. ',' In, 'The lncest Myth'
 
(ibid: 456.:.474)' the brother and sister die !as 'soon' as,' theycQpu1ate
 
on their sub-clan:'·sland:, (MaTinowski 1932::465);~ ,lJ;Ihe proper response
 
of a ,couple whendiscovered in incest is, immediate suicide' (Malinowski.'
 

. 1926: ,77.,..78; ,1932,:432,4:?5). ,TothEfchild ,of an incestuous couple 
his f'ather and his mbth~r'sbto,ther wou1d'be'the ,same person .. " 
I,ricestUo:s""t conception thus symbolically transfers the, right to inherit 
name and status from. the matriline to the" patriline. The .act. . '., 
of incest is an eminently politicaL act .. ,'To counter, it", tradition 
equates incest, with,. de.ath' rather :than with, anew bii'ctlp ',' IJ;Ihe 
Tabu1a'sub';'c1an~' which,r,u1es'Om/3.rakanfL and' several other: Trobriand 
district capitals, understancl.sitspoliticalpower to be the result of, 
mythical' sibling incest.. •Suvasovapreventsa new Cl.scendencyo, 

,The 'separatioh of what Powell 'ca11s'ontogenetic'(bio10gica1) 
g1nd 'phylogenetic', (social) kinship, relations is the m06tsigl1ific~nt, 
gesture in Trobriand culb.\re, and Trobri'andisocial· practice,' is 
generated from the gap between the two po1efLo,fthe indiviciua1.' slife .. ' 
Leach (1958) maintains.' that ayo'ung imin, 'in tno ving' at marriage out of 
his, father's vil1agennd. into that· of his mother' 6, brother.; extends 
his primaryexperiertces of family into another· context. " This theory, , 
hew.ever, does nottake;into'account the complete' discont~nuii:Y the; :,' '. 
Kiriwinan' feels bet'we,enthe, 'father's family ,and the mother's brother's, 
sub';'i::lan groupo Initiation, into, thematric:lan, is .characterized not:,." 
so much bY'a phYsiba1~movertleht"from, one village! to'another as by tm 
experience of the radical disjunction of the, self inite relation to the 
biological family and t.o the' so.cialfamily (Powell 1969a)., The.'" 
Tro'oriander does not,: as Leach suggests~ ,live between; two villages 
withfu the, sarile world; ii:seems much more" appropriate. to say, that he 
lives in two wor1ds-... often within the same rlilageo . 
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Thus the life	 of a Trobriander runs under a two
fo~d ;in!J,..ut:')nce, "':";"". a, duality which must not be ,imagined 

.as 'a "meresurfac'e play Ofcustom'~'!:t'enters de,epJ.:i .... ' , '. '. i , 

'into the experien~ce of every individual, it prqduces .' 
strange complications of usage, it creates frequent 
t~~sions and difficulties, and not seldom gives rise 
to violent breaks in the continuity of tribal lifeo 
(Malinowski 1932: 6). '.' . ,. 

',iAinxiety: about· the nature/culture divisionis most prohoUhded' 
at;thbse,int~rsticesihwhibh th~ 'tw0s'oherest'hreaten to merge;. The 
overdetermined character'o:f',·· this' oppo·s1.t iorfis most prono't.mced wheria ." \. 
person has died and hi:SGpirit has a'bandoned h'J.!s body to the prose'ss' of 
'decO'inpdsition~·<MortuarY 'oeremonies, 'asWein'er i( 1976:) has demohstrated:', 
resta:pilil?:Bthebalance 'ofpowe;rand'status>by providing for ane1abdrett,e 
public reassessmel1t of, ',the'<strehgths.and'parameters of¢ach Irtanandi " 
woman's network of relationships' (ibid: 8)0 

Wh:L1echild,rerl'mainta1:il :no' 'jui-alties with their'father,theyiowe 
'him a debt forilursing,them ,through: that per:t6d of their.i lives' ·J!!'l'which: 
theJirbiological selVe shad 'not ye~t'giiv:eil way tothe-irsocial ,personae.,' 
The' dkbtispcddbff,in a;ir:"epulsivo'"though'syffibolically;efficaoious," " 
W8y ... "Th~' deadman l:s'sons di'gu:p'hisb(jd~after:a'few day's o'r'interment 
and:, rip the:bones out of ,the, putridf1esho"Wi1:~hthese bones: they make': 
utens'ils 'arid 'ornatneirt'sfor themse'lves and. ,the'ir si~ter8touse'iil: eating: 
and; courting",>Whiledividing nesh:·from' bOne' thes0ilis 'SUCk soine' bfthe 
decaying matter'· {Malinowski 1932: 133} from the bones' and swall'ow it.',' 

.' This act ofcannibalisnl, . and' the sUbsequent' einplb~':Ji"erit'6f therenmants • 
.. ,foreatiilg'and cO'Urting' are ,'announce-das, 6ompe'risat:i:dri fbrithEi father's 

earlier,'serVace's: 'It 1'8 right'that a child should'sllckthefather's 
:"U:lna~' }I'f(:>ll';'-:t:he 'father has' held out hishahd'to ,its6'xcrefueiltand' . 

allowed it. to make wateI1 on his knee"(1.bid) ~ In ,the ceremony;'th~ 
children, who have been cleansed and purged of th~ir 'physical' 
selvesthrough,theagerrcy of their biological father, return: the 
service 'by disposirfg of the abandonedmat'ter ,! left, behind 'by' his released 

I:	 spirit,. In the 1'lr6cess they 'irJarkthe' difference"between their jural 
statU13 an'd'that'of:theirfather, for by eating his flesh·an.dusin-g his,: 

.• btj:r;J.es; they" are demonstrating that their relationship wIth him is :p-urel;y:': 
ou,the, biological,: ncm.;.jural,plane'o The sons'eating of the flesh/ of:,' 
their father is the strongest possible 'statement of the jural divisioh ' ; 
between ,their clan Imd' that 'of 'the father. 'It· isappropri:ate that" they 

',should: 'eat of '" the father' s body while their: sisters merely: 'eatf:r6m" 
,it ~ since they stand to gain; the most· from renounc'ing. ma;triline,n 

.. transmission.', and' claiming. ju))'aJ. descent from ,their 'father ",2:: " , 
"The; matrilineal kin of the,' dead man relegate all duties 'Of, burial 

and mourning to the wife and"children, and pay them a great:de81' in the 
w~y of valuables and food for their services (ibid:136). Both the . 

. ,mor'tutar;1. and theuri'gubu 'paym~nts' are'rewards for ackriowledging·' that 
the 6nly relatiortbetween father' and· children is non-socialfurigubu:, . 
pays the' father" for, tre$,tinghi'§ children as physical (hence, Iibn-kin), .; , 

J.	 .beings-, 'while mortuary p'aytnente;compelisate" for.lthe'wife;';§' arid children i 6: 
renunciation, of,:any right to inheritfrom"the' fath~r,ls ~8tate.;-:: 

,: While the sons are beingJii),id''to eat 'and'bury ',th~deadrhan., hi's 
matrilineal" kin 'keep aaiar from' the body aSpOssible'~" They' must Javoid 
bWEJ,ulo'" 'afbrmof material 'exhalation, ipsuihg from the'corpse'e-nd,,· 
polluting thel3.ir 60 0 innocuous to strangers., but dangerous to' kinsrDEm"• 0 

(ibid:128'),~": To' inhalebwaulo·· or to touch the corpseofatilatriiineat , . 
'kinspersonis td' involve oneself· with,the, cor1'lOrecUretnairis ::of ,8, 'spiliitual 
relatibrtshiPo"'Likesleeping with one's own sister CJr"eating'tme's own:'-; 

J. 

- 160 ~ 
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excrement3, bringing oneself into any imm~diate contact with the corpse 
'of a kins.verson is to subjedtone' s own identity to the destrl'i.ctive 
ascendency of the biologica:l. 

~ , . 

The oareful coding of kinship relationsh:ips.effected through taboos 
and reciprocal payments would undouptedly work. quite well in maintaining 
the dominance ofmatrilinealityoverIEtrilineality. if everyone married 
and.resideg according to :tl:le codeo.lf' such were the case, all males on 
marriage would move into thdr:·matrilineage's village. There would be. no 
conte:rtion over the role, of chief. since its 'rCUlk is fully shared by all 
membef~ or a ~uyau (ruling) sub-clan' (Po.wel11960: 129)4. 

However, a strict adherence to matrilineal, patrilateral, avunculocal 
norms would, as Powell (1969b) suggests, lead to, the eventual collapse of 
exogamy and the development of isol~ted endogamous, groups incapable of 
'the disper£lal of the. tot,alpopulation to optimal advantage in relation 
to;resources' (ibid: 595). This is avoided. Despite the ideal of pre
scriptive' patrilateral exchpnge,' there exists in practice a preferential 
system, (cf.,.Needham 19~:2 : 111-118; MaYbury-Lewis 1965: 215ff) which 
condones ~rriage with all but the women of one's own sub-clpn.The conse
quent wide range of real and potential marriages binds the multiple sub"". 
clan group~ of Kiriwina into a closely-intertwined network of affines, and 
hence allo~s inter-group ,participation in communal labour, warfare, and the 
like. The; 'openness' of the preferential rule makes fora proliferation of 
sub-clans powever,. and with that proliferation comes a substantial increase 
in the numl:>er of fields or possible inter-group status rivalry•. 

This rivalry centres on the inheritance of chieftainship, and .is 
partic\lla:rly vehement between the traditional ruling sup.,..clah, the Tabalu, 
and Qther',sub-clans which, though subordinate to the Tabalu,· are sufficiently 
rich ~ndpowerful to own, and control villages within the Kiriwina District. 
The tl'~taaitional mod.e of linking villages· and sub-clans - chieftain polygamy 
means fbat a Tabalu chief raises the heirs of·.a rival matrilineage. The 
struggte ·between sons and heirs· over the power and land of a chief, which 
is·aggrave,ted by the fact that sixty percent of Kiriwinan married men live 
outside· their sub-elan's village (and hence in the villages of their fathers 
Powell 1969a:, 183), is a,serious threat to, both, the dominance of the Tabalu 
sub-clan and the system of matrilineality itself. A successful bid by a son 
tousurp·the il'lheritance of a nephew would mean that the continuity of 
matrilineal transmission 9f land and rank would be broken. 

If there were not a means of maintaining thesub~clan rivalries within 
the param~tersof the matrilineal kinship system, Kiriwinaand the other 
Trobriand,distric~s would have discardeg Tabalu superordination long ago. 
Yet, there is nothing within the in.tra~district system which can explain the 
power of the matrilineal mode of 1:;ransmissionto pass authority from one. '. 
Tabalumatriclan person to another. The suvasova taboo, based as it is on 
a strict patrilateral marriage rule, could not prevent usurpation b;Yfor
bidding kinswomen to the usurpers because of the large number of women 
available from other sub-clans. Further, the divorces which break all •.. 
affinal ties between two feuding groups (Malinowski 1932 : 10-13) would 
destroy the grounds of anych~ges of incest levied towards the ·successful 
rebels; there would be no marital ties left between thetwo.groups to 
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complicate matters. Urigubu and mortuary obligations would go the same 
way as the oppositions on which they are based. The group taking power 
would discard them along with allo~her markers of the old relationship 
between itself and the Tabalu.: The complexity of intra-district rela
tionshas made the direct application of social norms to the, pragmatics 
of social life problematic if not , impossible. The power of the Tabalu 
aristocracy, which depends'oz:1the maintenance ()f those norms for its 
continuity, becomes equally problematic when viewed from within the 
social order.' " , , , 

**************~********** 

The patrilateral asymmetry of the Trobriand marriage, 'prescription' 
is merely an ideal which is in fact undermined in social interaction by 
the number of, available alliances with dif;ferent sub-«lan, ,groups. The 
fact that Kiriwinan structures of inter-clan relation!3hips are modelled 
on that ideal f~rces us to look beyond the limits of those relation
ships for an'institution powerful enough to enforce the modeL The 
north-west branch of the kula exchange, whichliUks Kiriwina with Kitava 
to the east and with a number of villages and:Lslandsto the south and 
south-west, provides Omarakana and its vassal Kiriwinan villages with a 
pattern of the proper relation of kinship alliances and political
authority." , , 

The position of Omarakana in the kula system enables its ruling sub

clan to use kula exchange as both metaphor and means for the distribution
 
of authority, and the gathering of allegiance., ,The' grqup, which controls
 
the kula exchange between Kiriwina and Kitava is provided with a multitude
 
of soulava (necklace)-giving partners within the, district and a single
 
sourCe of""mwali (armshells) to the east. The chieftain, of the Tabalu
 
sub-clan and his maternal kin, as toli (collectiveowners'~~Malinowski
 
1922 : 117ff) of the only uvalaku ~es in their di~trict,thus hoid ' ,
 
control over the collection and distribution of,vaYgu'a in the district
 
they rule.
 

The chief of the Kiriwina district (henceforth referred to as 
To'uluwa, who was.reigningchieftain during the period of Malinowski's 
fieldwork) and a selected crew, consisting largely and probably exclusively5 
of matrilineal kinsmen (ibid: 119-120), sail to Kitava where they collect 
mwali from their kula partners. On return, the chief reciprocates for 
gifts of soulava by distributing his share of the mwali to 'headmen from 
all the dependent villages' (ibid: 472) and to commoners from both those 
villages and hisiown. 6 In each instance, 'gifts are brought to the man 
of superior by the man of inferior rank, and the latter has also to initiate 
the exchange' (ibid: 473). The chief's son gives soulava to his father and 
receives a pair of armshells in return; a chief of a subordinate village 
offers a magnificent necklace and suggests tauntingly that To'uluwa has not 
the wealth to return a mwali of equal value (ibid);' and an elder wife whom 
the chief has inherited from a brother is given a set of mwali gratis. It 
is, evident that the ceremonial exchMge, acknowledges, a particular relation
ship existing between the parties. 

Recognition that the 'armshells are conceived as a female principle 
and the necklaces as the male' (ibid: 356) and that 'when two of the 
opposite valuables meet in the kula and are exchanged it is said that these 
two haye,married' (ibid) illuminates the nature of the symbolic interaction. 
By offering to marry their maleneSEi to the female principle of the chief and 
the sub-clan he represents, the rival chief and the physiological, though 
not jural, son are entering into a relationship with the chief and his 
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matrilineage which not only cuts them' off from the possibility of 
inheritance, but also places them in a servile relationship to him and 
to his matriclan o The debts arising from this rather undesirable wed
ding are paid in the performance of the o'bligations owed to the chief's 
sub-clan by its vassals; they are expectedt'o provide the Tabalu sUb
clan with food, labour, and military support in return for: 

the tributes and services given to a chief by his vassals, 
the small but frequent gifts he gives them, and the big 

and important contribution which he makes to all tribal '. 
enterprises (ibid : 193)~ 

The marital nature of the kula transaction is reinforced by the fact 
that the chief 'rieverreceives a gift with his own hands' (ibid : 474). 
The soulava given by the vassal is the quintessential expression of the 
degrading'role played by the husband in his relations with his wife's 
kin, and consequently must not'be allowed to pollute the distribution 
of spiritual authority. 

The chief's role as 'distributor of mwali effects an intriguing 
reversal, arming him against a particular threat from rival sub-clanso 
Since the chieftain enters into formal political relations with his 
vassal sub-clans by engaging in polygamous marriages with their women, 
he is placed in a subordinate relation to those groups by his role and 
obligations a~ a sister's husband o However, his political function as 
distributor of mwali minimizes the inferior status inherent in the role 
as child-rearer by'transforming him into the symbolic wife's brother of 
all those who receive armshells ,from him. There would seem to be some 
truth then in L~vi-Strauss' assertion that: 

in the Trobriand Islands who receives a wife from000 

each of the sub-clans, is regarded as a sort of 'universal 
brother-in-law' (L~vi-Strauss 1969 : 44). 

He is, however,right for the wrong reasonoThe continuation of his 
statement effects a confusion of domains which, in its subversiveness, 
would horrify the Trobriander: 

Political allegiance and the presentation of tribute are 
no more than just a particular case of that special rela
tionship which in this part of the world places the wife's 
brother under obligation to his sister's husband (ibid). 

The wife's brother is, of course, under obligation to his sister's 
husband because the latter has 'held his hand out to (the sister's child's) 
excrement and allowed it'to make water onto his Yillee'. The role of chief 
is a highly revered and spiritual one which is diametrically opposed to 
the degrading role for which urigubu payments are rendered. The chief is 
the'universal brother-in-law' through his political function as distributor 
of mwali, which transforms him from a dabbler in child's excrement - the 
sister's husband - into a guardian of spiritual concord - the mother's 
brother. 

The duality of the chief's role as both the individual who is husband 
to his wives and the leader who is brother-in-law to his vassals is obvious 
in his relations with his sons. His sons become his maternal nephews as 
regards his political functions, of which kula leadership is the quintess~ 

ence. They are thus allowed to accompany him on trips to Kitava until they 
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come of age themselves to enter into kula partnerships~' Then, whereas 
all but the chief's sons receive theirfirstsoulava from their mother's 
brother, the chief's son is given ,his by his father. 'Instead of using 
the mwali'that he receives for his soulava from a newpartrter as a means 
of establishing'another relationship' with a. southern partner, as would' 
a commoner's son, thechief' s songives his mwaliback to )lisfather 
in return for a second soulava. Only'then' can he trade the Soulava' 
for a mwali with-which .to engage a sou;thern partner (ibid:.'?'79-2~O). 
The first soulava is giYEln by the father in llispolit;i.ca,l rple,as 
mother's brother., Yet when the son:r:eturns t:he,mwalihe is not 
returning it to the 'g~ne' person, since to give a female to one's 
own maternal uncle would be to suggest incest~' Instead the son is 
giving his physiological fathElr a 'wi:fe' in ord~l',toestablishthe 
social difference between the two as ,members'of;different Glail groups. 

The dual position of the chief' SBon as both son and maternal 
nephew is paralleled by the wife's roles as, both wife and sister's 
husbaI;ld.We noticed earlier that the chief acknowledged his pdlitical 
debt to his eldest ,wife by' giving hera pair of armshellswithout first 
having received·s01,11ava. 'This dllal incongruity, the granting of. mwali , 
to a woman and the giving ofa vaYgu'a without reciprocation, c:an only 
be understood in light of theJanus,":,likepoE!i~ionof the wife in her 
familial andpolitice.l'rolesj, As ordinary wife , she links the chief 
to her matrilineage as a b.usband and a rearer of children. However, 
the chief's:role'as distrib1,1ter of mwali radically alters her'persona,; 
Since the chief is mother's. brother to her clansmen, she, as a persOn 
who affinally links the chief's sub-clan with her own, must be considered 
politically to be in the relation of sister's husband to the chiefo To.,.. 
'uluwa's gift to his inherited wife politically formalized the new 
relationship; by giving his wife a 'wife',To'uluwa recognized her 
role as sister's husband and gave her apolitical position in his 
chieftainship. Her marriage with To'uluwa'smwali granted her full 
status in the political kinship system. 

The dual:i.tiEn~ and inver~ions which mark kinship relationshIps 
with the district chief seem to centre on :ti:i.a role:asdistributor;of' 
mwali and locus of inter-clan political relationso'KiriwinMl politics ,. 
are calqued onto kinship relations; 'but the relationship between the' 
two domains is not one of direCt analogyo Political organization is' 
ordered by a modelo! prescriptive patrilateral matrilin~al 'marriage 
rules which is embodied in the chief's role in coliecting soulava " 
and distributing mwalio The degree of play evident in actual affinal 
associations is countered by a ceremonial system in which all politidal 
subordinates ai-e married to 'women" of the ruling Tabalu sub-clan and' 
are 'hence bourid to give basic service to the 'children' of the chief ,; 
Thus the chief gives a sort of politicaiurigubu' (consisting of, ritual' 
gifts and 'spiritual' or ceremonial maintenahceli in return for tribute, 
work, andmilitaryservice The kinship model'operative in kula0 

ceremonials is actually opposed to 'that which regulates quotidianmarriageso 
This results in a dual set of kinship claE3sifications affecting all those' 
brought into both marit~l and political relations with the chief; sons 
are treated both as sons and nephews; wives as both wives and sister's 
husband's; and wives' kin as both wives' kin and sisters' husband's 
kino The Kiriwinan kula succeeds in mediating between 'ideal' forms 
of social interaction and actual practice and,because of this capacity 
m~taphoricallv'to, convert theory into praxis,becomes the locus of 
political behaviour. 
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Whereas kula relations between the Tabalu chieftain and repre

sentatives of subordinate clans are characterized by a rather formal
 
'marriage ceremo~y'in whicp reciprocity is immediate, the kula exchange
 
between the Tabalu and ,their' partners Or;lKi,tava is marked by a violent
 
ceremony called the EUlawada and a considerable delay between the
 
time when thesoulava are givenand.thaLwhen mwali are returned.
 
When the Tabalu,delegationreach Kitava they carry the1.rsoulava
 
inland to th~vHlage ,of th~i+pa::tJ:t~rs!
 

on entering the vHlagE), the party march on briskly 
.without 'looking to right or left, and, whilst the 
boy'blowsfrarttically the conch shell, and all the .. 
men in the party emit the ceremonial scream called 
tHaykiki,others throw 'stories and spears at the 
kavalapu, ·the ornamental carved and painted boards 
running in a Gothic arch round the eaves·of a chief's 
house or yam houtse(Malin0'i>'ski 1922: 486). 

They then present the male vaYgu'a,eat food which is tabooed on their 
southern uva~akU, an~ ~isit friends and relativ~s in nearb~7villageso 
Later, the K~tavans v~s~t Omarakana,but theybrJ.ng no mwal~ .. Instead, 
To'uluwa ,and his toli sail back to Kitava where theycoilect mwali which 
they pass on to their vassals (ibid: 280 and 471-472). Whereas the 
Kiriwinandistribution takes place between members,of different clans, 
the Kirivrina-Kitava ceremony, 1 ike the Kiri~i~a-Sinaketa form •.occurs 
between members of the same clan, the Malas~~Whether or not J.t can 
be shown that the ruiing sub-clan of the unnamed Village with which To'uluwa 
and his men engaged in kula exchanges was Tabalu, 'the act of exchanging 
'women' with members of the same clan group is incestuous.9 Further, 
whereas all'the groups who exchange.vaygu'a in Kiriwina are linked into 
a political unit, Kitavaand Kiriwina have littie in common besides 
participation in the same quadripartite clan system and in the kula 
cere~onialo There is virtually no trade (Malinowski 1922: 481), and 
the marital alliances between the two districts seem limited to those· 
in which Tabalu women seek prestige (Malinowski 1932: 70~ Brunton 1975: 
551-553). The only., political aspect of the chief's kula interaction with 
his Kitavan pprtnerswould be that of an inter-district alliance 
between ruling ,cliques: Bruntont;;hows that the northwestern kula 
links Kiriwina, Sin~keta; and Vakuna, district capitals ruled by Tabalu, 

into a chain of kula alliances, (cf. Brunton 1975: 551 and map). Malinowski 
implies in hip d~scripq.Qn of Kitavan youlawada that the ceremony is 
performed throughout Kiriwina (Malinowski 1922: 486). We can assume 
therefore that there are two routes by which soulava QomG to Omarakan~. 

One, 'wh:j.ch We have already described; .is through acknowledgements of 
vassalpge. The other, which is a correlate of the ceremony on Kitava, 
is thr-ough interdistrict, . 'endogamous' relations between Tabalu sub-clam 
~~~herso ,The mwali that 'leak' out of the system at Omarakana or 
Sinaketa to Kavatariaor the Amphletts would be thot;;e given by a Tabalu 
to a partner of another Bub-clen who would pass thevaygu'a . on to non-
Tabaluan partners. The rest would pass from Tabalu to Tabalu, acknow
ledging a c~rnmuni ty transcending. district borders.' . 

. ~ . 

The fieldwork on tl:1e,,: 'intra-Tabalu' kula is virtually non-exist ant ; 
Malinowski never attended a Kitavanyoulawada,neverwent to Kitava w~th 
To'ulawa to collect mwali, and neyerwitnessed a youlawada ceremony in 
Omarakana. Later fieldworkers have not treated the subject. A myth - 'The 
Incest Song' - provides some clues, however. In this myth, (Malinowski: 
1932: 454-474) a brother and a sister of the Malasi clan copulate with 
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each other on the beach of Kumilabwaga (Kiriwina Island) and die. After 
their death a mint flower sprouts 'through their breasts' (ibid: 457).· 
A man of Iwa dreams of this couple and canoes to Kitava and Kumilabwaga 
in search of them. When he finds their bodies he cuts the upper part of 

:the plant away, leaving its roots intertwinedtrith the bodies of the 
lovers,,· He then learns the magic which the brother had used to make his 
sister lust after him, and takes both the plant and the magic back to 
Iwa by way of Kitava. AtIwa he tells his IIDPle~ from whom the Kitavans 
get theirmwali: 

I have brought here the point of magic, its eye 
.. oo .. The foundation, the lower parto .... remains in 
Kumilabwaga ..... oIf an outsider would come here for· 
the sake of the magic, he would bring a magical 
payment in the form of a valuable ••• oFor this is 
the erotic payment of your magico.ooFor you are 
the masters of the magic, and you may distribute 
it.. You remain here, they may carry it away ••• 
for you are the foundation of this magic (ibid: 
458-459) 0 

Malinowski claims this myth relates the origin of the mos~ important 
systems of love magic operative in the Trobriand Islands. Although he 
does not link the myth with mwasila,or kula magic, he does note the 
parallel functions of the two (ibid: 336). The narrative, however, 
clearly states that kula exchange sprang from the same violation of the 
suvasova taboo which generated passion .. magic • The medium of kula magic 
is the sulumwoya, or aromatic mint plant.. These common features are 
appropriate to the common function of the two. forms of magic; love 
magic produces an overwhelming passion which leads to intercourse and 
marriage (ibid: 474) while mwasila, .,'makes the man beautiful/ attractive, 
and irresistible to his kula partner' (Malinowski 1922: 335-336). It 
thus makes the partner soft., ~steady in mind, and eager to give kula 
gifts' (Malinowski 1968: 407). Oddly, th~ Kiriwinans practice mwasila 
before they leaye Omarakana to ~ive souiava to their Kitavan partners. 
Evidently, they wish the recipients of their gifts to engage in some 
sort of irrational act of passion... .During overseas kula expeditions 
travellers are not allowed· to eat a certain kind of red fish (ibid: 336
339) which is seen as being somehow both inimical to and necessary for 
the working of mwasila. Trobriand islanders paint themselves to look 
like these fish when they travel to the Amphletts or to Dobu, yet they 
beli~ve that if they eat the fish they will become old and ugly. 
Malinowski writes 'these ideas hang together somehow, but it would be 
unwise and incorrect to put them into any logical order.orsequence' 
(ibid: 338~. The Trobrianders explain the concatenation of mwasila, 
red fish, ~"assion, and taboos in 'The Incest Song'. The red fish swim 
in. the wat·.;r in which the .two siblings copulatedo When young men 

.... come and bathe in the BOkaraywata and then return 
to the beach, they make a hole in the sand and say 
some magic. Later on in their sleep they dream of 
the fish. They dream that the fish spring and come 
into that pool. Nose to nose the fish swim •• o..When 
there are two, one female, one male, the youth would 
wash in this watero Going to the village, he would 
get hold of a woman and sleep with hero He would go 
on sleeping with her and make arrangements with her 
family so that they might marry (Malinowski 1932: 458)0 

These fish cannot be eaten by the youngo The dream of the red fish 
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swimming no.se to nose is put to the same use hy seekers of love magic 
as is the dream of the two siblings committing incest. by the man of 
Iwa who discovered love magic •. To link the male and female red fish with 
the Malasi brother and s:i;~ter is not gr?tuitous. Just as the plant which 
springs from.the bodies Of the lovers must be separated from its roots 
which lie in incest, 60 must the power to passion, which emanates from· " 

the fish, .be taken not from the fish themselves but from the water in 
which they swam. To eat the fish is to· involve the roots in love rnagie; 
it is to commit incest. Yet these fish are not tabooed during xoulawada 
(ibid:487). 

The youlawada presentation of the Kiriwinan soulava involves an 
attack on the kav~lapu of the chief's ~isaga (house and yam huts). These 
decorations mark the chief's status as collector of urigubu tribute from 
matrilineages with which he has affinal bonds. The Tabaluanattack on 
the kavala~ ~uggests an attack on the institution of marriage itself, 
and the fact that the 'damage is not repaired as it is a mark of 
distinction' (Malinowski 1922: 486) suggests that an aspect of Tabalu 
status is derived from an opposition to inter~clan marriage. 

The anomalies involved in the delivery of male soulavato the 
Malasi of Kitava suggest that the XS!.ulawada is a ceremonial re-enactment 
of the original act of sibling incest which enabled the Malasi to becdme 
'masters of the magic.' The Kiriwinansact like 'husbands' to'their 
Kitavan pa~tners, but they are not given 'wives' in return for their . 
sexual attentions. Instead they must wait until their soulavaare 
carried to Iwaand exchaIiged for mwali (Malinowski 1922: 480). .Yet, 
when they are given female vaygu'a the gifts 'are not given in the form 
of 'marriages' as on Kiriwina. The' mwali· passed· from clansman to 
clansman .. are treated' as . 'sisters' that' carmot be taken as wives but 
must be given to men of qther sub~clans in return for allegiance and 
service. The kula path ~hich leads from Iwa through Kitava to the 
several Tabaluan villages on Trobriand Island unites all menof the 
Malasi clan into a single family whichdistr'ibutes its vaygu' a 
women in exchange for service andpower~ Kula between clansmen in 
different districts cancels the. distance between the Malasi-villages· 
and transforms the 'here' of the myth to anyplace where the Malasi 
exchange their mwali for 'a mag:lcal payment in the form of a valuable •• o 

the erotic payment;;r magic'. 

For you are the masters of the magic, and you
 
may distribute it. You remain here, they·may
 
carry it away ••• for you are the foundation of
 
this magic.
 

The ~ulawada is more than just ~ manipulation of symbols which 
allows the ~abalu to give their own kinsmen gifts emblematic of biological 
involvment. The transformation of a kinship system, which, by definition, 
revolves around sexual and physiological involvments between members of 
different clans, into a political .systemcapable of distributing status, 
power, and authority, necessitates a moment at which lowly biological 
alliances are converted into high status social alliances. The youlawada 
presentation, in. which the Tabaluan inserts his 'male principle' , into 
a myth which displaces incestuous passion and replaces it with a desirable 
kula commodity, is the symbolic illterface at which kinship as marital 
alliance becomes kinshil' as a model for political beha,viour. In symbol
ically sublimating his desire to take a sister as wife and instead passing 
er on to members of; ot·he,r matrilineages, the Malasi converts sex to
 
atus, passion to power.
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different districts cancels the. distance between the Malasi·villages· 
and transforms the 'here' of the myth to nnyplace where the Malasi 
exchange their mwali for 'a mag:lcal payment in the form of a valuable ••• 
the erotic payment;;r magic'. 

For you are the masters of the magic, and you 
may distribute iL You remain here, they·may 
carry it a1fJaY 00 .for you are the foundation of 
this magic. 

The .;r9ulawada is more than just ~ manipUlation of symbols which 
allows the Tabalu to give their own kinsmen gifts emblematic of biological 
involvment. The transformation of a kinship system, which, by definition, 
revolves around sexual and physiological involvments between members of 
different clans, into a political .systemcapable of distributing status, 
power, and authority, necessitateS a moment at which lowly biological 
all:ilances are converted into high status social alliances. The youlawada 
presentation, in. which the Tabaluan inserts his 'male principle' , into 
a myth which displaces incestuous passion and replaces it with a desirable 
kula commodity, is the symbolic iIlterface at which kinship as marital 
alliance becomes kinshil' as a model for political behaviour. In symbol
ically sublimating his desire to take a sister as wife and instead passing 
er on to members ofi ot·he,r matrilineages, the Malasi converts sex to 
atus, passion to power. 

" 
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In usi.ng the kula ceremonial as a means of transforming itself
 
into the universal wife-giver of a pol,itical kinship system, the
 
Kiriwinan Tabalu have turned a traditional activity which looms
 
'paramount in the tribal life of all the peopl~ that participate in
 
it' into a powerful and virtually omn:i:present means of maintaining,'
 
its political hegemony. The kula syst~mis understood by the
 
Trobrianders through the ,same images with which they view their own
 
models of kin relations. Violations of kula principles, part,icularly
 
that of the uni-directional, opposed travel of the mwaliand s~ulava,
 
are expected to bring about the same results as violatiQ"ns of marriage
 
rules. These violations are seen as 'integrally connected with the'
 
collapse of' culture into nature. The Tabalu, by uniting the '-distribution
 
of status and power with the exchange of vaygu' a, sucoeeds in ·r.:tobil'i~ing'
 

an already overdetermined set of trnditions, practices and images xn '
 
support of its clan superiority. " ..
 

Both Leach and Powell recogni~~_ th~ traditional role: of kinship 
systems, as moderators of sub-clan rivalries. ,Ho~ever, ~heinherent 

instabilii;y of a status-dependent, m~trilineal social system, suggesi;s ' 
that intra-district :custom lacks the power to maintain the traditional 
system. , The Kula RinE,' , however, Hows th!'ought;he dil;jtrict. anc;lcarries 
with it not only objects of great vep~ration but also opport~ities to 
struggle for individual prestige in ,'an arena as old as time and (apparently) 
much greater than the cockpit of intra-di:;;trict politicso ' Its politicisation 
assures the, ,perpetuity of Tabaluan rule•. 'ItwQuld be. much easier for 
a Kiriwinan to kill a chieftain than it would for him.to turn away" 
v;aygu' a and, kula partners. ]:'ortunately for theTa~alu, the Kiriwinan 
vassal finds great satisfaction in exchanging his freedom for the 
opportunity to carry the dung of ,his chieftain's children. 

,.. 
,Glen Bowman. 

NO'l'ES 

1. It is interesting to note that in the battle for superior position 
between the empowered Tabalu sub-cEm and the underling Kwainama, the 
son of the Tabalu chief, himself a member 'of the latter sub..;.clan, ' 
attempted to degrade the chief I s nephew and potential hei!' by accusing him 
of committing adultery with his wife. The son was consequently exiled 
from his father's village and relations werebrokeri off between the two 

,.	 groUps (Malinowski 1932: 10-13), Later, Powell, following up the still 
active feua., discovered that the sons or the exiled Kwainama man were 
claiming that their 'father should have inherited the chieftainship because, 
as missionaries had declared, patrilineal descent was the only proper mode 
of inheritance (Powell 1960: 130ff) • 

2. It should be noted that the only funeral Malinowski describe13is that
 
of 'a man of consequence' '(ibid: ,127).;' If 'this man had high political .'
 
status, like chieftainship, to pass on to his heirs" the necessity,of
 
'cutting off' his sons would be aggravatedo The severity of, the d,E;'pcribed
 
ritual cannibalism could well be determined by the' value of the status the
 
sons were renouncing.
 

3. In an inter-clan dispute, Si'ulobubu told To'uluwa, a chief whose
 
superordinatinn he was renouncing, to 'kumkwam popu' ('eat your own
 
excrement') 0 This insult was ma~e more serious by the addition of
 
To'uluwa's name to the epithet which resulted in the form in which the
 
insult is deadliest' (ibid:377). This verbal dissolution of the chief's
 
name in his biological processes was comideed so serious that the feud
 
could only be ended when Si'ulobubU'sclan allowed To'uluwa's people
 
to kill him for uttering it. Further information on the Trobriander's
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extreme ~easures for keeping ingest~on and excretion out of social
 
space is available in Sexual Life of Savages XIII, i. In this section
 
the smells of excrement, bwaulo, and the sea witches who threaten kula
 
transactions are linked (ibid: 379).
 

4. In fact; even ill actual intra~sub-clan relations, the chieftainship 
is very rarely contested. It is considered to be a difficult job with 
little reward, and is hence as often refused by a chosen heir as it is 
acc.epted(Powell 1960: 125-129). Rivalries over the chieftainship· are 
exclusively between sons and nephews of the chief; i.e. between sub-clans. 

5. There is good reason to believe that the chief's companions are solely 
members of his matrilineal clan. Aside from the assertion that veyola 
€natrilineallcir<,) .have rights over all others to the use of the boat, 
(Malinowski 1922: 120) Malinowski suggests matrilineal exclusiveness by 
mentioning those persons who do not accompany the voyagers. While 
discussing the taboo statu~ of the village while its chief and his 
companions are away delivering soulava, Malinowski mentions a sexual 
indiscretion of 'one of the favourite sons of To'uluwa (the chief), 
called Nabwasu'a, who had not gone on the expedition' (ibid: 484). 
Such exclusion from a cherished activity of a 'favourite son' would 
appear to·beinexplicable were it not·mandatory. He also mentions 
that commoners, whom he distinguishes radically from chiefs and other 
persons of authority (ibid: 52), . join members of other villages in 
requesting mwall from the Kiriwinan chief during a sort· of status 
distribution (ibid: 473) in which the other villagers, having accompanied 
the chief on his collection voyage, don't have to participate,; 

6. The chief's companions also return with mwali, and it can be assumed 
that, like their chief, they distribute some of it to members of other 
sub-clans within the village and district and save some to give to 
Tabalu partners and others in Sinaketa. There is not enough data to 
confirm whether their distributions also function to assert sub-clan 
status. 

7. When Malinowski speaks of Kitavan mwali he always attributes its 
presence in Kiriwina to a trip by To'uluwa and his crew to Kitava 
(Malinowski 1922: 280 ,471-47~:). He does not chronicle a single mwali 
presentation by visiting Kitavans, and unless we assume that there is a 
second sort of mwali exchange in Kitava which is not Jnder the control 
of the Tabalu (which seems unlikely )we will have to attribute Malinowski's 
statement that the Kitavans are 'ambid~rorous in the kula and have to fetch 
and carry both articles overseas' (ibid: 488) to his oft-evinced wish 
to make all kula transactions fit within a single all-encompassing pattern. 

8.1 assume that since there is a Malasi clan of Kitava there must also 
be a Tabalu sub-clan which rules the main village. As I can find no 
data to confirm this assumption, I will throughout the paper refer to the 
Kitavan partners of the Kiriwinan Tabalu as Malasi. 

9. The Malasi clan has 'the reputation of being the most persisient '; 

exogamy breakers and committers of incest' (Malinowski 1932: 432). 
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