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THE DEATH OF MARX: A MEDIA EVENT

The tnew philosophers' have enjoyed a recent intense vogue in France,l and
have even provoked interest in the English speaking press - T have read
articles on them in The Sunday Times, The Qbserver, Encounter and Time
magazine. On examination, they appear to be saying very little, so it is
interesting to ask what their value is for the foreign press. Tt will be
seen that T too treat them in a ' journmalistic' rather than a serious
academic fashion, and that this is, in fac%, unavoidable.

Nevertheless, whilst of little intrinsic interest, the new philosophers
are illustrative of two problems, both of which are of some import. The
first is that in French political and cultural thought all problems apd
debates exist within a framework marked by two reference points - the-
legislative elections -in March 1978 and May 1968. These points are not
symmetrical; however, they do mark the beginning and the end of the present
tepoch!'. The new philosophers are only possible within this framework,
The second is of a different order, and concerns the relations of intel-
lectuals to journalism, and the changes that these relations have been“
undergoing. T shall return to these problems at the end, but first shall
give an outline description of the phenomenon.

¥ T *

The new philosophy sonsists primarily of publicity. The publicity has been
ferocious - in magazines, Jjournals, newspapérs, public diseussions, as yell
as on radio and television. It has been centred on personalities - on the
new philosophers rather than the new philosophy - and in the articles, )
interviews and so on the original books published seem of little importance,
we will see this is not by chance. The effeet has been somewhat freﬁzied.
To describe the phencmenon T shall have to mention names repeatedly,

Is it right to group these writers together? 71abelling is an old and
dishonourable polemical tactic, lumping together a disparate group Qf
intellectuals for the purpose of disparaging them better. ,

The publicity campaign cou]d however, to those who think in such terms,
look like a conspiracy. To start with, almost all the books have been
published by a single publisher, Grasset, in one or other of three geries,
Pigures, Thebriciens or Enjeux, all of which are edited by the same man,
B.H. 1€vy. The label then is self-given. Tt is one 1.6vy launched in an
article entitled Tes nouveaux philosophes in T.es Nouvelles Littéraires
(10th June '76), and an advertisement appeared in Le Magazine Littéraire
(october '76) whlch read: 'The new philosophers publlsh in the collections
Figures and Théoriciens directed by Bernard-Henri Ievy. 16vy has since
sald he does not accept the label 'new philosophers!t.

Then again, there has been a very detailed back-up campaign, not only
with 'new philosophers' interviewing each other, but also from the weekly
Te Nouvel Qbservateur for whom 1.6Vvy has done a lot of work, and for whom

Maurice Clavel, who associates himself with the new philosophers, writes
a weekly column. Tn July '76 1Le Nouvel Observateur (hereafter abbreviated
as NO) published an article entitled The New Gurus (Gerald petitjean,

'NO 611, 12th July '76), and then in May of this year a- serles of reviews:
" Foucault on Glucksmann, Desanti on (lavel, Enthoven on 16vy. This was
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followed by some ftwelve or so artidiés on the new‘phi]osophy from June
to August, launched under the title of Qbjectif '78, with the fol]ow1ng
rubrlc from Jean Daniel, the .editor; to the first article:

_Con0e1v1ng our role as a permanent link. befween 1nst1tutlon and -
opposition, organization and spontunelty, ‘politics and culture,
we have naturally welcomed and defended in T.e Wouvel (Qbservateur .
the representatives of the 'New philosophy'!', who have undertaken
a revision of marxism after the discovery of the 'Gulsg'. We
think that the left has the greatest interest in allowing itself

-.to be questioned by thig rich movement, including its excesses
(NO 665, 30th May '77; introduction to poulantzas).

However, NO is not the new phllosophers' on]y frlend. - The Journal Tel
Quel, formerly of a maoist tendency, allows various new- pnllosophers g to
review each other's books in its columns. Further, its founder,.phillipe
Sollers, published a very fayourable review of 1évy's book La barbarie
‘B visage humaine in Te Monde 13th May '77. ILe Monde devoted two full
pages of Te Monde des livres to the new philosophers at the end of May
(27th May) and one full page a week for the two. foLJow1ng weeks (5rd
and 10th June) - twelve articles in all.

Other magazines took up the story - playboy, Elle and J.e point. There

was a number of radio interviews (on the programme Ta génération perdue,
France-culture), and a debate on the television programme Apostrophes.
Also .a book entitled (ontre la nouvelle philosophie by Aubral and Delcourt
appeared, and a pamphlet by G. De]euze, which we shall come back to.

ThlS list is not exhaustlve.

The intellectual world in Paris is very small, and practically everyone
has something to say. Nevertheless, the noise wasg remarkable, From a
dead’ start in June 1976, the whole business took off in Spring this year,
and appears to have burnt out by August. v

* ' T %

who then are the new philosophers, and what do they say? As already
pointed out, the articles, reviews, interviews etc. are of much greater
importance than the books themselves. The article in T.e point illustrates
this. Here the 'key' books are classified under two headings - 'easy!

and tdifficul &r. The books T have read L'Ange by T.ardreau and Jambet

and Ta barbarie & visage humaine by 1.6vy, are not argued in any sense,

and to suggest that this is a failing would be to mlss the point. This
~is not an 'aoademlc' argument. -

So what characteristics do we ook for? As the'lnd1v1duals are important,

so are their blographles. Quérin, Jambet, Lardreau, 1.EVy, Némo "and others

were Althusser's students between 1966 and '68. There, to varying extents,

they came into contact with the psychoanalyst Tacan, whom Althusser

introduced to the rue d'yUlm, and with the maocism of the Jeunesses marxistes-
lehinistes, founded in the rue dr'ylm. A number of them wrote for the

- journals of the perlod -~ J'Accuse, I.'idiot international and the ma01st

La Cause du peuple; there, for example, Jambet and Lardresu met Do11€ and
later Glucksmann (see R.P. Droit 1e Monde 27th May "17).
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From a common radicalism (Dol]é'and Glucksmann had both been Q.P. militants
before becoming maoist,and those althusserians who were not activists

were rigorous theoreticians) they have derived a common disillusion, and
reaction against marxism, in which they are joined by Benoist, author of
Marx is dead (1970).

4 third characteristic derived from this period, according to Droit, is
a reverence for lacan - or, more particularly, for lacan's reading of
Hegel. From Lacan the image of the 'Master!' is borrowed which allows the
getting-rid of Marx, or even the emptying of history.

In his name [Ttaoan'§;7 the hopes of a tgexual liberastion' are
condemned as lures and the left wing lampooned, as well as
Deleuze and Tyotard, the tphilosophers of desire'. In short,
everything happens almost as if Tacanism has gone a fair way
to becoming the philosophie indépassable - of all time, this
time, since the truths he gnunciates would be eternal

(Droit: op.cit.).

Around these young philosophers have gathered a variety of 'fellow-
travellers' (Benoist's term - Le Monde 3, 4th July'??) - Clavel, Dolle,
Benoist, Glucksmann, Sollers. It is worth nothing that Glucksmann's
work, at least, merits serious attention. However, he deserves inclusioen
on the original criterion of 'publicity'; indeed, much of it starts w1th
him,

The real starting noint, however, is Solzhenitsyn. The whole spectrum
of the French left's intelligentsia took to him: pierre Daix, then a
communist and editor of les lettres Frangaises; Jean Daniel, editor of
Le Nouvel Observateur; Clavel; Claude lefort, editor (with Castioradis)
of Socialisme ou barbarie, wrote yn homme fort, reflections on the Gulag
Archipelago; in Esprit, the catholic journal, Marcel Gauchat wrote The
Totalitarian Experience and political Thought (July - Aug. 1976). T

The new philosophers too were enthused by reading golzhenitsyn, and by -
the tales of the @gulag. 'The Dante of our time'1evy calls him, and Clavel
wrote:'T will not hide that T breathe better to know that he still
exists...” (NO 479, 14th Jan. '74). Sollers too claims to be one of
those whom a reading of Solzhenitsyn has slowly, deeply changed (Le Monde
13th May '77) But they make a very special use of their reading, a
rejection of marxism, from this central idea: 'Solzhenitsyn's (ulag is

no "accident" but the proper consequence of marxist premisses' (Droit:
op.cit.). This idea is first developed by Glucksmann in Ia Cuisinidre

et le mangeur dthomme (The Cook and The Maneater) subtitled 'An essay on
the State, Marxism and the Concentration Camps', and more recently in
Les Maltres penseurs. The idea is taken up by Tardreau and Jambet, and
reappears in Lévy, The Gulag Archipelago serves as a demonstration of
this truth - Marx equals the Gulag. For (lavel, this is the Marx 'to
whom proudhon wrote, in 1844: "your thought makes me fear for the freedom
of menn,..' (art.cit.).
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Marxism is taken as the ultimate form of rationality, of 'discourse:r.
Tisten to Levy, for example;:

The problem of our time...is that of this strange cultural
object, this political tradition which the modern age has
invented and baptized socialism. Why blame socialism?
Because, like all optimism, it lies when it promises, and
terrorizes when it happens; because, sbarting from a radical
critique of the 'reactionary idea of progress' T think we can
~see 1ts most crass incarnation in socialism; finally, because
I fear that its recent 'marxization' makes it the ultimate
thought of order, the most fearful police of minds that the West
has produced. &talin was not only marxist, he was truly
gocialist. Solzhenitsyn does not only speak of the Gulag,
but again of socialism. Here is an enigma it is useless to
avoid (Le Monde 27th May 'TT7).

Marxism has become rationality, and socialism has become rationality
embodied in the state. The Qulag is the logical congequense of marxist
premisses. TYet did not the young Hegelians expect Reason to take the
throne, and were they not disappointed? The major step in this reduetion
is the notion 'All is only discourse' (lavel, for example,.tells us that

' ..as Jambet and Tardreau say in 'Ange~ in the end, there is no world
but only discourse! (C]ave], interview in Ia Croix 11th June '76) " The
real and history are only discourse,

The consequences of this step extend further than marxism, ‘'Desire,
history, and language are always already the nets of control for the
subject who expresses himself therein: (Enthoven's review of Tevy,. NO
16th May 77) politics in any form then can only lead back %o the! same
slavery.

To the extent that a project of revolt passes via discourse,
it is the Master's discourse which will necessarlly prolong
it.,.. To the extent that a project of revolt will touch on
what is called power, the power it installs will lead back
to the forms of mastery. That is, to the extent that
revolutionaries project their dreams in the forms of this
world, they will only ever produce imitations of revolution
(16vy, La folie-Maurice Clavel, NO 598, 29th April '76).

In this world, right is left. f1eévy explains; 'Pascism did not come out

of the light... Reason is totalitarianism' (Le.Matin 27th May 77);'hence
tfor us it's not a matter of defeating the right, because it's not!certain
we want a master from the left: (Jambet and Tardreau, interview in Le
Magazine Iitteraire 112, May '76). However, the left (or their former
selves) bear the brunt of the attack: 180cialists? Impostorsti' Tevy
declares (La folie-Maurice-Clavel), and Jambet and Tardreau explain:

tThe left is no longer precisely political, it is enlisted in technocracy.
And- the ultimate form of all that, the truth of the left, is, as Glucksmann
has’ seen, the Gulag Archipelago? (1nterv1ew cit.).
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There is no way out, not in this world. ‘'Clavel simply says it is necessary
to despair of this world, effectively we must try to wager on another world;
that if the prince rules this world without division, we must escape it to
thwart the Prince's schemes; that if there is no rebellion other than
illusory in the order of the possible, then we must bet on the impossible
to go beyond thig illusion! (Léﬁy: la _folie-Maurice-Clavel). C(lavel
concludes: 'The authors of I'Ange recognise, from their own experience and
thought - both profound - that nothing in this world can change the order
of the world, that subversion needs a point of attachment L that 1s~/
absolutely outside this world' (NO 594, 29th March '76). A pessimistic
point of view indeed. . :

Not® surprisingly, given this despair, the new philosophers turn o a series
of personal solutions, becoming, as 1.évy puts it, '...metaphysician, artist,
moralist' (La barbarie & visage humaine). They represent a renewal of
metaphysics. 'For the first time in a long while simple questions are being
asked again, the questions of traditional metaphysics:! (Lé@y, radio inter-
view La géhé%ation perdue). Lardreau states in I,'Ange 'I speak here as-a
metaphysician'.

Dollé, speaking as a 'contemporary to genocides, death camps and torture
raised into a system of government', turns to poetry. He concludes 'Sol
I will take the 'Holzwege", the mountain paths which snake across the -
forests to the clearing. These are not *paths that lead nowhere*. These
are the *pathways® of becoming. Wwe are the ones to take them' (Le Monde
27th vay "77). wemo turns to the spiritual values of the 'God of Jobtgs
Lardreau and Jambet to those of the 'Angel'; 16vy to pessimism and...the
only tenable position for a pessimist philosophy is probably that of -
anarchism' (1.6vy, Le Monde 27th May '77).

These themes are not new; the questions raised, and the authors turned to,
recall, for instance, Camus, Popper and Guy Debord, as critics have pointed
out. Nor is the handling of the themes particularly noteworthy or subtle.
So the new philosophy is not new. But is it even philosophy, despite’ the
appeal to a variety of tclassical' guthors?

These 'metaphysicians, artigts,moralistst' draw their authority from a -common
disillusionment with May 1968, as former militants who have learnt a
valuable lesson. Tt is from the failure of militancy that they derive

the authority to reject the C,P., the maoists, the masses, the revolution
and science. 'It's necessary to have contemplated the Master sufficiently
long to be able to begin to think' (Lardreau and Jambet, Magazine Littéraire
112, May 76) So despite their rejection of this world the new philosophers
speak, more than anything else, about what will happen if the Union of fhe
left wins in March 1978, and the Communist Party comes to power. ‘

The terms under discussion slide, as did those we considered above. For
example, Jambet and Tardreau:

what is the P.C.F.? A part of the State's apparatus, which may
become the whole State apparatus. Whether the same tclass!
domination is to continue through it, or whether it 'represents!
another is of little importance.,.. what is important,; on the other
hand, is that the P.C.P. carries within itself the possibility of
a more constraining State apparatus than any known up to now in
France: the very ideal of the modern State, in a sense, Marxism
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precisely allows the removal of the contradictions to which

the bourgeoisie is subject, since the State is not owner of

the means of production. These contradictions allow interstfices
which, however small, let the people breathe sometimes (Ie
Monde 27th May '77).

The P.C.F. becomes a potentisl Gulag. There is no discussion of the t
conditions specific to Russia, or to France. . They are, strictly speaking,
irrelevant. Benoist states that it is the duty of philosophy to prevent

1g formerly critical thought, marxism, becoming a monopoly and State ' “
religion, barbarous and more bloody than the Christianity of the Inquisition!’

(Le Monde 3, 4th July '77). This is not argued, indeed it would be hard %o

do so. Glucksmenn plays the same game in a recent interview, proclaiming

the need for open discussion between the leaders of the left; 'if not, it's

the Kremlin, the wall of silence, hidden disagreements, palace intrigues,

the mysteries of Brezimev} illness and of his successiont (Le Matin 30th

Sept. '77). ‘Communism' becomes a catch-all, a scare-word in a new cold

war, which matches the return to an 'end of ideology' very well,

The authority of the individual to speak is matched by an individual van;ty,

“which not unexpectedly +takes form in the new philosophers themselves

becoming dissidents. Sollers writes: 'It is the dissidence of our times,
and it is both old and new, like all resistance,to the prince, who claims,

thanks to our resignation, to reign forever in thls world' (Le Monde 13th .
May '77). Levy takes up the theme: 'you speak of "electionsM: %% -

necessary to keep quiet because the hour of power approaches? You speak
of vrallyingv: T believe that the dignity of the intellectual is precisely
in never rallying' (Le Monde 27th May '77). Jambet and rardreau become
rather distasteful.

Does 1t take. the left being sure of being master of our minds
and bodies tomorrow for it to consider that to defend people
against the powers is right-wing! we claim the right to laugh
at the illusory threatre where the left and the right share out
the roles between themselves..But, an old right-wing trick, they
sayl we must be of the right, for then, not only does no-one
have to listen to us any longer, but they will know how to make
us shut up. The @Qulag - not material certainly, not yet, but .
spiritual - is already here (Ie Monde 27th May '77).

It is from this spiritual Gulag that 1€vy wrote his reply to his critics -
Réponse aux maltres censeurs (NO 559, 27th June '77) - but how do you reply
to a censor? With the amount [.6vy publishes, the irony is striking.

The new philosophers play a double game with their critics, which corresponds

to their ftwo rocles of metaphysician and dissident. Ié%y's article gﬂegonse,.;)g
illustrates it well, as does Ben01st's defence of Tévy (Le Monde 3, 4th

July '77). oOn the otnor hand, Tévy suggests that no one has developed a
critique of the new philosopherst! work, that all that is opposed to them

is polemic; on the other hand, he dismisses the claims of scholarship,

pleading the urgency of- the case.

* < * *
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when we turn fo the political positions these metaphysicians, artists and
moralists occupy, we find a complete spectrum.'Glucksiiann is encouraged
by signs of a growing archipelago of dissidents in France and elsewhere -
protestors against nuclear plants, operators of pirate radios, resurgent
minorities claiming more autonomy -~ all aoting wlthout thesneced for an
all-encompaging ideology! (Tlme 5th gept. '77). 1e¥vy too speaks of the
‘new resistants' - femlnlsts, scologists and minority groups - 'people
who depend not on ideology but on personal, moral power.' For Time
magsazine Ievy chooses capitalism rather than socislism, but in France
votes sooialist (Le Monde 27th May '77). lardreau and Jambet align
themselves with !'the simple people, those without knowledge and without
power, the humiliated and the injured...' (le Monde 27th May‘77), whilst
Benoist places himself firmly in a gaullist tradition:

Tt remains to be said that it will be in the country's interest
that one day a collection of men from both (political) camps
will govern, that they are made to link up - because their
attachment to liberties, their vow t0 construct a Frarice and a
Europe independent of hegemonies, Joins them beyond the night-
mare of mutual excommunication (Le Monde 27th May 'T7).

1f the new philosophers!' thought is empty of content (if not of vanity),
end they fill a conventional political spectrum from ecologist to Chiraa-
style gaullism via socialism, what are we left with, other than the
publicity with Which we started? The new philosophers are of no importance
in the political sphere, although Castioradis (NO 658, 20th june 77) points
out their function as a 'decoy', distracting from the real problems that
this election period holds. Certainly they may stop a number of 1mpor+ant
questions being talked about simply by the way they have posed them.
Julliard (NQ 656,6th June '77) suggests that whilst the left is successful.
¢lectorally, it is increasingly in a state of crisis intellectually. The
new philsophers, indeed, might be seen as a symptom of the end of the
ambiguous relation between the intellectusls and a left in opposition - &
relation based on being morally right but politically powerless. But a
crisis in bad faith is scarcely a sufficient explanation.

#* * *

1et us return to our first impression, that the phenomenon is one of
publicity, and seek an explanation in the context of publicity and writing,
rather than politics. The new philosophy is the introduction of a new
process, that of 'intellectual marketing', to use Deleuze's term (G. peleuze,
suppl. to Minuit 24, May '77; partly republished in Le Monde 19, 20th June
'77. what follows owes a lot to Deleuze's argument). Marketing, according
to Deleuze, has two principles. First, rather than a book having anything
to say, one must speak of it, and make it spoken about, At the limit, the
mul titude of articles, interviews, broadcasts etc. could replace the book
altogether. This is why the books written by the new philosophers are,

in the end, unimportant. This is a striking change for the academic world.
‘It is an act1v1+y, Deleuze observes, which seems to be outside philosophy,
even to exclude it.

gecond, from the point of view of marketing, the same book oxr product must
have several versions, to suit everyone. So we have pious, atheistic,
heideggerian, leftist, centrist, and chiraquian versions. Vhence also the
distribution of roles according to taste - metaphysician, artist, moralist,
dissident. Here variety is no guarantee of difference; it is the label
tNew philosophers' that is all-important.
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‘and has less need of people like intellectuals and writers. Journalism,
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The success now of this marketing is due to two factors, which wo mentionod
at the start. The historical epoch 1968-78 we wil] come to in a moment.
The other factor is a certain reversal in the relations between Jjournalists
and intellectuals, or between the press and she book.

We are in a period when journalism, together with the radio end television

has become increasingly aware of its ability to create the tevent' - for
example, by enquiries, polls, 'investigative journalisr:',controllied leaks,
discussions - and so has become less dependent on analyses outside journalisa,
indeed, has discovered an autonomous and self-sufficient thought within
itself. That is why, at the extreme, a book is worth Jess than the article

in a Jjournal written about it, or the interview it gives rise to. (onsgequently,
intellectuals and writers are having to conform to this new kind of tshort
durationt thought, based on interviews, discussion and so on.

The relation of forces between journalists and intellectuals has then
completely changed. 0One could imagine a book bearing on an article in a
journal, and not the other way round. The new philosophy is very closa.to
this, The magazine no longer has any need of the book. Interestingly, the
central function of tauthor', of 'personality', has moved to the journalist,
and writers who still want %o be 'authors' have to go through journalists,
or, better, become their own journalists. It is thia change that has made
the enterprise of intellectual nmarketing possible.

The second factor is that France is in a long electoral period, and this
acts as a grill, a value~-giving system, that affects ways of understanding.
and even of perceiving. All events and problems are hammered onto this
grill. Tt is on this grill thet the whole project of the new philosophers
has been incribed from the beginning, and it explains why their project hag
succeeded now. Some of the new philosophers are againgt the Tnion of the
left, othems hope to provide a brains trust for Mitterand, as we have seen,
what they all have to sell, which produces a homogenization of the two
tendencies, is a hatred of '68, Whatever their attitude to the election,
they declare that the Revolution is impossiblc, uniformly and for all time,
That is why all the concepts which began by functioning in a very
differentiated fashion (powers, resistances, desires, even the 'plebr) are
made global, reunited in a series of empty unities - Power, the Taw, the
State, the Master, the prince etc..

That is also why the thinking subject, or vain subject, can reappcar on the
scene, the correlate of the meaninglessness of the concepts, for the only
possibility of Revolution for the new philosophers is in the pure act of
the thinker who thinks the impossible. Along with this function of suthor
returns the function of witness: hence the martyrology of the Gulag and
the victimns of history.

%* * *

The new philosophers, by recreating the tauthor' function, ths creative
gubjeot, are thoroughly reactionary in a wide rather than a political sense;
the negation both of any politics and of any experimentation, New,
certainly, but utterly conformist. fTheir work represents the submission

of any thought to the media - and to the worst side of the media at that;
any intellectual caution is forsaken and thoe media define all eriteria.
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The English-speaking reactionary press has taken to the new philosophers
then, for they are extremely modern, It is this that makes them so
acceptable to America, rather than simply their anti-marxism. Time
magazine states 'These young intellectuals are on the same wave-length as
many people’ in the U.S., Jimmy Carter, Jerry Brown, Carlos Castaneda and
a host of anti-war and civil rights activists'. American publishers arg
reported to be fighting over translation rights (NO 669). It is scarcely.
surprising. . .

Tim Jenkins

NOTES

1. This article was written in September this year in Pparis, where Tim
Jenkins has been resident for the past nine meonths. fTramslations from the
French are the author's thoughout. (Eds.).




LAWS AND FLAWS IN THE CONSTITUTION OF

THE ICELANDIC FREESTATE

This paper deals with a society of the Middle Ages. It is an
anthropological analysis of the constituent elements that built up
this society and defined it as politically autonomous and culturally .
unique. The paper is also an attempt to explain why this social
formation could not persist, by exposing its inherent structural
weaknesses.

The point is that from the very settlement of Iceland, at least
two sets of contradictions were latent in the social system, but it
was only as time passed and certain external and internal pressures
increased that these contradictions and their mutual interaction became
fatal to the Freestate. One c¢ontradiction was primarily related to a
pattern of action and consisted in the opposition between self-help
and law. Another was primarily a matter of thought-systems and related
to the distinction between Christianity and paganism. When the state
camé into being these oppositions did not interfere with one another,
but they soon collided and the resulting social and conceptual conflicts
undermined the autonomy of the state from within, so to speak, and
laid it open to the intrusion of a foreign colonial power.

»The actual course of the argument is as follows: first, we make
a short excursion into the historical origin of the Icelandic Freestate,
and then proceed to an outline of the actual formation of the state.
Subsequently we describe the major peints in the development of the
law, which is seen to be a dominant category in the defining parameters
that enclosed the reality of the state. Finally we give a short
account of the decline and fall of the Freestate, and conclude with
some remarks of a more general nature.

Historical origin.

Tceland was first discovered by Irish hermits in the eighth century,
as far as is known from archaecological and contemporary literary evidence.
Apart from the evidence of archaeology and place names, it is difficult
to tell how important the Celtic element became to Icelandic society,
through the monks and through Celtic slaves captured by the Norsemen.

The majority of the monks left Iceland to emcape the heathen Norsemen,
just as many Norsemen had left the Nordic countries to escape a spreading
Christianity. In such movements we can see the conflict between
Christianity and more traditional world-views that loomed large in

Europe in the middle-ages, and that posed, in Iceland, a latent cultural
dilemma, marking the rise and fall of the Freestate and impinging itself
upon the social lives of the Icelanders for centuries. The dilemma was
not solved, but rather deepened, by the official legislative introduction
of Chpistianity in the year 1000.7

Even as late as 1527 we find an example of the deep-rootedness of
this opposition: the two bishops (and they were the last Catholic ones)
could not reach an agreement upon a certain point and they agreed to let
it be decided finally by single combat (holmgang), which is a heathen
practice par excellence. Even though the bishops took care to let the
actual fight be conducted by substitutes, the fact remains that the
highest religious office-holders had to resort to a heathen practice,
which had officially been abgidoned in 1006. Although clearly illegal,
their action still had a kind of legitimacy when need arose. When




- 126 -

other legal means failed holmgang was institutionalized as the means
of laying the solution in the hands of the pagan gods that geve people
theLr strength .

In this small case, we have. also an exumple of the other 1nhsrent
contradiction in Icelandic society, that between self-help and law, of
which further evidence will be.given later. At this point I will
confine myself to a warning against taking paganism as a representative
of anti-law, and Christianity as law in any general sense. This would
be wrong, and distorting to the argument.

The Norsemen came to Iceland in the 860's, originally by chance gn
route for the previously discovered Faroce Islands, and then, in the =
voyage of the Norwegian viking Floki, with the intention of establighing
a settlement. Floki only stayed for one winter, and left discouraged
by the severity of the climate, naming the. land Iceland in recollection
of his troublés. After this the first true settlers arrived, and the
time of the landtakings began. The settlement is described in the
Land namabok, the book of the landtakings, which is one of the oldest
documents from this early period. There were definite rules as to how
much land could be claimed by each settler, with both men and women,
providing they were free born, having the right to do so. Men, however,
could claim as much land as they could go around on horseback in a day,
while women could only claim as much as they could drive ‘a heifer around
1nthesam'hmm

The motives of the Norse aristocracy for settling in Iceland were
various, but prominent among them was a desire to escape the growing
authority of the Norwegian monarchy. TFirst among the settleres was
Ingolf, who settled where Reykjavik is today. The time of the land-
takings is normally considered to be the period from 860 till 930, when
the Althing came into being.

The formation of the state.

The prime marker of the Freestate is the Althing. It is not only the
political event which mede it a state, it also forms a prime symbol 1 of
cultural identification, the potency of which can hardly be overestimated.
The constitution of the Althing is, then, both an event and an ideological
charter, and this dual character corresponds to the ambiguity inherent

in the concept of the 'formation of the state'. In the following pages
we shall explore these two issues, broadly described as concerning events
and structural relationships respectively. The interrelationship of these
elements is crucial to the argument throughout the paper.

When the settlers first came to Iceland, they were primarily defined
by their home of origin. IFrom the literature, ~ the historical documents
as well as the sagas - we know how important it was to establish personal
identities by recording both the genealogical and geographical origin
of the man or woman concerned. We may surmise that this concern with
origin for the first generations of immigrants resulted in a pattern of
fragmentation as a charter for conceiving of Iceland, but there was
also-a certain unifying principle in the fact that the secttlers, or most
of them, shared a set of religious categories derived from a common
Scandinavian paganism.

An important set of symbols deriving from this is found in the temples
that were established throughout Iceland. The temples were all built
as a result of private initiative and for private means, and obviously
only thé wealthier among the immigrants could afford this.- Wealth was
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a prerequisite, not only for the actual building of the temple, but

also because the founders automatically became temple-priests and needed
a continuing income for celebrating the religious feasts. On the other
hand there was a kind of tax to be paid by the less wealthy people who
attended the temple. As a consequence of this pattern of religious
adherence the people were divided into two categories: first, the
religious leaders, the godar, and second, a group of followers, connected
to the leaders by bonds of religious and economic interest. These bonds
created political units, defined not by borders but by centres.

The godar soon became pivotal to the social life in general, and
while the religious institution upon which their power was based was in
one seénse an expression on the ideological level of a shared and unifying
principle, it soon became a further means of fragmentation, because each
of the godar and the units they represented were small kingdoms of
their own, and conflicts between them resulted in frequent fights between
the ‘congregations. As there were no boundaries, there was also a latent
power-game between the godar, who wanted to attract as many followers as
possible, since the outcome of conflicts was to a large extent dependent
on the number of armed men that belonged to the unit,.

This situation was untemable. The settlers who had come to Iceland
to gscape fighting in their homeland soon found themselves engaged in
per@anent struggles with their next-door neighbours. It was decided,
then, to establish a set of laws applying all over Iceland to put an
end‘once and for all to the expedient of taking the law into one's own
hands. It is not clear who actually took the initiative, but apparently
it wé§ a kind of collective demand, and the thoroughness and care
involved in the project leaves no doubt as to the long-term policy which
it expressed.

A man by the name of Ulfljotr was appointed legal comissioner and,
as such, he spent three years in his native country of Norway, where
he studied the Gulathinglaw, and consulted with the legal experts there.
Ulfljotr returped with the first Icelandic constitution, often named
the 'law of Ulfljotr', of which the most important element was the
institution of the Althing, or general assembly.

Before the Althing could start work, the Icelanders had to decide
on a convenient locality for its annuel meetings, and to this end the
foster+brother of Ulfljotr, Grim Geitsko, was sent travelling around
the Island to explore the possibilities. After three years he chose a
certain place within the boundaries of the original landnam of Ingolf,
later named as the plain of Thingvellira. It was indeed an appropriate
choice; favoured by history as the land of the first settler, and
extremély favoured by geography in its topographical features, being a
sunken plain, enclosed by steep mountain slopes, and entered through
gorges. Furthermore it was enriched by a running river that meant grass
for the horses, and in it an islet (a holmr) fit for single combat.
History and topography thus favoured the choice but contingency also
played a part. For a certain period, the land in question had been owned
by a man who had murdered a freed slave. The slave's name, Col,
survives in the place name of Colsgjd - Col's gorge - which according
to the legend was where his body was first found. For this deed the
landowner was outlawed by the community, and his land became common
property, since the slave had no free relations who could inherit it
(cf. K&lund 1877:94), 1In this social contingency we can detect a strong
symbol of the Althing: lawlessness turned into law, self-help subordinated
to common Jjudgement. As we shall see later, the contradictions inherent
in this were not solved by the constitution of the Althing, but for
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the moment and -as the constitutive event in the history of the Icelandic
Freestate, the emergence of the Althlné in 930 A.D. is of singular
importance.

According to the constitution thé island, that from now on _
we may call a country or natlon, was to be lelded into 12 Thlnglag, :
ecach consisting of three godldoms or temple units. The priests '
attached to the chosen temples were to be chief- -godar, and, by
contrast to the original, godar, the thrée chlef—godar of each thlnglag
were to be given clearly defined politidal rights and obligations.’ One
particular obligation involved presiding over a Spring Thing &nd a Harvest
Thing to take place 8 weeks before the ‘Althing and 'not later than 8
weeks before winter', respectively. At the Spring Thing, a court was
settled to deal with law suits of various kinds. The court consisted
of 36 members, appointed by the three chief-goder. of the thinglag,

12 by .each. - The Harvest Thing sppears to have had a less formal
charscter, since no courts were established here. Hence, no law suits
could be dealt with, and on the whole the main function of the Harvest
Thing seems to ‘have been to provide a setting where the news from the
latest Althing could be spread among the inhabitants of the t thinglag.

Supreme to the twelve thlng ag and the Sprlng Things was the Althing,
which was to be held every year at midsummer. The three godar were
under obligation to go there, and with them every ninth farmer of each of
the three odi-doms. The remaining farmers (still counted among the
wealthy ones) were to contribute a- certain fee for the Journey of the-
group. In this way the obligations were spread out in a relatively
just manner, and, in theory at least, it was only once in every nine
years that a man had to go to Althlng, apart from the godi who had to
go every year. From the llterature we know, however, that in certain
circumstances the godi might ask more thing-men to go with him than
he was enhtitled to. Despite the law, it was still looked upon as an
advantage to be able to back specific claims by forcea

Clearly the chlef ~godar were now concelvcd of as representatlves
of larger units, but they were also still their own masters,and - gince
the godi-doms were still defined by centres and not boundaries - any
farmer or peasant could change his affiliation with the godi, as he
wished, though only once & year. In this way it was possible for a god
to attract a larger number of thing-men than his fellow 5odar and since
the godar coéuld claim no more than every ninth of the farmers of his unit
to go with him to the Althing, the relative importance of any single godi
could easily be seen from the number of ‘his followers at the: Althing.

The institution of the Althlng comprlsed two main bodles, a
legislature and a judiciary. In this the Icelandic constitution was
unique both in relation to the Norwegian law upon which it was modelled,
and in relation to the law in general in Medieval Europe. The refinement
of the law to this degree is a matter of specifis Icelandic achievement,
and the singularity of the Icelandlc Freestate was’ partly deflned by the
uniqueness of its law.

The judicial, power was in the hauds of 36 men, app01nted oy the'
%6 chief-godar. They were to deal with the lawsuits which it was mot
possible to settle at the Spring Thing. The leglslatlve power, on the
other hand,; was solely in the:hands of the Althing, or rather of the
Logretta, the institution which was responsible for the making and
refining of the laws. The logretta consisted of the 36 chief=- godar
themselves and a chairman appainted by them, usually chosen from thier
own number. The chairman was called the Law-speaker, because he had to
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declare the laws from the lawmountain: bui also in another respect he

was indeed the speaker of the law, having to memorise the laws over the

years, since they were not written down until 1117. It goes without
saying that the Law~spesker gave his personal imprint, to the laws,

even though he was only considered to be repeating them. The

Logretta not only had to do the legislative work, it also had to
administer certain grantq, dispensations and, apparently, clemencies
for convicts sentenced by the judicial authority. No matter what the
case, the decision made by the Loggetta, as well as by the court, had

- to be unanimous to be valid.

The division of state functions into legislative and judicial power
was, indeed, a political achievement without parallel in contemporary
Europe. However, once the power liad been split up and was no longer.
encompassed by a single structure, the very bounding of the discrete
domains left one domain completely abserit - that of the executive. It
was left to the plaintiffs themselves to execute the verdicts, and in this
sense the very opposition between self-help and law was built into the
law jtself. No sentencé could be enforced unless it could be backed by
some 'kind of physical force. If a certain godi was sentenced to pay,
say, blood money to-the kin of a victim of his, he could in fact choose
rot to do so if he was powerful enough. In the beginning the anarchical
_tendencies inherent in thls were not directly disruptive to the society,
since a man was always subJect to common Judgement also, and the power
of any godi was still dependent on his ability to attract followers.
Thege might well choose to leave him if they . found his behaviour too
much in conflict with common values.

‘This short outline of the first constitution of the Icelandic
Freestate gives rise to the question of whether it was a state, properly
speaking. This matter of terminology is really of secondary importance,
however, for what stands out is a well-defined political system which
forms a coherent whole and which acts and reacts within a specific
environment. The Freestate, through its institutions, set a frame for
conceiving of the collectivity as a unit in opposition to other units
of the same logical type. It was a self-contained political system,
whose prime symbol and political centre was the Althing.

The Althing was the centre of the state in meny Ways. 'We have
already discussed it as a political centre, whose creation was the
constltutlve event in the history of the Freestate. 5001ally, however,
it was also the definite focus of the community that once a year found
itself attracted to the Althlng, which then was the nation for a couple
of weeks. In general terms, the Althing was on top of the hierarchy
of political institutions. From the moment of the political event that
made the Althing emerge, the people of Iceland were no longer Just
Norwegians once or twice removed, they were Icelanderso

From the v1ewp01nt.of 1nformat;on,theory, the Althing was
certainly also the centre of information, and as such it represented
the main cohesive factor in the society, when loosely employing the
terms of argument advanced by Deutsch (1966). From the literature,
whether 'true' historical documents or not, we know that the informative
element of the Things was very important on many levels. We also know
that the true culture heroes of the Freestate were the men who knew how
to use the information avallable at the Althing. First, of course,
among the loci of information was the office of the Lawspeaker, who
theoretically might have been the only one who knew the laws in their
entirety. But the laws did not constitute the only relevant. body of
information. There was also much personal, social, economic and
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political. information to be gathered from the structure and events of .
the Althlngo"Leaders were the men (and sometlmes women) capable of .
manipulating the’ symbols\that were created at the emergence of the. ]
Frecstate, by using the information on various levels and tying it down
to & more fundamental 1deologlcal charter so that.their manipulations '
seemed 'rlght‘ . 8ymbols are means of: communlcatlon, end to communicate
the specific Icelandlc reallty a ncw set of symbols was created simult-’
aneously with the politieal institutions, and correspondlng to these. '
This then was the basis of the Icelandic autonomy° a partlcular way .
.of treating 1nformatlon through 'a whole set of self-referring symbols
(cf. Deutsch 1966:214-15). Again the Althing was the most inclusive
symbol in ‘a hlerarchy of symbols. It was a dominant symbol, to use
the terms of ‘Turner (1964), and in this sense ‘the natlonal 1deology T
was vested 1n “the Althlng° : o

i

We are now employlng the term 1deology as a deep—structural fact.
It is here conceived of as a. p—structure3.forucnltural identificatdion,
seen as a continuous process of self-definition, expressed in a variety
of s-structures. In this sense the notion of cultural identifigation .
is closely linked to the concept: of ethnicity as understood by Ardener
(1972)' And this is where the actual label- state9 nation or whatever-
- we choose to attach to the Icelandlc Freéstate becomes of mlnor 1mportance,
' What natters 1s that” Iceland was a self- deflning wnit, from the very -
moment of its first constltutlon, the law of Ulflgotr, It was"d
definition-space (cf. Ardener 1975) where geographical, hlstorlcal,
polltlcal and soc1al perameters encompassed a SpelelC Icelandlc Reallty°

'Later developmeqt of the law.

As we now take the p01nt of view that the Althlng, and the law connected
with it, was the dominant element in the Icelandic Freestate, the later
developments of thls law will riow’ ‘be' outlined “in brief. Through this
procedure we may gain . some 1ns1ght into the structural weaknesses of ‘the
constitution,wesknesses that were later to lead to its fall.  The
const:tutlon of ULflgotr remained unchanged for ‘some thirty years only,
till 963, wheri a chlefeggg} from the Westlands, named Tord’ Gelle,
suggested a new law, ox rather, ‘ag’ 1t turned out,.a new constltutlon°
The change 'was adVOCated mainly with a view to the difficulties in-
deallng with cases of mirder within the framework of the old law, but
it also. radlcally affected the comp051tlon of the total set of constitutive
laws, ThlS 1ndlcates that kllllng was a main’ source of d1s1ntegratlon,
not only of the small local communltles but of the s001ety at large°

Accordlng to- the old legal rules, homlclde ‘was. always a, matter to
be dealt with, .in ‘the first place, by the Spring Thing. - It_had also .
to be the particular Spring Thing out of the 12 8Spring Things of the
country. that ‘was closest to the scene of the crime. The reason faor
this practice was-that.proximity: would facilitate -obtaining the truth
from witndsses and .others able to give. information, But as Gelle himself
had: experieiiced; this procedure, -although possibly true in an ideal
. world,, had some unintended and unpleasant consequences in the real
world ‘The plaintiff of a foreign thlnglag did not-have a fair chance
of getting justice if the defendant was powerful within his own thlnglag°
_ Once more we get an 1mpres51on of thc anarchlcal tenden01es that were
from the outset part of the law, and we see the contradiction between =
self-lelp and law forccfully expressed 1n cases of kllllng and subsequent
..actlons,Jlegal and otherwrse. v

Gelle's suggested solution to- thls, one whlch ‘was agreed upon by ;f
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the Logretta and hence acknowledged as a new defining parameter of the
state, was firstly that the Freestate should be subdivided into ¥our
Quarters, with specified geographical boundaries. Each Quarter was
divided into three thinglag with the exception of the Northern Quarter
which, because of its peculiar topographical features, claimed four,
Moreover, now that the principle of bounding had been introduced through
the division of the country into Quarters the thinglag also tended to
become established with fixed boundaries. Since the number of godar

was now 39 instead of the original 36, due to the establishment of

a fourth thinglag in the Northern quarter, the Icelanders were threatened
with a breach of the duodecimal system to which they felt committed
through their cultural heritage. They solved this by restricting the
Northern Quarter to only 9 members at the court, regardless of the
presence of 12 godar each entitled to elect a representative. In the
case of the Logretta, of which all the godar had to be members, the
problem was solved by raising the number of members to 48 instead of the
orlginal 36, ellowing a further three members each to the Southern,
hestern and Eastern Quarters.

‘ The new institution of the Quarter Thing did not exist for long,
but the prlnclple was malntained through a division of the Althing into
Quarter Thlngs. The intermediary level of the Quarter Thing was maintained
in all lawsuits, although it did not take place at a specific time and
1oca11ty outside the Althing. The Quarter Courts, subordinate to the
Althlng in respect of time and space as well as in judicial practice,
were to consist of 9 members, precisely one quarter of the 36 members of
the Althlng court. The importance of unanimity of decision, enshrined
in the first constitution, was slackened in the case of the Quarter court,
since it was decided that 51x out of the nine members could pass valid-
Judgement.

We might summarize the new elements in the Icelandic constitution
as follows: The country was divided into four Quarters, and this
introduced a2 principle of boundaries where a principle of centres had
been prevalent before. Due to this principle the Quarter Thing could
persist as an institution even when transposed to the plain of the
Althing. The Quarter Thing was not defined as a centre in the same way
as the Spring Thing had been. One consequence of this, or maybe even
the reason for the introduction of this uew principle, was that at the
level of the Quarter Thing it was no longer the principle of most power
to the fittest that relgned supreme, but a principle of some kind of
equal representation irrespective of the number of armed men that couldf
be mobilised by each godi. The new legal practices were manifestations
of changes in the conception of law, and its relation to the ever more
frequent conflicts. It probably does not, however, reflect any
fundamental change in the structural relationships that constitute the
ideological charter behind the law, since it was still a matter of
adjustment, not real transformation. - The contradictions persisted in
the structure of the law, although a more elaborate legal practice may
have made it -easier to cope with specific events, at least for a time.

At the beginning of this paper we mentioned two sete of contradlctlon
that seem to have been operatlve in the Freestate. One of these was &
matter of action, consisting in the contradiction between self-help and
law; when the first Icelandic constltutlon was established (Ulfljotr's law)
we saw how this contradiction was maintained through the failure to
institutionalize an executive power alomngside the judicial and the
legislative power., Gelle's law, originally conceived to cope with homicide,
exposes the same inherent weakness: it introduced an intermediate level
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of judicial power, but no executive one. It was still left to the partiss
concerned to execute the sentences between themselves. In 1004 a third
law (Nial's law?) was introduced, which introduced the principle of
majority in the final decision where previously the principle of
unanimity had been unquestioned - a recognition that justice might indeed
be ambiguous.

Before procesdir: any further, we must note that Christianity had
been accepted as the state religion in the year 1000, Any belief that

this formal introduction of a new religion would terminate the conflicts
that arose out of this ideological discrepancy was doomed to disappointment.
The adoption of Christianity was, in fact, a major display of the art of
compromise, but even though it was very skilfully undertaken by the
political personalities involved, the compromise turned out unsatisfactorily
for both parties, as ever. We cannot here zo into details about the

chain of events which eventually led to the adoption of Christianity,
involving as it did all the ingredients of a political drame .. including

the taking of hostages by the Norwegian King. The case was brought

before the Althing in the year 1000, At a certain point it looked as if

no compramise was possible, the Christians and the heathens being opposed
to each other to the point at which the state was splitting into two. In
fact, the two parties were convinced that no solution was possible, and

two Lawspeakers were appointed by the two parties, to represent and
reproduce the two divergent sets of laws that were to obtain in Iceland.
The outcome of this would have been two states with distinctive laws and
with distinctive heads, the two Lawspeakers, but without distinctive
boundaries. This solution seemed untenable, however; the ideological
'either/or' would have reflected only the views of the extremists on both
sides and would, in any case, have threatened the unity upon which the
nation was founded. As it happened, however, the ‘both/and' solution,
which was the final outcome of the dramatic incidents at the Althing of
that year, threw the autonomy of the Freestate into jeopardy, though perhaps
in a more subtle way. What heppened was that the Lawspeaker appeointed by
the Christians negotiated with the Lawspeaker elected by the Heathens, and
“they reached an agreement that the latter was to make a compromise, since
none of them liked the idea of creating two states within the same
boundaries. The mediator, Thorgeirr, then had to produce a solution

that would satisfy both parties, and considering the degree of excitement
that prevailed at the meeting, and the amount of violence alreadyfinvolved,
it was no easy task for him. Strangely enough he did succeed. From the
sources we know that he first convinced the people that splitting the

state into two would be disastrous. Then he suggested that Christianity
should be generally accepted with only one or two exceptions: the

practices of exposing newborn babies and of eating horsemeat should be
allowed; sacrificing to heatheh gods was also permissable, provided it

was not witnessed by anyone prepared to testify in court. '

In this extraordinary way the ideological contradiction between the
two systems of thought was finally acknowledged as part of the Icelandic
reality, but this did not put an end to the conflicts that arose from.
it. On the contrary, the cases of conflict seemed to increase. This
was also partly the outcome of certain demographic and economic features
in the country. The population had increased rapidly over the years and
was now nearing a maximum, given the amount of land available. The whole
of the island was now under plough. In fact, in the period of the
Freestate, much more of the land was under cultivation than later omn.
Even today the land is not exploited to the same extent as it was in the
Freestate. In later periods people tended to keep closer to the coastal
area instead of fighting the hard winters of the central lands. Because
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of the increase in population and the increase in amount of land under
plough more and more wealthy men were without formal political influence.
This ‘seemed so much more unjust because they were defined as Icelanders,
and gwed their position to their work within this society, whereas the
earlier office holders who were still reigning were originally defined
by their social origin and rank in Norway. In addition the political
offices were originally heathen offices (the godar) and this now seemed
somewhat inappropriate to many. Hence the social conflicts seemed to
result from more deep-rooted problems than was realised before, and as

a result of this a new legal institution came into being.

- The invention was the Fifth Court, created in 1004. It was & kind
of sypreme court to which were deferred such cases as could not be
unanimously decided upon by the Quarter Courts. The Fifth Court
consisted of 48 members but only 36 were to take part in the verdicts of
specific cases. To bring the number up to 48, another 12 godi-doms were
created, and the new godar were to elect 12 members of the Fifth Court,
while the old godar were to appoint the same number of men as they
did to the other courts, namely 36. This meant that some of the new
godar obtained an office, which distributed the power among more people.
Even moresignificant was the decision that still only 36 were to take part
in the voting in specific cases. It was decided that each party,
plaintiff and accused alike, should have the right, and indeed the
obligation, to exclude 6 members from the assembly. In that way the
persorns most involved could always be excluded from the final decision,
an acknowledgement of some kind of conflict between private and public
interests that had hitherto been negated ideologically. Also, it was
decided that the decision of the Fifth Court should be valid if held
by a simple majority of its members. The law now overtly points to
tha latent conflicts within the society, and it is admitted that there
can be no single justice.

As for the Logretta, the newly appointed godar were not to be
members, as the old godar automatically were. Hence, the legislative
power was still in the hands of the office-holders who had obtained their
office through ascription (the offices were normally inherited from
father to son), while the judicial power was delegated to men who had
obtained office by personal achievement (the 12 new godar were elected
from among influential and wealthy men who were renowned for political
skill). This difference between legislative and judicial power points
to -a conception of the law as by definition anchored in tradition,
whereas judgement must be a mcre pragmatic device for dealing with cases
of conflicting interests., This point is worth noting because it
illustrates the idea held by Crick (1976) that any legal system is
characterised by a dual dimensionality: it consists of a primary set of
rules that relates to different types of actions and deals with particular
events; and a secondary set of rules that belongs to a different

‘logical type and concerns questions of precedent, interpretation and
changes in the law (Crick 1976:99). In terms of levels, the first set

of rules expresses a deep-structural, generative and semantic relationship.
In these terms, we find the judicial .power in the Freestate to be

mainly administering the first set of rules, while the legislative power,
the Logretta, is a prominent expression of the second set of rules.

The Logretta did not remain totally unchanged, however, since a
principle of advisers was introduced. Each godi was. given the right .
to bring with him two advisers, so that the number of men partaking in
the sessions of the Logretta now amounted to 14k, 48 original members
and 96 by-sitters. But it was still only the original 48 members who
had franchise, and even though some authors want to see in this the

2
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pr1n01ple of democracy flnally onterrng the Icelandlc constltutaon
(e.g. Gudmundson: 1924),.that would still be far too generous a
conclugion, The power was still exclusively in the hands of a feow
wealthy people, and all the common people were at the mercy of the ‘big
land-owners, as they had always been. When the last maJor charge in f
the Icelandic law took. place the total. populatlon was about 75,000
people, which is no small number compared to the -200,000 1nhab1tants
of Denmark at the time. Even though the members of the Althlng were.
in a sense elected as. representatlves, it was still only the 1ntcrests
of a certain class that were dlrectly represented

After this only one more chenge in the:legal system remains to be
mentioned, the récruitment of the bishops as members by ascription: of
the Althlng when the two dioceses were established in 1056 in 1106
respectlvelya This was no fiajor ¢hange in the constitution, but can be -
seen as tho last of a series of events, generated by the structural .
contradiction betwéen two sets of ideological relationships, leading
finally to the fall of the Freestate. Also we should note that the .
practice of holmgang was finally forbidden in . 1006, - Until then
holmgang had, in fact, fulfilled the ‘function of a supreme court and
had been a legitimate way of decidingthe cases that:-the-Quarter Thing
could not decide unanimously. But whereas with holmgang. the supremacy
derived from the pagan gods, the Fifth Court was decidedly humans
polmgang was considered superfluous after the establishment of the
Fifth Court, but as we ‘know, the practice continued f.r many: hHundred
years.

The laws iere first put into writing in 111718 and from thén oh
it became apparent that there was inconsistency in: their- 1nterpretationn
We know from later sources that -many versions of the law existed, and-
even though this is-a feature of a state in a steady process of . -
disintegration, we may also see it as an- expression of the inherent
contradictions that had had other reflections in the society before
their written codification. Obviously, when the rendering of the laws
had been solely a matter of the memory of one man, the Lawsyeaker, and
the recollection of his annual speech st the law-mountain by a number of
godar with thier own interests to defend, there must have been wider‘

+yvariations in the actual legal practice from one Spring Thing to the

“next as well as from case to case within the same Thing. The pr1n01ple
of \nity could still be maintained in theory, but once the laws had -
been written down, and the dlscrepan01es were there for all to reéad,
the belief in a common practice and one suprsme Justlce received a .
severe blow. Before, the reality had been characterlged by a unifled
ideal view and a diversified practice, but now the situation was wholly
fragmented. Even the basic legal rules became a matter of personal ,
interests, since interpretation was obv1ous]y a matter of choice. ‘In
the existing balance of power the empha51s was now on power, where
prev1ously balance had been streusedn

The law as a dominant conceptual categery°

We have referred to a>conceptionyof,law asrbasically consistihg of two
sets of rules relating to two different levels of reallty,'and referring
to two-different logical types. We shall now elaborate this p01nt with
an eye to the effects of law in other parts of the social setting. By
way of introducing the matter we shall start inquiring into the o
reverse of law - lawlessness. . '

Lawlessness obtains at two levels, 'as does law, First,'at the
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level of the social surface, it refers to the actions that are considered
illegal by common standards. These are acts that are met with negative
sanctions, or general moral condemnations. With elaboration of the laws
and the enforcing of common standards, law-breaking becomes increasingly
common as a matter of definition. In that sense the process of
elaborating on the laws points to an increasing lawlessness in a double
fashion, and the whole process becomes one of selfreinforcement, while

the basic contradictions remain unsolved. The strongest possible negative
sanction on behalf of the community was outlawing, which was usually

done in serious cases of murders.‘ The outlawed person lost all civil
rights, all property, and could be killed by anybody. A slightly

milder form of outlawing was expatriation. Even though outlawing and
expatriation in effect seemed much the same for the convicts, the two
practices entailed different conceptual connotations, outlawing being
based upon a stronger feeling of cultural defence than expatiation,

whigh latter was largely a matter of protecting personal and social
interests. Those of the expatriated who either did not leave the

country or came back while they were still under sentence of expat-
r1a£10n6, and the outlaws who managed to save themselves by fleeing to
uninhabited places, were collectively labelled 'outlying men' (udllggerm&ni)

and as time went on the category came to include runaway slaves and
various kinds of supernatural beings, trolls, elves, etc. This

category looms large in folk tales of a slightly more recent date

(cf. c.g. Jfrgensen 1924), as well as in the contemporary writings. In
the old days, the main load of the semantic category of 'outlyers' seems
to havé been one of real persons.

However this may be, the emerging category of lawlesshess by itself
points: to the existence of the deeper of the two levels of law. That
the possibility of outlawing people existed at all indicates that there
was a strong feeling of the law as providing a basic charter for con-
ceiving of the society. We see, therefore, that law and non-law alike
contain elements at two levels.

In the present context it is worth noting that the category of
lawlessgness came to be associated with a particular reglon, later named
Udadslavamarken (the lava field of misdeeds'). This is -a rather large
area of wasteland in 'the middle of the island', which belongs neither
to one nor to the other Quarter, but lies on the borders of the Northern,
Southern and Eastern Quarters. Strictly speaking Udadslavamarken might
be placed within the thought-of boundaries of the Northern Quarter, but
as it was mérely wasteland the boundaries were never sharply drawn.

The outlaws could find some kind of refuge there because they were left
alone. Of course it was difficult to survive on wasteland without any
livestock, but there seem to have been tracts of less arid land in which
they could live, and according to the literature, whether sagas or
folk-tales, there was quite a community of outlaws. This may have been
a product of imagination, since many outlaws seem to have found refuge
with distant relatives, or with friends. They could do this and remain
safe, 'as long as they were not discovered. Due to the difficulties of
communication in those days the odds were not so bad as they would now
seem., But socially, at least, they did disappear, and it was said

of them that they lived in the lava field of misdeeds. In this way, the
" 'wild' of the Icelanders became a matter of spatial specificity, just as
'lawlessness' is a well-bounded conceptual category. The 'wild' is
essentially anti-social and when it merges with the supernatural in the
shaye of all those uncontrolled spirits and trolls (opposed to the pagan
and Christian pantheons alike) we get an impression of 'a powerful symbol
of the non~cultural which by mere opposition acted as a defining -srameter
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in the Icelandic definition-space.

If the absolute centre of this definition-space is the Althing,
we find in the Udadslavamark a kind of anti-centre, where all the evil
and disintegrative forces sre located. In this way 'law' becomes
opposed to the 'wild', as society to non-society, and this is the major
evidence for the law being a dominant category in the self- deflnltlon
or cultural identification of the Icelanders.

In another way, too, the law is reflected in the spatial organ-
ization of Iceland. Where the picture of centre/anti-centre is mainly
related to the basic semantic category of law, the spatial reflections
which we are now to point out relate to the law in a slightly different
way, being mainly an expression of the orgenization of the legal
institutions. Haugen (1969) has analyzed the use of the directional
terms east, west and so on, and found that they are not mere reflections
of the directions as defined by the compass. We shall not repeat his
analysis here but point to the fact that the directional terms are used
as reflections of the Quarters. This tendency is sufficiently clear
to allow us to maintain that the division of the country into.Quarters
had far reaching implications for the conception of space of ordinary
people. In this sense the Althing may been seen as a kind of micros
cosmos, reflecting the larger country.

Significant in the organization of the Althing, too, was the
relationship between the place of the old law-mountain, and the
oxararholmr where holmgang took place. It is tempting to see here a
parallel to the centre/anti-centre relationship that seems to have
obtained for Iceland as a whole, expressed in the relationship between
the Althing and the field of misdeeds. Of course, the topographical
features of the plain of Thingvellir were given by nature at least
in rough outline (though apparently the river was artificislly led
through at a place where it had not been originally, according to
Jdénsson (1922:8)), but it is certain that one reason for choosing this
plain in the first place was that it displayed an extraordinary fitness
with the cultural models in force. Bven though the basic features of
space are given by nature, once it is used by man it becomes loaded with
culture and the 'semantics of space! becomes an object of social
anthropology.

In respect of the division of time, the law also enters as a
dominant category, in that the Icelanders always conceived of the years
as 'winters', that is the perind in between two sessions at the Althing.
This may also be related to the practice of using the moon instead of the
sun as basic time-divider (cf., Gudmundson 1924:88-89.. Clearly, the
law was reflected in many social and cultural categories, and was jndeed
a dominant conceptual category within the Icelandic Freestatec.

The Fall of the Freestate.

As already indicated, despite a steady process of refinement,
general respect for the law seemed to decline considerably as time
went by. In the second half of the twelfth century the dissolution
ached a point of no return. The disintegrative forces were internally
of two kinds, and there was an increasing pressure on the state from
external systems. We shall briefly explore these sets of dlSlntegratlve
factors, starting with the internal ones.-

From the outset we can loosely divide the internal problems in two:
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first, there was the contradiction between the Church and the trad-
itional chiefs, and the gradual out-weighing of the latter by the former;
second, there was continuous strife between the chiefs themselves,

a veritable power-game between particular kin-groups which was partly a
reaction to the increasing power of the Church. First of all the bishops
became members of the Althing, thereby driving a wedge into a system
which was at least theoretically in balance. Through this wedge, the
Church gradually gained more and more influence by constantly putting
traditional values under question. In the beginning the bishops seem

to have held back, but as time went by they could no longer passively
watch the moral deficiencies of their fellow-Icelanders, and they
started to condemn certain practices. First among the deeds now

banned by the Church was the frequent practice of taking mistresses
or'wives to the left hand'. From unions of this kind a considerable
number of illegitimate children were preduced and there was no social
stlgma attached to the fact of being born out of wedlock. Illegitimate
children were full members of the household, and even in cases where

the mother was a slave, a child received full membership of the paternal
household and was con51dered to be equal to legitimate children. They
were not 'the same' however, because they were distinguished by the

fact of heving different mothers. We know for instance from Nial's

saga that among the sons of Nial was one who was born of Nial's
mistress, a thrall-woman, but in every case which later on involved the
sons of Nial, he was in a sense first among the brothers. Furthermore,
there appears to have been a very harmonic relationship between the wife
and the mistress in this particular case, and from this saga, as well

as from other evidence, we get an impression of a totally unproblematic
social practice. Even the christened godar took advantage of this
'right', which suddenly became one of the main targets for the priests.
Wie should note here that once Christianity had been introduced priestly
services gradually bacame a function of religious specialists, where
they had formerly been in the hands of the godar, who also held the
political power. The priests now bacame more and more numerous, and as
they taok over the religious functions, one cornerstone of the power

of the godar disappeared and a split between religious and secular affairs
was introduced. This split, which had in some sense already been a '
latent contradiction, now became a direct source of conflict because

it received a very tangible expression:there were now two groups of
people that could actually fight each other. The very fact of the
increasing intrusion of the chrrch in the affairs of the godar led to
considerable strain between the two groups, and this in turn induced the
second set of internal problems that eventually led to the fall of the
Freestate.

This second factor in the disintegrative process is found in the
increasing frequency of fights between the godar themselves. They
fought mainly to gain absolute power within a region, and once more we
can blame the law itself for making it possible at all to concentrate
the power in a few hands. ¥From the beginning the godi-offices had
been subject to inheritance, but as a democratic principle it had
always been possible to achieve a godi-office by different means,
whether by being appointed as the successor of a particular man without
appropriate heirs, or simply by buying it. Now the chiefs started to
expel one another and to buy or steal all possible godi-offices so
that they might gain more power. By holding the offices they were the
ones to appoint the members of the courts, and they had to concentrate
their efforts if they were not to be outmanoguvred, by each other or
by the church., The result of this'armament race' was that towards the
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end of the Freestate each Quarter was ruled by one or two families,
who were legally able to take the law into their own hands.

These two sets of internal constitutional problems relate to the
contradictions that were mentioned in the introduction. The conflict
between the Church and the chiefs personalized the contradiction
between Christianity and paganism in an unexpected way. Until this
time it was principally a matter for philosophically minded individuals.
The second set of destructive forces relatesto the opposition between
self-help and law, but this opposition was now concentrated in singlb
persons, who could legally take the law. into their own hands. Since
these persons were also the ones to fight the church, we can see an
increasing convergence of the two sets of contradictions. When
external factors were allowed to play their part the internal inter-
ference was fatal.

Tw respect of the relationship between the Freestate and those
sociai systems outside it, two points should be noted. First, the
Norwegian king was increasingly annoyed by the independence of Iceland,
partly due to his own problems in balancing the Church. We should note
here that within the organization of the Church, the Icelandic religious
offices were under the supervision of the bishop in Nidaros, who thus
had a larger °'people' than had the king. And it was mainly through
the Church that the king gradually gained influence on Iceland, where
the conflicts made the weaker among the inhabitants look among them—
selves for a leader. .

However, this might not have been destructive to the same degypee
had it not been for another reason that concerned the means of :
communication. When the settlers first came to Iceland they came by
boat, of course, and for the first century, at least, big cruises
and merchant expeditions were still part of life in Iceland. It was
considered to be an important element in the training of young men, to
let them go, say, to Norway. At least one member of each generation
was supposed to go abroad. In the beginning the.goal was often to see
) relatives or to administer inherited land in the country of origin,
but also the mere adventure, and the possible fights that might
result, were considered to be of educational value. As time passed
however, the original fleet wore out. As there was no timber available
on Iceland it was impossible to restore the fleet on home ground, and
few men were wealthy enough to be able to go to Norway and see to the
building of a new boat. This decline in the possibilities for Icelanders
to communicate out of the country at their own wish had consequences
at many levelss The commerce now came into Norwegian hands, to the
extent that in sources from the thirteenth century, no references to
Icelandic-owned boats are found at all, while they had been few even in
the twelfth century (Jones 1964:38).

In the first century of the Freestate the Icelanders themselves had
been the out-going people, and the definition space created was maintained
partly through this monopoly of communication, which allowed them to
define and readjust their reality as conceptual problems emerged. But
when they were gradually closed off and when extra-societal communication
became a privilege and a power of Norwegian merchants, their fate was
sealed. It became impossible to receive information from outside whirh
could outbalance the 'noise' generated within the system.

Even if autonomy is based upon a set of self-referring symbols,
independence is not sustained by isolation.

The result of the interplay of these differcnt factors was a




- 139 w

vulnerability to foreign powers, and in 1262 the Norwegian king took
over the rulership with the help of traitors who saw some short-term
benefits for themselves in securing the power for the king. In the
first place it was only the Southern and Western Quarters that gave
in, but in 1264 the more stubborn Eastern and Northern Quarters

were overcome as well.

After a few hundred years of existence the Icelandic nation
became subject to foreign power, and so it remained until this
century° Within its short lifespan the Icelandic state exposed a
serieg of different social situ.ations, but essentially they were
varlatlons based upon a unique cultural theme, which through the
transmitted literature is a powerful symbol of Icelandic identifi-
catlon even today.

In this paper I have focussed upon a single important theme in
the Icelandic Freestate, that of law. I have tried to demonstrate how
inherent contradictions threatened the nation from its very constitution.
Not much need be added here, since history itself provided the
conclusion: the fall of the Freestate.

vah;s sketchy analysis is by no means exhaustive. . It cannot alone
explain the fall of the Freestate. I am convinced, however, that by
studying the law and extracting from it some general points we gain
an important insight into some of the structural weaknesses that
inflpenced the course of history. Different analyses would yield
different answers, and together they would complete the picture.

The point is that anthropology, being related to its subject in
both a metaphorlc and a metonymic way (Crick 1976:169), is as com-
- plex as the reality it seeks to understand and sometimes even explain.
As metaphors anthropological models yield understanrding by translating
cultural features into anthropological discourse. As metonyms the
models are themselves to be described by reference to the nature of
their content; like any other cultural practice they are part of the
human discourse about humanity.

In this sense no analysis can ever be 'the last' - but given a
specific reality some analyses would seem to present themselves as v
among the most urgent. In the case of the Icelandic Freestate an
analysis in terms of law seemed to be of prime importance.

Kirsten Hastrupo
NOTES

This paper is dedicated to Niels Fock, whose fiftieth birthday provided
the reason for its creation. However, the thoughts presented here are
part of my current research on the Icelandic Freestate. They are to be
seen as a first sketch, indicating some possibilities for treating
historical material anthropologiéelly. The paper is relevant to my
conception of certain fundamentals of anthropology (as e.g. the 'field! )
with which I have dealt elsewhere (Hastrup 1975, 1976). My main
historical scurces are Bruun (1928), Gudmundsson (1924), Kilund (1877,
1879-82), and Njardvik (1973). '

Thanks to Mrs. Olga Vilstrup for correcting some of my linguistic
errors; those that remain are, of course, my own.

1. A general orthographical note should be made here. For a rendering
in English of Old Norse categories, I rely mainly on Jones (195h4).
As for the native terms used in the text, I must admit that they are




w 140 «

to some extent Danish versions, partly due to the limitations of a
Danish typewriter.

2. The number 'three' appears to be of gymbolic importance, rather
than of necessary historical truth. Most of the significant events in
the history of the Freestate seem to have been a matter of 'three
years', as for instance also the landném of Ingolf.

3. The conception of p-structures, asgparadigmatic structural rela-
tionships, and s-structures, as syntagmatic chains of events, derives
from Ardener (1973). .

4, It is so named since, according to Nial's saga ( 98;'197056-8),
Nial was the one who originally conceived of the Fifth Court. Thi§ is,
however, a matter of dispute. o

5. There was a distinction between 'murder' and 'killing' in Iceland,
Murder was illegal and always considered appalllng, whereas killing
was a legitimate act in various cases, as for instance in the killing
of new-born children prior to their 'naming', after which killing '
them would be considered as murder, (%udmundson 1924: 99). Also in
cases of blood-revenge killing was legitimate. In all cases of
killing, the killer had to cover up the wictim; failure to do this
would make his deed classifiable as murder, and outlawing would

ensue, indicating that the uncovered corpse was a threat to the

whole of the society (ibid.:119).

6. Expatpiation meed. not be for life; it could be a matter of, say,
'three winters'. (Gudmundsson 1924:62). '

Editors' Note: This paper has been cut considerably by the editors,
with the author's permission, in order to shorten it for the Journal.
Any misrepresentations thereby introduced are of course the edltors
responsibility.
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THE SCIENTIST, THE QUESTER, AND THE WRITER : TRISTES TROPIQUES
AND LEVI-STRAUSS

Lévi-Strauss has spoken of a 'Copernican revolution' in the field,
and whatever else this may entail, it surely describes our feeling of
weightlessness in the face of our subject societies; as in the cosmos
of the new astronomers, our own place has been set. adrift. Within an
older, geocentric conception of anthropology, the anthropologist himself
occupied the Archimedian point on which to fix the analysis of societies.
The scientific rationality of his society had emancipated him from the
conditions of the social; his very discipline. signified a transcendence
of the objects of hie discipline. The objectivity of his language enabled
him to become the ground upon which all other social languages could be
charted. His own utterances were transparent; they supplied nothing. The
understending of alien cultures, therefore, presumed a total self»
understanding.

The 'Copernican revolution' changed all this by 'rationalizing' the
culturescape. The anthropologist has lost his privileged sense of being
able to ground in his own code all the categories of the social; now he
merely stands upon that ground like everyone else; he is of the same
magnitude as his subject societies. These societies have made themselves
felt as resistant to being subsumed by his rationality. To understand
them, he must find them first, in a place distant from his own.. Being
merely a part of the landscape, he must travel across it, leaving his own
locale behind. This is vwhat we mean by mapping out intelligible relations
between us and them. But if subject societies are opaque to us as
anthropoloplsts, we are opague to ourselves as well. Having only a rela-
tive vantage-point on allen societies, a particular locale, we can
we are, distinct from them. We cannot presume an immediate self-ynder-
standing, such as positivism takes for granted, since the one thing a
perspective does not supply is a view of itself. What then is oup -
project? What is our place in the larger society from which we spem
interested in disengaging ourselves? What sort of disengagement is
possible? To ask such questions is not to make anthropology effete or
self-contained; it is to turn it out ‘upon its subject in the only possible
way, to let it finally get on with the job: the job of making Bense of
boundaries, and of crossing them. Fieldwork, like charity, begins at home.

I use here Lévi~Strauss' Tristes Tropiques (1973) as one of the few
texts which raises the issue of what constitutes the figure of the
anthr0pologlst and raises it in particularly rich and complex ways. For
Lévi-Strauss presents us with two competing images of himself as anthro-
pologist. One, the figure we meet in The. -Savage Mind, the Mythologlques,
and Structural Anthropology, is the anthropologlst as structural scien-
tist and decultured man. The other, implicit in the narrative stance of
the fieldwork memoir, is the anthropologist as guest-hero. It will be
clear to anyone who knows Lé&vi-Strauss' work that he has chosen the -
sclentist over the quester as the model for his vocation; Tristes Tropiques
sketches out for us the moments and motives of that choice. But if we vay
attention to the way this duel plays itself out, we will see the figure of
the scientist - and the structural anthropology he espouses - not as a
respouse to the problems of being an anthropologist such as are raised in
the memoir, but rather as an evasion of them.
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Lévi-Strauss' intellectual project is a Kantian one. He seeks

to elucidate the fundamental structures of the human mind. These, he
claimgs, must ground the range of social forms: 'In allowing myself

to be guided by the search for the constraining structures of the mind',
he writes in the Overture to The Raw and the Cooked, 'I am proceeding
in the manner of Kantian philosophy, although along different lines
leading to different conclusions' (1969 : 10) By 'different lines"

he means that, while Kant was interested in the way these structures of
mindiconstitute a transcendental -subject, Lévi-Strauss seeks structures
which are unbound by subjectivity,; which are manifest only socially, in
-the !forms of objectified thought'. This 'Kantianism without a trans-
cendental subject' leads to & method not of philosophical introspection,
but of investigation into external consensual forms - a Kantian science.
The anthropologist seeks to formulate laws about outward, social pheno-
mena which mediate between the diversity of societies themselves and any
'congtralnlng structure of the mlnd' (see, in general, Lévi-Strauss,

1969 ¢ 1 - 1h).

' The figure of the scientist is central to Lévi-Strauss' self-
pregentation in Tristes Tropiques. He begins the famous analysis of
Cadyveo face-painting:

- The customs of a community, taken as a whole, always have a
particular style and are reducible to systems. I am of the
Opinion that the number of such systems is not unlimited and
that ... human societies ... never create absolutely, but
merely choose certain combinations from an ideal repertoire
that it should be possible to define. By making an inventory
of all recorded customs, ... one could arrive at a sort of
table, like that of the chemical elements, in which all actual

“or hypothetical customs would be grouped in families o..

./(1973 : 178).

What dges it say about being an anthropologlst that he would make such
peglodlc table his project? First of all, he claims to be free of
the terms in which each particular society presents itsdf to him, for
he claims a way of generalizing beneath those terms. The possibility

of his arriving at an 'ideal repertoire’ means that his language of
analysis can subsume all other social forms under his own code;
societies as they are given have no autonomy. The anthropologist's
goal is to reduce the diversity of visible phenomena into a unified
domain of constituent elements -~ a trans-social domain accessible only
through his particular structuralist language.

The difficulty here is not so much with the idea of a deep structure
itself as with the issue of how the anthropologist gains access to it. As
a scientist of the 'ideal repertoire', he must be able to jump levels, as
it were, from ordinary social discourse to a deep analytical discourse
which- grounds the terms of the social as given. He must be able to
describe his 'periodic table’ at this deep level, since his everyday
location in discourse will itself be contained by the ‘table. Thus his
mind must -already contain individually the 'constraining structure' whose
- objectified forms he is investigating. His access to the 'ideal repertoire!
depends on an isomorphism between his mind and society:




THE SCIENTIST, THE QUESTER, AND THE WRITER : TRISTES TROPIQUES
AND LEVI-STRAUSS

Lévi-Strauss has spoken of a 'Copernican revolution' in the field,
and whatever else this may entail, it surely describes our feeling of
weightlessness in the face of our subject societies; as in the cosmos
of the new astronomers, our own place has been set adrift. Within an
older, geocentric conception of anthropology, the anthropologist himself
occupied the Archimedian point on which to fix the analysis of soagieties.
The scientific rationality of his society had emancipated him from the
conditions of the social; his very discipline signified a transcendence
of the objects of his discipline. The objectivity of his language enabled
him to become the ground upon which all other social languages could be
charted. His own utterances were transparent; they supplied nothing. The
understanding of alien cultures, therefore, presumed a total self-
understanding,

The 'Copernican revolution' changed all this by ratlonallzlng' ‘the
culturescape. The anthropologist has lost his privileged sense of being
able to ground in his own code all the categories of the social; now he
merely stands upon that ground like everyone else; he is of the same
magnitude as his subject societies. These societies have made themselves
felt as resistant to being subsumed by his rationality. To understand
them, he must find them first, in a place distant from his own.. Being
merely a part of the landscape, he must travel across it, leaving his own
locale behind. This is what we mean by mapping out 1ntelllglble relatlons
between us and them. But if subject societies are opaque to us as
anthropologists, we are opaque to ourselves as well. Having only a rela-
tive vantage-point on alien societies, a particular locale, we can
understand where they are in the landscape only by understanding where
we are, distinct from them, We cannot presume an immediate self-under-
standing, such as positivism takes for granted, since the one thing a
pergpective does not supply is a view of itself. What then is our
project? What is our place in the larger society from which we seem
interested in disengaging ourselves? What sort of disengagement is
possible? To ask such questions is not to make anthropology effete or
self-contained; it is to turn it out upon its subject in the only possible
way, to let it finally get on with the job: the job of making sense of
boundaries, and of crossing them. Fieldwork, like charity, begins at home.

T use here Lévi-Strauss' Tristes Tropiques (1973) as one of the few
texts which raises the issue of what constitutes the figure of the
anthropologlst and raises it in particularly rich and complex ways. For
Lévi-Strauss presents us with two competing images of himself as anthro-
pologist. One, the figure we meet in The Savage Mind, the Mythologigues,
and Structural Anthropology, is the anthropologist as structural scien-
tist and decultured man. The other, implicit in the narrative stance of
the fieldwork memoir, is the anthropologist as quest-hero. It w111 be
clear to anyone who knows Lévi-Strauss' work that he has chosen the
scientist over the quester as the model for his vocation; Tristes Tropiques
sketches out for us the moments and motives of that choice. But if we pay
attention to the way this duel plays itself out, we will see the figure of
the scientist - and the structural anthropology he espouses - not as a
response to the problems of being an anthropologist such as are raised in
the memoir, but rather as an evasion of them.
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Lévi-Strauss' intellectual project is a Kantian one. He seeks
to elucidate the fundamental structures of the human mind. These, he
claimg, must ground the range of social forms: 'In allowing myself
to be guided by the search for the constraining structures of the mind',
he writes in the Overture to The Raw and the Cooked, 'l am proceeding
in the manner of Kantian philosophy, although along different lines
leading to different conclusions' (1969 : 10). By 'different lines'
he means that, while Kant was interested in the way these structures of
mind coristitute a transcendental subject, Lévi-Strauss seeks structures
whicli are unbound by subjectivity, which are manifest only socially, in
the 'forms of objectified thought'. This 'Kantianism without a trans--
cendental subject' leads to a method not of philosophical introspection,
but of investigation into external consensual forms - a Kantian science.
The anthropologist seeks to formulate laws about outward, social pheno~
mena ‘which mediate between the diversity of societies themselves and any
’constralnlng structure of the mind' (see, in general Lévi-Strauss,

1969 - 1),

The figure of the scientist is central to Lévi-Strauss' self-
presentation in Tristes Tropigues. He begins the famous analysis of
Caduveo face~painting: -

- The customs of .a community, taken as a whole; always have a

. particular style and are reducible to systems. I am of the
opinion that the number of such systems is not unlimited and
that ... human societies ... never create absolutely, but
merely choose certain combinations from an ideal repertoire
that it should be possible to define. By making an inventory
of all recorded customs, ... one could arrive at a sort of
table, like that of the chemical elements, in which all actual
or hypothetical customs would be grouped in families ...

- (1973 :178).

What dges it say about being an anthropologist that he would make such
a periédic table his project? First of all, hé claims to be free of
the terms in which each particular society presents itsd.f to him, for
he glaims. a way of generalizing beneath those terms. The possibility
of hls arriving at an ‘ideal repertoire' means that his language of
analy51s can subsume all other social forms under his own code;
societies as they are given have no autonomy. The anthropologist's
goal isg to reduce the diversity of visible phenomena. into a unified
domain of constituent elements - a trans-social domain acce551ble only
through his particular structuralist language.

The difficulty here is not so much with the idea of a deep structure
itself as with the issue of how the anthropologist gains access to it. As
a sc1éntlst of the 'ideal repertoire', he must be able to jump levels, as
it were, from.ordinary social discourse to a deep analytical discourse
which grounds the terms of the social as given. He must be able to
describe his 'periodic table' at this deep level, since his everyday
location in discourse will itself be contained by the table. Thus his
mind must already contain individually the 'constraining structure' whose
objectified forms he is investigating. His access to the 'ideal repertoire’
depends on an isomorphism between his mind and society:
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Knowledge, ... consists.... in selecting true aspects,.that
is, those coinciding with.the properties of my thought,~
- Not, -as the: Neo- Kantians clalmed -becguse my.thought exer-
. cises an 1nev1tab1e 1nfluenve over thlngs, but because it
(is- 1tse1f an object. Belng 'of this world', it partakes of
‘the - same nature as the world (1973 : 56). e

The anthropologist jumps,leyels_of,discourse by jumping levels within ..
himself; he confirms the generalizations of his science by recourse

to a deep interiority.. The way down into.the categories of thought is
the way out into social categorles. The anthropologist's personal
movement is not hor1zonta1 then, movement across the landscape towards
strangeness, but vertical, the geologlcal delving into the. substrata of
the landscape . itself: 'Exploratlon is not so much a covering of gurface
distance'y, .Lévi- Strauss. writes in Trlstes Tropiques, 'as.a study in

depth' (1973 47-.8).

Such a.'vertical' project requires the anthropologist to extricate
himself from any particular locale in the landscape itselfs . he must
free himself of commitments to any single communlty, since his vocatlon
is to reduce all communities to a common ground: :

While remaining human himself, the anthropologist tries to
study and.judge mankind from a point -of view sufficiently -
lofty and remote to allow him to disregard the particular . -
c1rcumstances of a given society or civilisation.  The con=
ditions -in which he-lives and works cut him.off from his -
group . for long periods;  through being. exposed to such. com-
plete and sudden changes of environment, he acquires a kind
of chronlc rootlessness; .eventually, he comes to feel at:
home nowhere ... (1973 : 55).

It is central to Tristes Tropigues that these hardships of the task are
also. its great strengths.. Lévi-Strauss. constitutes the.anthropologist
as a. figure utterly ggge, a decultured man, His deracination is a
11beratlon.,“‘ ~ ’ :

_In prop051ng the study of manklnd, anthropology frees me from

doubt, since it examines those differences and changes in man--

kind which have a meaning for all men, and excludes those

peculiar to a single civilisation, which ‘dissolve into nothing-
. ness under the gaze of. the outside observer (ibid : 58).

'Anthropology frees me from doubt" nowhere are Lévi- Strauss' scientigtic
ambitions made clearer,_ Being free .of Cartesian doubt, the. 'anthropologist
is free as well of Cartegian subjectivity. He- becomes a new kind of man,
an 'out51de observer pretending, to an infinite extensiveness liberated
from perspectlve. He exchanges. the humanity of belonging to the group for
the humanlty of seeing whatxtlstobelong to the group, and so he . concelves
of us and them. Thls dlsengagement is exactly what is. meant by the anthro-
pologlst's recourse ito. interiority': his study in depth is a leap into
solitude. 1In 1dent1fy1ng us and’ them, Lévi-Strauss permits the anthropolo-
gist to inhabit at once the locale of his ordinary social discourse and the
deep structure of fundamental categories which he presumes to embody. As
Lévi-Strauss says about myths, the anthropologist is both langue and parole,
both the ground and the grounded.
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This figure of ‘the: deécultured scientist is thé‘protagéﬁist’of
Tristes Trog;qpes,» He is &lso the figure that we meet'élséwhere in
Lévi-Strauss' work, 'as'in hls 1n3unct10n in The’ Savagé Mind“'to &tudy
men as if they‘Were ants; ..o not to constltute, ‘but ‘to dissolve “man'
(1966 : 24627)) - But when we redd the memoir attentively, wenotice
a second figure 1 king near thé scientist, a rival anthropologlst
Far from celebrating his outsider's autonomy and solitude, this
anthropologlst wrltes 1n the flnal pages of Trlstes Troprgpes

ﬁThe self'is not only hateful there i's‘no place for it-
between: us ‘and nothing. " CARd 1f “in the last’resort, I
Hlopt for” us, even thqugh it i's no more than a semblance,
““the ! redson is that’ ... I have only one p0531b1e choice '
" between this:semblance: and mothing: - T have only’ 'to choose:
for the choiceritgelf to g8ignify wy’ unreserved acceptance
of the human condition (1973 : 414). S

This putting-oii of thé conditions of us is’ totally vearoved from’ ‘the
liberating di séngagement ‘whére ‘tanth 1ropology frees me from doubt'.
On the‘ contrary, the second: flgure ‘present'’s Himself ‘as committed 'to a
particular locale, a perspective’ around which the world extends:
1ndef1n1te1y
X have a duty to men, just- as I have a duty to knowledge,ff
Histéry, politics, the - economlc and social world, “the
physical ‘world‘and-even the' sky surround me’ w1th concentrlc
circles, from wiich T cannot’ escapé in “thought: w1th0ut cedlng
- a fragment of my ‘person to each one- of: ‘thém. Like' avpebble’
striking water and making- rlngs on the- surface"as it cuts
through,:in order to reach the bottom I too mist’ take the
plunge (1b1d 413). :

According to thiS'anthropologist the abstraction into an 'ideal -
repertoine" of:one'sitredl - encOunters in Eocial life will bring disin-
tegration of theé pérson. Far from & 1point of view Suff1C1ently Tofty
and remote', he falls into his particular situation and accepts the
concentr1c1t1es that surround him. Rather than treating men as if they
were ants, Lévi-Strauss: ends hlS book by 1dent1fy1ng hlmself 1n worshlp
at a Buddhlst kyohga . L

“If tne sc1entlst RN the hero of Tristes Troplgpes, this other
figure is its narrator, ‘and we learn what anthropology is for ‘him not
so much in the tale told as in the manner of its telling. For Trlstes,
Tropigues'iS‘told'as‘a est, that is, as a mévement frow a homeworld
acrioss-boundaries to ‘an otherworld of stranpeness.' ‘This movement 1s .

. not vertical but horizontal, not a delving into the’ landscape but a -
journey' across it. Actess to deep structlre is rot’ 80" much at isgue as
-~ access to them in' the firet‘plaCé; ' Indeed, -despite- the Archimeédian =
pretensions .of the scientist to v1ew Bociety &g -an abstracted whole,

. Tristes Troplques concerns nothing i fndt the difficultiés of" relatlng

usgrand: them in:the mo'st ‘particular ways. L&viiStrauss symbolizes’ these
‘problems in .the ongoing encounter between:0ld World and New World' thus
'x‘he rumlnates ‘as he crOsses the South Atlant:c, R
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The inky sky of the Doldrums and the oppressive atmosphere
L dde epltomlze the moral cllmate in" which the’ two worlds e

haVe come- fdce” to face. Thls oheerless sea'betWeen them,'
'”and the calmness of the weather whose only pose seems

,,,,,,

last mystlcal barrler between two reglons 5 dlametrlcally' .
0pposed to each' other through tHeir' different “tonditions that

_the first people to become aware of the fact could not believe
‘that they were both equglly’ himan (1973 30)

PV
it

In th1s hostllity between worlds, where can we find 'those diffgrences
and changes “which ‘havd a’ meanlng for all men'? Unllke the _easy, wan-
dering “analysés of ‘the Mythologiques anid’ The Eldmentary. Structures of
Klnshlp, Tristes: Troplques is’ full of borders and "difficult crossings,
which is why its 1nterm1nable descriptions,of trekklng and transpor—
tation are so central to the narratlve tance,w :

Nor does ‘th 'narrator clain to’ “have’ extrlcated hlmself from the
limitations imposed by the- mystlcal barrler between Old world nd’ New.
Just as hé'is ‘held down by the jungle’ and the marshland he slo
through, he is rooted in ‘a particular cortier of thé cultural landscape,
Unlike the lofty figure who is freed from doubt, this second man, remalns
unexterded and locals ~he" cannot ‘¢l aim, riv 'ged access to the 1deal

'repertolre of” social custons. At thé’ d 1max of his expedltlons comlng

b

on an utterly unstudled undlscovered Indlah peOple, he wrltes. R

T I ‘had:‘wainhted to réach the extreme llmlts ‘of the Savage" 1t

© -+ might ‘be thought that ‘my wish had been granted now “that. I }?“

+7 found myself among thefe charming Ihdians whom tio other white.
man had seen before ... Alas! they were only too savage ...
There they were, all ready to teach me their customs and bellefs,
and“I did not know" thelr language. They Were ‘as close to me. as
a refleétion in a mlrror' -T could tOuch them, but Ifcould hot
understand them. "I~ ‘had been glven, at one and the_f'me ‘time, my
reward and my" punishment (1973 332—3)

The Kant1an science must fall here: thére is no'trulyigeneraliZing

language, no easy 1somorphlsm between mlnd and soc1al structure.

Thls second flgure refuses to" admlt the poss1b111ty of deculturlng

“.mwhlmselfa- ‘Where ‘the"- sclentlst seeks to dlsengage hlmselfvf m any ground

any local ‘language) the ’other anthropolog;st d1sengages h1mself from:

»fhls own “locdle' only “to re—engage ‘himgelf in another., The condltlons of

locality itself, of inhabiting a perspectlve, never change. ‘Where the
scientist seeks geﬂe:'allzatlons, the second. flgure, who is the anthro-
pologist as: questAhéro, seéks partlcularltles, slnce strangeness iny
resides in the particular: As- opposed to,the,'outs;de observer' “but
like the narrator of Trlstes‘Troplqges, the f1gure of the qzest hero is
always on_the''way. *The ‘sciéntist- attempts to as51m11ate usﬁand them,
the questor tries 16 ‘go the di'stancé between, St TR

************************ . )
: . ) e AT bn w”.:;“ ‘exﬂa

only to-. dlsmlss h1mr 'Adventure has o’ place 1n the hropologlstls .
professibn';, ‘< he writed on 'the first: page of’ ‘the’ mem01r, '1t is merely
one:- of those.unavoldable drawbacks, whlch detract fr mlhls effectlve '
work 4 E e The fact that 50 mhch efﬁort and expendlture has to be wastedi
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on reaching the object of our studies bestows no value on that aspect
of our profession, and should be seen rather as its negatlve side’
(1973 : 17) Thls contempt for the value of. utrangeness and of cross-
ing dlstances is a far cry from the narrator who relishes, telling the
hardshlps of travel who confesses 'I wanted to reach the extreme
l1m1ts of the savage' Why the reaeotlon of the quest-pnoaect’

Because the quest is one that must fall Lev1~Strauss is-hard onithe
allure:of anthnopolagy as quest:

18 mine the only‘v01co ‘that bears w1tness to the 1mp0531billty
"of escapism? LiKe the Indian in the myth, I went as far as the
‘earth -allows one to 89, - and when I arrived at the world's end,

T questloned the people, the creatures and th1ngs I found there_y
and met with the same dlsapp01ntment' He stood still, weeping
bitterly, praying and moaning. And yet no mysterious sound
reached his ears, nor was he put to sleep in order to be trans-
_:jported as he slept, to the temple of the magic animals. For
“him there could no 1onger be the slightest doubt: no power,
.wfrom gnyone, . had ‘been granted him ... (1973 L. 2)

To conCelve of anthropology as a qpest is mlsgulded for two reasona.
Flrst, to the extent that the subaect 5001ety'rema1ns separate from the
014 World (which is vhat makes it a fit quest-object), the fieldworker
cannot understand ity this is what occurs with those Indians mentioned
above, Conversely, if the anthropologist claims to understand such people,
he can qnly have asslmllated their customs to a pre- existing code; he has
not learned from them, only domest1cated their New World 1nto the terms of
his 0ld: C . .
I reject the vast 1andscape, I clrcumscrlbeglt ees ¢ there
i nothlng to prove that my eye, if it. broadened its view of

the scene, would not recognlse the Bois de Meudon around

thi s 1n51gnif1cant fragment, which is trodden daily by the.

moat authentic savages but from which, however, Man Frlday'

footpr1nt is missing (ibid : 334-5).. ,

Agalnst the erisia of such’insuffidiedcies, Levi-Strauss offers the
rival image of the scientist. The scientist is freed of the task of under-
standing alien socletles in their strangeness, their particularity; -indeed
- his whole purpose is to reduce 3ocial life out of its given terms to that

'ideal repertoire' of universally valid elements. A respect for. 1oca11ty
glves way to- the de51re fbr totality:

“ The ‘study of these savages leads to something other than
_* the revelation of a Utopian state of nature or the dis-
- covery of the perfect society in the depths of the forest;
- it helps us to build a theoretlcal model of human society,
“which does not correspond’ to any, observable reality ...
(ibid : 392).

At the same time, claims Lévi-Strauss, this reduction will not be mere
ethnocentrism, the domestication of the. New World by the 0ld. The terms
of scientific discourse will be free of any single locale, because they
will reach that level where ordlnary 1oca1 discourse. is grounded. The:-
anthropologist reconstitutes the fragments of sogileties. as given 1nto
terms whick will be knowable to all men, while kelonging- to none inm .
particilar: ‘... after demolishing all forms of sotial organization, we
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The inky sky of the Doldrums and the oppressive atmosphere

© - ie. epitomize the moral ¢limate in- Whlch the two worlds
have come face to face. This ‘cheerless sea between them,
‘and- the calmness of the weather whose only purpose seems
to be to allow evil forces ‘td. gather fresh strength, are the
last” mystlcal ‘barrier ‘between two reglons “s0 dlametrlcally
opposed to each other through their different conditions that
the first people to become aware of the fact could not belleve
‘that they were both equally human- (1973 330)

In this hostility between worlds, where can we flnd "those differences
and changes whtich have a meanlng for all men'? " Unlike the easy, wan-
dering analyses of the Mvthologlques and The Elementary Structures of
Kinship, Tristes Troplqueu is full of borders and difficult crossings,
which is why its interminable descriptions of* trekklng and transpor~
tation are S0 central to the narratlve stance,"

Nor doeg the narrator clalm to have extrlcated hlmself from the
limitations 1mposed by’ the mystlcal barrier between 0ld- World and: New.
Just as he-isg" held down by the Jungle and the marshland he slogs -
through, he is rooted in‘a particular corner of tle cultural landscape°
Unlike the lofty figure who is freed from doubt, this second man, remains
unextended - and localj;  He- cannot claoim- pr1v1leged access to the!ldeal
‘repert01re of social customs. At the c¢limax of his expedltlons coming
on an utterly unstudled undlscovered Indlan people, he wrltes°

‘iI had wanted to reach the extreme limite of the savage,,ﬂlt'v
might be thought ‘that my ‘wish had been granted, now that I

-+ found myself among thése charming Indians whom no other whlte
man had seen before ... Alas! they were only too savage ...
There they were, all ready to teach me their customs and beliefs,
and:I did not know theﬂr language. They were as close tq me. as
a-refléection in a mlrror, I could touch them, but I could not
understand them. I had been given, at one and the same tlme, my
reward and. my punlshment (1973 ¢ 332. 3) ' O
The Kantlan science must fall here: there is no truly'generaiiéing
language, no easy 1somorphlsm between mlnd and 8001a1 structure°

Thls second figure refuseés to admlt the pOSSlblllty of . deculturlng
‘himself. Where the scieéntist seeks to dlsengage himself from any ground,
“any local: language, the other anthropologlst dlsongages himself from
“'his “own locale only to re-engage himself 'in another . The condltlons of
locality itself, of inhabiting a perspective, ‘rHever change. Where the
scientist seeks genieralizations, the second figure, who is the anthro-
pologist as: quest-hero, seeks partlcularltles, 51nce strangeness only
resides in the particular. As opposed to the ’out51de observer' but
like the narrator of Tristes Troplques, the’ flgure of’ the q;est hero is
always on the way.-‘The ‘scientist attempts to a8s1m11ate us, .and. them;
the questor tries to go ‘“the distance betweens

************************

- As the model for his vocatlon, Lev1 Strauss ralses up the questor
only to dismiss hims: T'Adventure has no place “in- the anthropologlst'
profession®, - he ‘writes on the first' page ‘of "the mem01r,"1t is merely‘
one. of those unavoidable drawbacks, whlch detract from his. effectlve
work ... The fact that so much effort and eXpendlture has to be wasted
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on reaching the object of our studles bestows no Value on that aspect
of our profession, and should be seen rather as its negatlve side’
(1973 'l/)c Tnls contempt. for the value of strangenese and of cross-
ing d1stances is a far cry. from the narrator who relishes. tell1ng the
hardshlps of travel who confeSSes 'T wanted to reach the extreme
llmlts of the savage o Why the reJectlon of the quest~pr03ect?

Because the quest is one. that must fall Lev1-utrauvs 1s hard onithe
allure'of anthropolegy as quest°

- Is m1ne the only V01ce that bears w1tness to the 1mposs1b111ty
of escaplsm° Llce tne Indlan in the myth I, went as far as .the
earth 2allows one" to 8o, and when I arrlved at the world's end _
i quest1oned ‘the. people, the creatures and. things I foiind there
and ‘met with the same d1sappo1ntment He. stood st111 weeping
b1ttorly, praying and moaning. And yet no mysterlous sound
-reached his ears, nor was he put to sleep in.order to be trans-
ported ‘as he slept to the temple of the magic anlmals. For
him there could no longer be the slightest doubt: no power,
‘from anyone, . had been granted him ... (1973 : 41-2).

To conceive of anthropology as a quest 1s misguided for $wo reasons._
First, to the extent that the subgect SOClety remains separate from.the
0la World ‘(which' is what makes it a fit quest-object), the fieldworker.
cannot understand it; ‘this is what occurs with those Indians mentioned
above, Conversely, if the anthropologist claims to.understand such people,
he can only have assimilated their customs to a pre-existing code; he has
not learned from them, only domestlcated the1r New World into the terms of
his Old

I reJect the Vast 1andscape, I c1rcumscr1be 1t .ao 5. there
Tis nothlng to prove that my eye, if it broadened its view: of

~ the scene, would not. recognlse the B01s_de Meudon around .. .

" this insignificant fragment, which is trodden daily by the
most authentic savages but from which, however Man Ir1day s
footprint is missing (ivid : 334~5) - :

AgainSt"the‘crisis of such insuff1c1enc1es, Levi-Strauss offers the
rival image of the scientist. The scientist is freed of the task of under-
»standlng ‘alien soc1et1es in their strangeness. their. particularity; indeed
"his whole purpose is to reduce eoc1al life out of its given terms to that
'1dea1 repert01re' of un1versally ‘valid elementsnv A respect for- locallty
glves way to the desire for totallty

',fThe study of these savages 1eads to someth1ng other than-
the revelatlon of a UtOplan state of nature or the d1s— _
cavery of the perfect society in the depths of the forest;.

;:1t helps us to build a theoretlcal model of. human society,
" which ‘does not correspond to any observable reality .-
(ibid : 392).

At the same time, claims Lévi-Strauss, this reduction will not be mere
ethnocentrlsm, the domestication. .of the New World by the Old..- The terms
of sc1ent1f1c discourse w1ll be free of any .single locale, because: they
w111 reach ‘that’ 1evel where ord1nary local discourse. is. grounded...The -
anthropologlst reconstltutes the fragments of societias as given into
terms which will be knowable to all men, whlle belonging to none in
particular: ‘... after demolishing all forms of social organization, we
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can ... discover the principles which will allow us to construct a new
form' (ibid : 390). To put it in LéV1~Strauss own vocabulaxy, the
anthropologist escapes the contradictions of belng a quester by becoming
a bricoleur, a scientist of the concrete.l he reveals the pr1n01p1es of
social life by demollsnlng and revising .it.

******************{k**

This is an elegant formula. Unhappily it does not solve the
problem.  For the problems raised By the- failure of the quest- 1dea are
not really answered in the flgure of the sc1entlst. If the old World's
domestication of the New were .imply eplstemologlcal, simply a failure
of imagination, then the scientist might be sufficient; his reconstltu-
tion of the alien world through its fragments might supply the conditions
for understanding. But Lévi-Strauss makes clear that the anthropologlst'
projection of his own locale into-his subject's is not innocent, is more
active than Just a failure of imagination. Even when he carries the 0Old
World with him in the most trivial ways, &s when he hums over and over a
Chopin melody while marching through the bush, a darker and more potent
intrusion is implicit j for his problem as a qpester is not that so much
remains inaccessible to him, but that so much has already been destroyed.
Lévi-Strauss litters his memoir with stories of pathetic and perverse
sorts-of ethnocentrlsm and exploitation - on the part of- adventurers,rlss-
ionaries, cowboys, bureaucrats, and even anthropologlsts.‘ In quegting to
leave his own world behind and to encounter so¢ial life in its strangeness,
- the ethnographer is only another contaminator, a cultural analogue to the
seventeenth century traveller who remarked how free of disease the Tupi
Indians were at the same time that he was helplng to infect thems
The whole idea of a quest into their world presupposes our hav1ng under-
mined it already. Anthropology arises in a sltuatlon where its project
of crossing borders is nostalgic and inauthentic. The boundaries have
already been trespassed upon, and we f1nd only second- hand ver31ons of
ourselves. :

Journeys, those magic caskets full of dream—llke promises,
will never again yield up their treasures untarnished. 4
proliferating and over-excited civilization has broken the
silence ... what else can the so-called escapism of travel-:
ling do than confront us with the more unfortunate aspects
of our history? ... The first thing we see as we travel
round the world is our own fllth thrown into- the face of
mankind (ibid : 7n8) :

In the face of such problems, the figure of the scientist is not a -
sufficient response. Since the guest fails for particular historical
reasons, as well as for general methodological ones, it is not only a
new epistemological stance that is called for but also the anthropolo-
gist's acknowledgement of his personal place in the events that led to
‘his crisis. ~And appropriately it is on these historical grounds, rather
than epistemological ones; that Leli-Strauss seems to make his most
1mportant defence agalnst the fallures ‘of the quest progect

What has happened is that-tlme has“passed, Forgetfulness,
by rolling any memories along in its tide, has done more
-than merely wear them down or consign thém to oblivion. .
The profound structure it has created out 6f the fragments
allows me to achieve a more stable equilibrium and to see a
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clearer pattern. One order has been replaced by another.
-Batween these two cliffs, which preserve the distance between
' my'gaze and its object, time, the destroyer, has begun'to
- pile up rubble ... Events without apparent connectlon, and
originating from incongruous periods and pldaces, slide one
over the other and suddenly crystallize into a sort of edi-
flce which seems to have been conceived by an architect wiser
than my personal hlstory (1b1d , 43—4),

Lev1 Strauss defends hlS progect here in exactly the realm which had
failed him,the realm of" nlstory. Here.is an attenpt .to meke 'time, the
destroyer of Indians 1nto 1 time,. the provider' for anthropologists.
Notice how the narrator shifts time's destruction from the New World to
his own memories of it; .what lies in fragments is not the culture of
Brazilian Indians,-but his ideas about themy .and this shift allows him
to build them up again. One order has indeed been replaced by another -
not a:new and whole social order. for -those who have been exploited;. but
E“Héw conceptual order for the anthropologist. - And it is the fact that
the New World has been fragmented by the 0ld. which gives the anthropolo-
gisb, the elbow—room to develop his own way of building the fragments up

agalna-

As the 1dea of the passage 1nt1mates - an 1d10m of. 'fragments'

plling up rubble', and 'one order replacing another' -.Lé&vi-Strauss
. defends hlS anthropologlst from the accusations of history by constitu-

ting him as a bricoleur; for bricolage is exactly this process of trans-
mutlng time from a destroyer to a provider., In making this transmutation,
however, Lé&vi-Strauss evades the very issue we require him to answer: the
issye of particular historical responsibility. The idea of bricolage
cannot ‘resolve that .issue, because it, subsumes the particular instance of
destructlon under the general process.of’ understandlng, it subsumes the
content of hlstory under the method of sclence, a. science of the concrete.
But this is just what Tristes Trqgrgnes has led us to judge indefensible.
There is no necessary conceptual significance to the rubble of his Brazi-
lian memories, only a necessary political significance. The passage is
dlshonest in asserting that 'a profound structure is being c¢reated out of
the fragments', since the structure might only be a way of evading the
acknowlbdgement that the fragments are one's own. When a world has dis-
integrated to the point of being unable to resist or falsify an observer's
claims about it, it will not do to call that observer disengaged or

scientific. What results is not so much fundamental structures as imagina-

tive onés - not an isomorphism between mind and society, but an encounter
between a particularly fertile mind and partlcular societies unable to
answer back to it.

A good example in Tristes Tropiques of the errors of such a scientism
is Lé&vi-Strauss' analysis of the Nembikwara political system and his claim
to have illustrated through them an elementary structure of politics (ibid

305_317) . The Nambikwara live in small, :loose- knit nomadic bands, each
led by a chlef.. The ehief has no hereditary power, and as families can -
leave the bands and join others whenever they want, Levi~Strauss shrewdly‘
points out how political authority and stability depends on consent and
contract rather than on a traditional order made up of prescriptive rela-
tions. He takes this as an affirmation-of the position of the Enlighten-
ment Philosogn£§, especially Rousseau,  in. their definition of political
authority in terms of contractual association and cdnsent.




“ 150 =

Why should we take the Nambikwara bands to illustrate the ele-
mentary forms of the political life? It is much more llkely that their
instability, and consequent reliance on 1nd1v1dual acts of COnsent, come
from historical conditions which Le¥i-Strauss has earlier spoken of:
their populationh has been decimated by vhite-carried diseases over the
previous century so that the bands are only a tlny fraction of their
former size. It seems likely that the older bands would have had more
stability and a moré hierarchical dlstrlbutlon of authority. Whatever
the case, Lévi-Strauss errs in attrlbutlng general significance to ‘what
might be better explained within a specific, historieal context. Out
of the fragments of Namblkwara life, the’ brlcoleur builds up a personal
myth about polltlcal origins and then attrlbutes 1t to the world

What is odious in such instances is not structurallsm per se or the
notion of depth analysis, but rather the claim to a structuralist science.
When the anthropologist zespects the idea of borders and grants social
forms enough integrity to resist easy class1ficat10n, then structural
analysis is unobgectlonable. I take Lev1 Strauss' analysis of Caduveo
face-painting and Bororo social clasSes as good examples of this. To
claim the capacity to universalize through depth analysis, however, is
to presume the autonomy of each society to be no more than superficial;
it begs the question of relating us and them by simply 1dent1fy1ng them.
If we discover, as does Lévi- Strauss in Tristes Tropiques, that our
original sense of this relation is naive, our project 'should be to redraw
the relation with more subtlety, not abandon its terms. The fa]lure of
the quest to engage a world of strangeness does not eman01pate us from
the necessity of engaging at all; it does not free us to become scientists.
For we have seen how the figure of the scientist depends on backhanded
commitments to the very locality from which he claims to have extricated
himself; he receives from his own history the fragments with which he
imagines his freedom from history. The new figure of the anthropologist
must avoid both the presumptlon of the scientist and the naivete of the
quester. On the one hand, he must acknowledge the problem of us and them
in all its difficulty; nothing, not even imperialism, will free him from
the burdens of being local and present. On the other hand, he must not
fetishize strangeness into the purpose of his work; he must realize that
the New World is new not because it is prlstlne and exotic, but because
it is not yet born. Here, as usual, it is Lev1 Strauss who is his (our)
own best and most eloquent critic:

Being human. signifies, fo» each one of us, belonging to a

class, a society, a country, a continent, and a civilizationj

and for us Kuropean earth-dwellers, the adventure played out.

in the heart of the New World signifies in the first place that

it was not our world and that we are responsible for its destruc-
tion; and secondly, that there will never be another New ‘World:
since the confrontation between the 0ld World and the New makes
us thus conscious of ourselves, let us at least express it in its
primary terms - in the place where ... our world missed the
opportunlty offered to it of choosing between its various missions

(ibid : 393).
David Scobie
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'BIOGENETIC STRUCTURALISM®' AND THE LOCATION OF STRUCTURES®*

In the heyday of ‘high' structuralism it was sometimes
argued, explicitly or implicitly, that the ultimate
'explanation® of cultural structures was to be found in the
properties of ‘the human mind'. This argument, it was

‘perhaps felt, shlfted the problem of explanation to the
realm of philosophy, which many anthropologists considered
outside their concern. It was not surprising, therefore,
that sceptics of a more materialist persuasion would *
criticize structuralist analysis for being an essentially
1dealist or mentalist undertaking. Even'soy the analytical
value of the notion of structures (in the Lev1—Straus31an
sense) has been increasingly recognlzed, even by anthro-
pologists of a materialist stance (e.g. in the 'structural
marxism' of Maurice Godelier (1973) and Jonathan Friedman
(1974)) to the extent that nowadays only the most ardent
'vulgar materialists' feel they can do without it. This
devejopment has not, however, done away with the problem
of the location of structures; the problem has only been

_ pushed into the background, because other problems were

felt by most to be of more immediate concern.

Ept whether or not we have been bothered by the location ]
problem we should all welcome the pioneering work of two
_ authors, Charles Laughlin, an anthrOpologist,Vand Eugene _
d® Aqulll, a psychlatrlst, in which they lay the foundations o
of a ney structural approach, 'biogenetic structuralism®.
In the 1ntroduct10n to the book they state:

The major ontologlcal assumptlon upon Wthh blogenetlc
structurallsm is founded is that there exists no reality
intervening between the central nervous system and the
" environment. The corollary is that all other presumed
1eveis of reality have analytic status only. Thus,
when: philosophers speak of 'mind', psychologists speak
of 'personality’; American anthropologists speak of
*culture'; and sociologists and social anthropologists
speak of *society';, they are referring to patterns
abstracted from behavioral (or introspective) equivalents
of internal brain processes. Behavior viewed from our
perspective is the synthesis derived from the dialectic
between the brain as thesis and environment as anti-
thesis (113 emphasis original).

And faced with these two realities there is no doubt in
their minds (sorry, brains) as to the location of
structures:

The strength of biogenetic structuralist - theory ...
lies in its capacity to explain much of the cognitive
and structural aspects of classical structuralism by
lodging structures squarely in specific cerebral
structures and functions (14~15),

* This article 'was written as a consideration of
Biogenetic Structuralism by Charles D. Laughlin Jr.
and Eugene G, d°' Aquili. 1974, New York: Columbia
University Press. All page references, unless otherwise
stated, are to this work (eds).
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And they go ons

It furthermore combines this strength with an evolutionary .
perspectlve that allows one to consider the evolution of
cerebral structures in light of the sweep of hominid
evolution and the probable adaptive consequences of each
major structure (15). '

The evolutionary perspective is emphasized throughout the
book. Chapter 2 deals with the transition from the pre=-.
hominid level to the level of Homo Sapiens in terms of the
relation between brain size and intelligence, defined in the.
evolutionary sense as 'the capacity of a species in relation to
any other species to differentiate:'and integrate perceptual
information into adaptive neural models of their environment'
(20). Besides brain size, intelligence is also a matter of the
neural organisation of the brain. Some have argued in favour
of size, others of organisation as the jimportant factor in the
evolution of intelligence. The authors adopt a gosition =
between the two extremes, -and as the focus is on adaptation,
or adaptive behaviour, the long-term increase of intelligence
is seen as a systemic causality comprising increasing brain
size, neural reorganisatlon and behavioral changes. It is
argued that the interaction between those factors at a certain
stage resulted in the critical shift in the functioning of ‘the
‘brain. 'That is, the | quantitative buildup of neural complexity
created by the time of australopithec1nes resulted in an.
ultimate qualitativ apge in the associative capabllitles
of the hominid%‘r. n’?35; emphasxs original).

Having tbus ;eached humanity, chapter 3 addresses‘the subject
of ‘'cerebral adaptation and hominid evolution'. It does so .
at some length, describing the different cerebral subsystems,.
their structure and function, and a short review cannot do
justice to the complex_and detailed, but very well .present=
ed and easily readable, exposition. The same applies to
chapter 4 on ‘pognitive extension of prehension', a notion
which refers to the critical shift just mentioned and denotes,
roughly, the ability to associate events and objects other
than those completely preserit in the sensory field. Most of
the content of these two chapters is likely to be novel to
the average social anthropologists but I shall only mention a
couple of points that I find particularly intriguing.

One point relates to the debate between localizationists
and generalists, i.e, between those who hold that a specific
area of the brain corresponds to, or controls, a specific
function and those who hold that the brain is to be regarded
as functionally one single organ. Both sides can bring
experimental results as evidence for their position, and the
authors once again take a middle position, Havipg listed the
cerebral subsystems in a rather loqallzationist manner they
go on to desgcribe a quite fascinatxng analogy, op model, of
the: brain. :That model agrees very wel '-wi.tlx the . gen,eralist
position, the analogy being that of tp‘ g; aph
(Holography is a kind of photography in which’ light from
every point .of the scene, is distr}b ted to/many points

t?&’;v Pi
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on the film, forming an interference pattern instead of a

picture, Holography is three-dimensional, and the whole
interférence pattern is recorded. simultaneously on all parts

of the film so that a whole, scene may be reproduced from .

just a fragment: of the fllm. Furthermore; a large number of o
different Scenes may be recorded on. the same f11m with the v

result that billions of bits of information may be stored 1n .

a single square inch of film). Applying the holographic analogy

to the brain'would-explain the enormous,storage.and,retrieval
capacify of our memory:circuitry'(80).. It is, however, only-an j.,;‘ "
analogy, and instead: of -being carried away by the marvels of
technology:the authors:offer the following. soberlng observat1on°‘

‘It is an interesting fact: in: the history of the neurological .. . .
scienaggs that, ati every. stage; .the brain has been 11kened to. ... ...
the most complex technology available at.the time'(80)..

Previqus analogies include clocks,. switchboards; and _“com-,, .
puters, and by going-on to holography ‘we are continuing . -

a timg¢-honored;- but llmlted, tradition’s -, -

Another- 1nterest1ng theme 1s that of the adaptlve value

of certain-*behavioral® traits. .As with. in¢reasing brain

size a similar evolutionary systemic causality is proposed .. .

as a replacement for -earlier cause-and-effect theories. The ..
*behavigral’ traits in question are bipedalism, use of .tools:

and uge.of language. To put it briefly, once the neural .. .
complexity of the brain had become sufficient to fiake such .

traits possible -their ‘superior adaptive .valué made individuals

who possessed ‘them.favoured. by selection. But-at this point _ ,
it seems that a certain automatism teok over the seléction. .
for adaptive intelligence, with the result that ‘behavioral®
models iemerged. whese adaptive value was nils. ',.. the.

process of:model: building ‘and elaboration :continues . and

results in adaptively: superfluous. behavioral patterns, many.:

of which we have:learmed: to -call: wculture"‘(97) A case, in -

point is the transition ;from ‘'elementary’ to ‘'gomplex®

structures (Lév1-Strauss)o This .is :not -to be taken to.
mean that the transition:from nature to.culture :is shifted

from the emergence of.the dincest taboo. to.the emergence of-

Crow and Omaha . systemsy it.only means that many of the L
phenomena;. which form the :subject mattgr -of - 3001a1 anthrOpology "i%‘
are to be regarded; from an adaptatlonal p01nt of view; . as . ‘
pure luxuryo ::d - vF . e T U T IO

ay

In chapter 5 on ‘neurognostic models® we are again reminded
of the location axioms '+« we contend.that models..of reallty
and the channels through ‘which  they -are.judged: for “flt“
with theiworld are all comprised of real:; neuroanatomlcal TN
materialy-and..only-such material *; (1003 emphas1s orlglnal)n,uik«
Such models are,. furthermore, 1nhet1 Hd_and aunjversaly but, -,
to some eéxtent spe01es-spec1f1C° evidence. foréthls propos1tion
is deduced from the existence. .of- archetypes (Jung)p social
organisation: based: on binary. gpp951thn (Lev1~$trau§s),anq
deep structures ‘of language -(Chomsky). - Additional. evidence
is derived from-the fields: of ethology and-learning theory. ..
Since cognition is regarded as man's prlmary adaptive mechanism,
a main function of .neurognostic models is.to satisfy the -
‘cognitive imperative®, i.e. 'man‘s. unlversal compulsion to
order chaotic stimuli into meaningful patte1nc'(114)




Fear of the unknown is seen as a reaction to the frustration
of this imperative, and °‘thus “powers“, sp1r1ts, godsp etc,
come into being; partly at least, .to satlsfy the cognitive
imperative by supplying first causes to str1ps of observed
reality® (117) A . ,

Chapter 6 on ‘evolution and emp1r1c1sm ~is in my view one
of the least interesting. The authors contend ‘that theorlzlng,
or 'sciencing’, is a un1versa1 human proc11v1ty based on
inherited neurognostic models, and that it is done in the
same fashion .all. over .the world, namely by an '1nduct1ve~
deductive alternation’, because man is genetlcally pre-
determined to do so® (142).. It appearsp however, that some
(anthropologists) tend to violate .this genetic predlsp081t10n
by being pure, 1nduct1v1sts (Lév1—Strauos,Elman Serv1ce) or
pure deduct1v1sts (Radcllffe—Browng Boas). They . are
criticized accordlngly, and the Lév1—Strauss—Homans &
Schne1der—Neednam—and—so—on controversy is depicted as ‘one
of 1nduct10n versus deductlono

Chapter 7, allegedly on 'Stfucturalism and language acquisi-
tion', contains a number of scattered observations which were
not accommodated in the previous chapters. The biogenetic
view of the nature of structures is stressed; structures are
not ideal constructs, they are ‘as Yreal®™ as the left ventrlcle'
or cornea. In short, they are the neurognostic models dis~
cussed. at length earller in this book"(153) Lévi~Strauss is
taken to task for not subscrlblng to evolutionary biological
explanations; ‘he might have seen that prehominid group members
whose brain circuitry allowed for, or compelled, a tendency
toward organized intergroup exchange gave their groups survival
advantage over groups not developing .such circuitry’ (151),
but instead he resorts to 'metaphysics' in. his attempt te account
far structures. As for language acqulsltlon, similarily, the
problem ceases to exist once we are prepared to go beyond the
level of the linguistic fact to the level of brain circuitrys
the authors fully agree with Lenneberg s pr0pos1t10ns in his
Biological Foundations of Language. .The chapter ends by urglng

anthropologists to study sleep as a universal biological
phenomenon. .

- As will be evident by now, biogenetic structuralism is
geared to the study of human universals to the almost total
exclusion of cultural particulars. Or, to be more precise;
cultural particulars can be taken into account only as mani-
festations of underlying universals. This is a consequence of
the heavy emphasis on the view that all structures are inherit-
ed and exist only as real, material, neuroanatomical configurations
in the bralno It is thus with. grow1ng apprehcn51on that one
turns to the two f1na1 chapters of . the book, chapter 8 on-

'psychopathology and evolutionary structuralism’ and chapter 9
on ‘'implications for social science'. Under ‘psychopathology’
we find considerations of 'schlzoohrenla‘ ‘depre881on°
‘alcoholism®, °phobia’, and “obsess1ve—compulslve traits®
Among those, ‘'schizophrenia’ is most elaborately dealt w1th
and I shall, accordingly, restrlct myself to. that case.
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Observing that a multitude of symptoms may be taken to indicate
schizophrenia the authors list four major ‘cardinal signs' of
the illness (briefly, blurring of subject~-object differentiation,
difficulty with abstraction, looseness of associations, and
disorder of affect control), and they note that ‘all schizophrenic
patients manifest almost all these symptoms if they are assiduously
searched out® (171). They then go on to relate each of those
symptoms to spe01flc cerebral subsystems which were described
earller. They observe that even though damage to one or more of
these subsystems, or areas, may produce any single symptom of
schizophrenia, all necessary symptoms are produced only by
schizophrenia. On this basis, and in accordance with their
middle position between localizationists and generalists; they
conclude that schizophrenia represents ' a partial deficit of
-all the cerebral adaptive mechanisms described -earlier' (173
empha51s original). They then examine the evidence that exists
in support of the hypothesis that the symptoms of schizophrenia
are genetically determined and review the theories about how
those symptoms are genetically transmitted. On that basis they
constpuct a model which 1I) takes account of the great variation-
in the relative proportions in which the different symptoms of
schizéphrenia are found and 2) at the same time supports the
view that schizophrenia is to be regarded, nevertheless, as one
1solab1e cerebral condition of malfunctioning of various
cerebnal subsystems, and 3) emphasizes the genetic interrelation~
ship of" those multiple cerebral subsystems. = The argument is pre-
sented with admirable logic and clarity, a model case of
*inductive~-deductive alternation®; and the model has implications;,
as the aythors point out, that reach far beyond schizophrenia
as such. The ultimate implication is that 'we can cease speak-
ing of mu1t1p1e adaptlve mechanisms and refer to the entire
human neocortex as the basis for man‘s primary and unique
adaptation to his phy31ca1 environment® (181). This may well
have been a 1ayman s starting assumption, but Laughlin &
d' Aquili have presented the evidence -and the reasoning for
why that should be.

Let me preface my commernts on the authors’ treatment of
schizophrenia by emphasizing that I have nothing but admiration
for the way they state thelr case; I am prepared to accept '
that evary bit is scientifically true. But just as the wave
theory and the partlcle theory of light are, scientifically
speaking; equally true, there exists likewise a complementary
view of schizophrenia which to my mind carries equal conviction,
and which' I find just asrelevant from an anthropological point
of view. "I am referring, of course, to the ‘double bind°®
theory of Gregory Bateson and associates (Bateson 1972) which
is completely ignored 'y Laughlin & d° Aquili. Suffice it
here to note that the ‘'double bind' theory does exist. As to
my own reservations about the biogenetic approach to schizo-
phrenia, I take as the point of departure the four ‘cardinal
symptoms*® aldegedly found in all patients. They made me feel
a little uneasy, as I could well imagine that any psychiatrist
of sufficient assiduousness would be able to elicit them all
in any person (including myself) who is, for instance,
temporarily placed in a ‘double bind*® situation. The uneasiness
is not due to a concern for my own sanity but to the fact that
already (andespecially) at the stage of the diagnosis 'illness'




- 156 =

is a question of definition. There are corisiderable variations

in respect to which patients would be diagnosed as sch1zophren1C’
in, say, Britain, USA, and Denmark, - let alone perhaps the USSR -~
but even if we restrict ourselves to ‘American schizophrenia®,

defined by the manifestation of the four cardinal symptoms mentiqned,

the principle still stands,namely the anthropological principle
that diagnosis of schlzophrenla is a matter .of cultural cla551f1—
cation. My initial mlsg1v1nb¢ are prc01se1y due to the ease
with which cultural classification may be represented as scientir
fic truths if the cardinal symptoms of schizophrenia. can be
sc1ent1flca11y proved to rest on cerebral mglfunctioning, the.
implications for therapy could well be some kind of ‘cerebral
engineering’, the consequences. of which are far from pleasing

to contemplate. .

Be that as it may, the principal issue is that of 801ent1f1c
-truth Versus_cultural classification. In social anthropology we .
must take account of both sides, The work of Laughlin & .
d® Aquili is invaluable in that it presents us, for the first
timey, with a coherent theoretical exposition of the bioclogical
foundations of structures. But if we have to do the biology,
we must also do the °'semantics of biology® (Hastrup 1977).

If we concede that ‘schizophrenia® can be scientifically

defined as a specific biological condition; and even if we are
prepared to accept that that condition can be diagnosed in a
completely objective way, we are still faced with the
anthropologically relevant fact that a person who is; cllnlcally
speaking, quite insane may still function as normal, if somewhag
eccentric; in the community. Howéver, as Mary Douglas (1970; ~
118) has pointed out, once the person is admitted to a mental
hospital; the tolerance of the community is withdrawn and the-
person is classified as abnormal., This classification is

likely to persist after the person has left hospital having -
become, clinically speaking, °‘better‘; even ‘cured‘'. (Another
point is that the effectiveness of the cure may well wear off

if the cured person finds himself in another kind of ‘double
bind' situation in that he receives the message that ‘you are

a normal person’ simultaneously with the metamessage that ‘we
treat you as a normal person though we know perfectly well

that you are mad because you have been to hospital®).

In the final short chapter of the book, ‘implications for
social science'; the authors, not surprisingly, undertake
the demolition of ‘culturology’ and end up by envisaging the
emergence of an all-embracing nomothetic science of man, which
may be called anthropology, sociology, or whatever (205). One’
would have thought that °‘biology® might have been listed as a
candidate as well, but, paradoxically, I believe that precisely
thanks to the pioneering effort of Laughlin & d° Aquili we
may find also biological reasons for the necessity of incor~
porating and at the same time going beyond biology. Granted
that humans all over the world theorize in much the same way,
the salient point is that the similarity depends on whether
they theorize abhout the same kind of phenomena with the same
kind of purpose (cf. Crick 19763 157-58). (And I believe
that we can safely say that the °schizophrenias® of bio=-
genetic theory and of ‘double bind® theory do not refer to
the same kind of phenomenon). Thanks to the revolution that
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occurred as a consequence of the biologically based capacity for
cognitive extension of prehension,man may be viewed as a self-defining
and reality-generating species (Crick 1976). So if there exists no
reality intervening between the brain and the environment, we might as
well generate one, or rather, we should envisage one total reality
which comprises theé brain and the environment, as well as the syntheais
produced by the dlalectlcal relationship between the two. Lévi- Strauss,
in arguing against a view of the brain and the environment as mutually
irreducible entities, has put it thisway: '... any attempt to set up the
mind and the world as separate entities would bring us back to meta-
pxys1qsat The world outside, that is ecology, can only be apprehended
through sensory perception and through the processing of sensory data
which takes place in the brain. All these phenomena must share some-
thing in common which might explain their collusion' (1974:20). This
statement I take as being not a refutation of biogenetic theory, but a
way of incorporating it and at the same time transcending it in its
present shape. 'This brief book', Laughlin & d4'Aquili say, 'is not
meant as the last word. We hope it will only be the first' (16). I
sincerely share their hopes. '

Jan Ovesen
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SYMBOLIC INCEST AND SOCIAL INTERCOURSE KULA ALD COUfUNIIY IN KIRlWINA

For Mallnowskl, kula exchange ‘was an 1nst1tut10n 'paramount in..the
tribal life of all the people that participate in it' (Mallnowskl 1968:
409). Mauss (1970)"echoed this, tréating the. Kulaleng‘a ‘the organising
focus of Melane51anf ife. Such a_perspective beceme domlnent but
involved a fetlshlzatiOn of the Kula Rlng whlch effectlvely ‘prevented
its study as an 1ntegral pert of. partlcular 5001al systems.d

With the exceptlon of Uber01 s, Polltlcs of the Kula Ring (1962),
anthropologists . have concerned themselves more recently with the societies
through which the. kula vaygg'a (valudbles) pass.; Unfortunately, they
tend either to d;ssolve the’ ceremony into constltuents ea511y studied
as part of a partlcular ‘social system or to pass over kula a8 irrelevant,
Brunton (1975) concentrates of kula exchange in the Northerh Trobriands or,
more particularly,:the Kiriwina:District, on' the'assumption’ that this .-
region 'somehow: "plugged in' . to the Kula Ring: rather'late" (Brunton'_',
1975:553) .~ At/ the same time, in treating:'the: vaygg'a as ‘'scarce- :
resources',he fails to sée beyond their-economic-.significances: Welner
and Powell dismiss kula'as an-inter-island phenomenon-with no. intra-. -
digtriet.: 1mport. ‘Weiner  claims that:her concern -with:.the: .'internal . .
exchangé ‘structure! (Weiner. 1976:24) of Kiriwina précludes the
necessity of integrating kula transactions into her -analysis. Powell: ' .
seesikula merely. as a'means of emphasising 'the disjunction both political
and economic between: thé various major.districts'.(1965:98) and.of-:
malntalnlng 1gocial. intercourse between adjacent.aress' (ibid)s . f;

Yet kulai cannot be’ reduced’ to“either an exchange of commodltles
or a means of communicating between societiés.. . The ceéremony penetrates
deeply-into social lifes Children' are named afteruvaygg'a fefe ©ui
Malinhowski 1922:504)4 kula:and funeral cerémonies are- closely_linkedai:
(cf. ibid 489-493, 513-514); interaction with spirits is mediated by
kula gifts (ef. ibid" 512—513)and ‘agwill be: shown, vaxgg'a dlstrlbutlon
is a functionvofpolitical- alllances° L

This:essay-brings Malinowski's - generallst“ approach 1nto accord
with the.csreful’fieldwork done in Kiriwina District. by Powell and
otherss: 'A.Tabaluan ritual:called youlawada ' éxpressés.such a eynthe31s.
It is a ritualiin which a Kiriwinan commits symbolic dincest with his. -
¢lan-gister -on Kitava. In this wéy his matrilineage’is.able to use the
inter-island kula mechanism -as.a meéns of consolidating authority:
and guaranteeing the perpetuity of its rule over its community.

The social system ovairiwinaaDistriCt-involves?a?distinction_;’uv
between biological and social.paternity. :-Thehusband of a child's
mothéris not recognized as.the’father:of that: child. - Instead, the
child is said to be.the product.of a spiritual intercourse between. the
mothér -and & memberi of her matrilineagée Malinowski 1932: Ch.V11; ‘Wilson
1969).." The bidlogical father is: merely a’member of another matrllineage
who hagg contracted:through:marriage to raisehis wife's kin' B Chlld
in return for annual payments:of urigubu or tribute. .” :

- The attempt .to- *shift' paternlty from the!biological father to the
mother s brother necessitates an elaborate division ‘betieen:the natural
and 'social” aspects:ofi'a person, The continuity of Kiriwinan mat-: ..
rilineality’depénds- on:1) the recognition that:jural rights and status’
develve from the mother's:brother and not the father; and 2).a careful-
distinection between women who! are marriageeble andithose of: the mother!s
sub-clan who are.suvasova:or taboo' (Leach'1969;. Powell 1969a).: 4. .
-wiolation of eithér:tenet-would: result:in a difect. challenge to:the. - -
hegemony of matrilineality and-& major:confusion' of-property rights,:’ :
chieftain succession, and the liké.: :In' essencte,. the sub-clans which
own: certain. v1llages would: find themselves dlsplaced by the. sub-clans

of their women's husbands°1 B T S S SR :
. - . . . . . Dl

; Lo
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Trobrland cosmology deflnes people in terms of 'totemlc
nature' : o , - :

' iHumanlty is divided 1nto four ¢lans’ (kumlla)
.*Totem'n,nature is’ ‘conceived to’ be as deeply
1ngra1ned in ‘the substance of the 1nd1v1dual
as ‘seX, colour, and stature° It can never be”
changed and it transcends the 1nd1v1dua1 llfe,
~ for it 'is carried- over 1nto the next world, and
_fbrought back unchanged 1nto thls world when the
_?,’sp“rlt returns by relncarnatlon° ThlS four=£old
~ 7. division 1s thought to be un1versal (MallnoWskl
1932 416). |

Soc1a1 standlng and . related Jural powers are a: functlon of splrltual
consanguinity: with .the matriclan., . Land; power and ritual status can-
only be' shared or inherited by members of one's own. matriclan, - -
Bexual /intercourse, child-rearing,. and other acts-which focus on -
the physical rather than the social body are tabooed for -mémbers. of the
same’ clan’group and.:are: relegated -to the doméin.of inter-«clam-activitye.
'Neither the begetting nor. the bearing of children is part- of the . -
Kiriwinan marriage contract! (Powe¢ll 1969a:201). .The only role . . . .

Coe

" thethusband is seen to have'in: relation-to-his wife's child is that. . .

of training and cleaning its body until it is old:@enough .to achieve
full status as an-adult member of its-mother's brother's matrilineage..
- -Suvasova, the \supreme taboo' (Malinowski.1932: 416-451), prevents
the collapse of the distinction:between:'a person's: social and bio=~ .
logical character. :The act.of incest; by asserting the dominance -of
the" blologlcal, profoundly threatens an order founded on the subord--
inationh -of sex to politics. :
Trobriand horms link incest w1th death. In 'The Incest Myth'
(1b1d 456-474) the brother and sister dieias soon'as-they copulate .
on their sub-clan's land:. (Malinowski: 1932:465). .The proper response
of a couple when.discovered in incest is. immediate suicide  (Malinowski. -
19261 :77-78; - 1932: 432, 435). . To:the child of an incestuous. couple
his: father-and his mothér's brother would-be'the same péersons.
Incegtuss .+ conception thus symbolically tramsfers the right to- 1nher1t
name and. status from:the matriline to the:patriline. The .act .- - -
of incest is an eminently political act. !To counter it,. tradition. . .
equates. incest with: death:ratherithan with:a new birth: - The
Tabula sub-clanj which rules Omarakana.and several other Trobriand .
distriet capitals, understands:its.political power to be the result of
mythical sibling incest. :Suvasova prevents:a new ascendency..: :
- -The separation of what Powell:calls 'ontogenetic': (blologlcal)
and 'phylogenetic' (social) kinship relations is the most.significant. -
gesture in Trobriand cultuvre, and Trobriandisocial: practice:is. .
generated from the gap between the two poles of. the individualls. 11fe.
Leach (1958) maintains that a:young man; in moving' at marriage out of
his. father's:village &nd into - -that of his mother's brother, extends
his primary:experiéiices of family inté another.context. . This theory, .-
hcwever, does not take into!account the complete  discontinuity the: ;. -
Kiriwinan feels between the father's family:and the mother's‘brotherﬁsu
- sub=clan gruup. ‘Initiation:into. the ‘matriclan:is characterized not:.
so much by’ a physical-movemeht from.one village to -another as by an
experience of the radical disjunction of the.self in its relation to the
biological family:.and to the social family : {Powell 1969a)... The ..« -« .-
Trobriander does not,:as Leach suggests, live between two villages:
within the samé world; it-seems much more. appropriate . to say that he
lives in two worlds-- often within the same village. :
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Thus the life of a Trobriander runs under a two-

_fold influence -~ a duality which must not be 1mag1ned
. as a mere surface play. of custom. It enters deeply _r“
“into the experience of every 1nd1v1dual, it produces ;':riy

strange complications of usage, it creates frequent

tensions and difficulties, and not seldom gives rise

to violent breaks in tho contlnulty of tribal life.

(Malinowski 1932: 6),

i Bhxiety:about the nature/culturc'division”is most pronouhced ¥

at .those interstices in.whith the twosnheresthreaten to merge. -The "
overdetermined character.of-this opposition is most pronounced when a
person has died and hig eplrlt Yias abandoned hils body-to the proces$ of
‘decompositions: ‘Mortuary ceremonies, ‘as Weiner (1976) lias demonstrated, -
restabilize the balance of Power and:-status by providing for an elaborate
publlc reassessmerit. of 'the strengths. and parameters of each man dnd
woman's network of relationships' (ibid: 8).
; ~While children maintain no jural ities with their’ ‘father, they" ‘owe
him & debt for.nursing.them through’that. perlod 'of théiri lives in - which-:
their biological ‘selves-had not:yet-given way to-their social personde, -
The- debt isipaid off in a-repulsivey. though symbollcally efflca010us,::“

ways ' The dead man's sons dig up-his body after a few days of inteérment
and. rip the bones out of the: putrid flesh.:With these bones they mhkeff
utensils and: ‘ornametits for themselves and thelr 51Sters to-use in’ esting
and’ courting.: *While dividing fleshfrom boné the sons 'sucy some of the
decaying matter' (Malihowski 1932: 133) from the bores and swallow ite
“This act of cannlballsm, and: the subsequent- employwernt 6F the remmants:

.. for eatlng arid courting are -announced as. compensatlon fori the father 8

- earlier ‘Bervices: 'It is right that a child should suck - the father 5
+. ulnas For” the ‘father has held out his hand to 4its excrement dnd
allowed it.to make watei on his knee' (ibid). In the ceremony: the-ﬁl
children, who have been cleansed and purged of théir 'physical!
selves through the agency of their biological fatlier, return the:
service by disposing of the abandoned’mattér:left -behind by his relemsed
spitit.. In the process they mark the differehce between theiv: jural
. status and’ that-of: their father, for by éating his flesh and using his:
:bones: they’ are demonstrating that their’ relationship with him is purely!”
onithe biological, non=-jural plane. Thé sons! eating of the fléshiof
their father is the strongest possible ‘statement of the jural division:: :
between their clan and that of the father. "It ig appropriate that they °
~-ghould’ 'eat of ' the father's body while their: sisters mérely: 'eat- from'
-it, since- they stand to gain.!the most from renouncing matrlllneal .
-ﬁtransm1551on and’ clalmlng jural descent Irom their father,2~ St
~The matrilineal kin of-the dead man relegate all’duties of burizl '
and mourning to the wifeand children, and pay them a great:deal- in the"
way of valuables and food for their services (ibid:136). Both the
“mortuary and the urigubu payments are rewards for acknowledging that
the &nly relation between fatlier and: children is non-sdcialyurigubu:
pays the fathér for. treating hig children as phy31cal (hence- non—kln)
' bEings; 'while mortuary payments compensate 'fori the- w1fe's and chlldren s'
renunciation: of :any right-to inherit: from'the fathér's estate.xw s
. While the sonsg aré being: paid to eat ‘and bury -theé*dead man,- hls'HT”
matrilineal kin ‘keep. as far from the body as possiblei’ They must! avold
bwauldy . 'd form of material'exhalation, diesuing from the: ‘corpse’ and -
pollutirg the ‘air.....innocucué to strangers, but -dangerous to kinsmen'
(ibid:128). - To- inhale bwsulo  or to touch the corpée of & matrlllneal'"
‘kinsperson i& to involve oneseélf.with the corporeal remeinsof ‘a splrltual
relationship. - Like sleeping with one's own sister or'eating'one's own*
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excrement3 bringing oneself into any immediate contact w1th ‘the corpse
of a klnsperson is to subject one's own 1dent1ty to the destructlve
ascendency of the blologlcal,

The careful coding of kinship relationships effected through taboos
and reciprocal. payments would undoubtedly work guite well in maintaining
the dominance of matrilipeality over rebrilineality if everyone married
end. resided according to the code, - If such were the case, all males on.
marriage would move into their. matrlllneage s village. There would be no
.contention over the role. of chief since its 'rank is. fully shared by all
membeyps.- of a Euzau (rullng) sub~-clan' (POWell 1960 129)%, :

.. However, a strict adherence.to matrlllneal, patrllateral, avunculocal
norms would, as Powell (1969b) suggests, lead to the eventual collapse of
exogamy and the development of isolated endogamous.groups incapable of -
'the dispersal of the total population to optimal advantage in relation -
to resources' (ibid : 595). - This.is avoided. Despite the ideal of pre-
scriptive patrilateral exchange,'thereaexists in practice a preferential
system (cf. Needham 1962. : 111-118; Maybury—Lewis 1965: 215£f) which
condones marriage with all but the women of one's own sub-clan. ‘The conge-
quent wide range of real and potential marriages binds the multiple sub=
clan groupg of Kiriwina inte a closely~intertwined network of affines, and
hence allows inter-group participation in communal labour, warfare, and the
like.. The: 'openness' of the preferential rule makes for a proliferation of
sub-clans however, and with that proliferation comes a substantial increase
in the number of fields of p0551b1e 1nter-group status rlvalry..

This. rlvalry centres on the inheritance of chieftainship, and is- .
particulaply vehement between. the traditional ruling sub-clan, the Tabalu,
and other .sub-clans which, though subordinate to the Tabalu, are sufficiently
rich and. powerful to own and control villages within the Kiriwina District.
The tradltlonal mode of linking villages and sub-clans - chieftain polygamy -
means .that a Tabalu chief raises the heirs of a rival matrilineage. The
struggle between sons and heirs over the power and land of a chief, which
is aggravated by the fact that sixty percent of Kiriwinan married men live
outside their sub-clan's village (and hence in the villages of their fathers -
Powell 1969a : 183), is a serious threat to. both the dominance of the Tabalu
sub~clan and the system of matrilineality itself. A successful bid by a son
to 'usurp -the inheritance of a nephew would mean that the continuity of
matrilineal transmission of land and rank would be broken.

If there were not a means of maintaining the sub-clan rivalries within
the parameters of the matrilineal kinship system, Kiriwina and the other
Trobriand -districts would have discarded Tabalu superordination long ago.
Yet, there is nothing within the intra-district system which can explain the
power of the matrilineal mode of transmission to pass authority from one
Tabalu matriclan person to another, The suvasova taboo, based as it is on
a strict patrilateral marriage rule, could not prevent usurpation by for-
bidding kinswomen to the usurpers because of the large number of women
available from other sub-clans. Further, the divorces ‘which break -all: .
affinal ties between two feuding groups (Malinowski 1932 : 10-13) would '
destroy the grounds of any charges of incest levied towards the successful
rebels;  there would be no marital ties left between the two .groups to

%
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complicate matters. Urigubu and mortuary obligations would go the same
way as the oppositions on which they are based. The group taking power
would discard them along with. all ofher markers of the.old relationship
between itself and the Tabalu.. The complexity of 1ntra—d1strlct rela-
tions has made the direct appllcatlon of social norms to the. pragmatics
of social llfe problematic. if not. impossible.. The . power of the Tabalu
arlstocracy, which depends on. the maintenance of those norms- for its
continuity, becomes equally problematic when v1ewed from within the
social order.

ke ok s e S oK Kk ok kK R ok R R R K SRk

The patrilateral asymmetry of the Trobriand marriage 'prescription'
is merely an ideal which is in fact undermined in social interaction by
the number of available alliances with different sub-clan groups.. The
fact that Kiriwinan structures of inter-clan relatlonshlps are modelled
on that ideal forces us to look - beyond the limits of those relatlon—
ships for an institution powerful enough to enforce the model. The
north-west branch of the kula exchange, . which. llnks Kiriwina with Kitava
to the east and with a number of villages and islands to the south and
south-west, provides Omarakena and its vassal Kiriwinan villages with a
pattern of the proper relation of kinship alliances and political
authorlty° : :

The pos1t10n of Omarakana in the kula system enables 1ts rullng sub-.
clan to use kula exchange as. both metaphor and means for the distribution
of authority. and the gatherlng of allegiance.. The group. which controls -
the kula exchange between Kiriwina and Kitava is provided with a multitude
of soulava (necklace)-giving partners within the district and a. single
source of mwali (armshells) to the east. The chieftain of the Tabalu
sub-clan and his maternal kin, as toli (collective owners -- Malinowski.
1922 : 117ff) of the only uvalaku canoes in their district, ‘thus hold
control over the collection and d1str1but10n of vaxgg'a in the district
they rule. ; : , P

The chief of the Kiriwina distric¢t (henceforth referred to as
To'uluwa, who was.reigning chieftain during the period of Malinowski's
fieldwork) and a selected crew, consisting largely and probably exclus1vely5
of matrilineal kinsmen (ibid : 119-120), sail to Kitava where they collect
mwali from their kula partners. On return, the chief reciprocates for
gifts of soulava by distributing his share of the mwali to 'headmen from
all the dependent villages' (ibid : 472) and to commoners from both those
villages and his .dwn. In each instance, 'gifts are brought to the-man
of superior by the man of inferior rank, and the latter has.also to initiate
the exchange' (ibid : 473). The chief's sofi gives soulava to his father and
receives a pair of armshells in return; a chief of a subordinate village
‘offers a magnificent necklace and suggests tauntingly that To'uluwa has not
the wealth to return a mwali of equal value (ibid); and an elder wife whom
the chief has inherited from a brother is given-a set of mwali gratis. It
is-evident that the ceremonial exchange ,acknowledges a partlcular relation~
ship existing between the parties.

-Recognition that the 'armshells are conceived as a female principle
and the necklaces as the male' (ibid : 356) and that 'when two of the
opposite valuables meet in the kula and are exchanged it is said that these
two have married' (ibid) illuminates the nature of the symbolic interaction.
By offering to marry their maleness to. the female principle of the chief and
the sub-clan he represents, the rival chief and the physiological, though
not jural, son are entering into a relationship with the chief and his
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matrilineage which not only cuts thém off from the possibility of
inheritance, but also places them in a Sérvile relationship to him and
to his matriclan. The debts arising from this rather undesirable wed-
ding are paid in the performance of the obligations owed to the chief's
sub-clan by its vassals; they are expected to provide the Tabalu sub-
clan with food, labour, and military support in return for:

the tributes and services given to a chief by his vassals.
eos the small but frequent gifts he gives them, and the big
and important contribution which he makes to all tribal
enterprlses (1b1d : ’193) :

The marital naturé of the kula transaction is reinforced by the fact =~ -
that the chief 'never receives a gift with his own hands’ (ibid : 474).
The soulava given by the vassal is the quintessential expression of the
degrading role played by the husband in his relations with his wife's’
kin, and consequently must not- be allowed to pollute the distribution

of splrltual authorlty.

The chief's role as distributor of mwali effects an intriguing
reversal, arming him against a particular threat from rival sub-clans.
Since the chieftain enters into formal political relations with his
vassal sub-clans by engaging in polygamous marriages with their women,
he is placed in a subordinate relation to those groups by his role and
obligations as a sister's husband. However, his political function as
distributor of mwali minimizes the inferior status inherent in the role
as child-rearer by transforming him into the symbolic wife's brother of
all those who receive armshells from him. There would seem to be some
truth then in Lévi-Strauss' assertion that:

in the Trobriand Islands ... who receives a wife*from
each of the sub-clans, is regarded as a sort of 'universal
brother-in-law' (Lévi-Strauss 1969 : 4k4).

He is, however, right for the wrong reason. - The continuation of his
statement effects a confusion of domalns whlch, in 1ts subversiveness,
would horrify the Trobrlander

Political alleglance and the presentation of tribute are
no more than just a particular case of that special rela-
tionship which in this part of the world places the wife's
brother under Obligation to his sister's husband (ibid).

The wife's brother is, of course, under obligation to his sister's

husband because the latter has 'held his hand out to (the sister's child's)

‘excrement and allowed it'to make water onto his knee'. The role of chief
is a highly revered and spiritual one which is diametrically opposed to

the degrading role for which urigubu payments are rendered. The chief is

the'universal brother-in-law' through his political function as distributor
of mwali, which transforms him from a dabbler in child's excrement - the
sister's husband - into a guardlan of splrltual concord - the mother's
rother° :

The duality of the chief's role as both the individual who is husband
to his wives and the leader who is brother-in-law to his vassals is obvious
in his relations with his sons. His sons become his maternal nephews as
regards his political functions, of which kula leadership is the quintess=
ence. They are thus allowed to accompany him on trips to Kitava until they
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come of age themselves to enter into kula partnerships. Then, whereas
all but the chief's sons receive their first soulava from their mother's
brother, the chief's son is given his by’ his father. Instead of using
the mwali that hé receives for his soulava from a mew partner as a means
of establlshlng another relatlonshlp w1th a southern partner, as would "
a commoner's son, the chief's son glves hlS mwali back to his- father

in return for a second soulava. Only then can he ‘trade theé soulava

for a mwali with-which to engage a southern partner (ibid;”279—2805=

The first soulava is given by the father in his political role as
mother's brother.. Yet when the son returng the.mwali-he is not
returning it to the 'same' person, since to give a female to one's

own maternal uncle would be to suggest incest.  Instead the son is
giving his physiological father a 'wife' in order. to..establish the
social difference. between the two as members of.different clan groups.

The dual position of the chief's son as both son and maternal
nephew is paraglleled by the wife's roles as both wife and sister's
husband. -We noticed earlier that the chief acknowledged his polltlcal
debt to his eldest wife by giving her a pair of armshells without first
having received soulava, .This dual 1ncongru1ty, the grantlng of mwali®
to a woman'and the giving of a vaygu'a without reciprocation, can only
be understood in light of the Janus-like position of the wife in-her . .
familiel and political ‘roles. As ordinary wife, she links the ehlef S
to her matrilineage as a husband and a rearer of children. However,

‘the chief's role as distributer of mwali radlcally alters her persona.
Since the chief is mother's. brother to her clansmen, she, as a person
who affinally links the chief's sub-clan with her -own, must.be considered
politically to be in.the relation of sister's husband to the chief. To—
Muluwa's gift to his inherited wife politically formalized the new .
relationship; by giving his wife.a 'wife', .To'uluwa. recogrnized her -
role as sister's ‘husband and gave her a political position in his .
chieftainship. Her marriage with To'uluwa's. mwall granted her full
status in the polltlcal klnshlp system. o

‘The dualities and 1nvers1ons whlch mark klnshlp relatlonshlps
with the district chief seem to centre on his role “as distributor’ of '
mwali and locus of inter-clan political relations. “Kiriwinan polltlcs
are calqued onto kinship relations, but the relationship between the
two domains is not one of direct analogy. Political organlzatlon is
ordered by a model of prescrlptlve patrilateral matrilineal marrlage
rules which is embodied in the chiéf's role in collectlng soulava
and distributing mwali. The degree of play evident in actual affinal -
associations is countered by a ceremonial system in ‘which all polltical
subordlnates are married to 'women' of the ruling Tabalu sub-clan and
are hence bourid to give basic service ‘to the 'chlldren' of the chiefs
Thus the chlef glves a sort of polltlcal urigubu (con51st1ng of ‘ritual-"
glfts and 'spiritual' or ceremonial maintenance) in return for trlbute,
work, and military service. The klnshlp model operative in kula
ceremonials is actually opposed to that ‘which regulates quotldlan marriages.
This results in a dual set of kinship classifications affecting all those
brought into both marital and political relations with the chiefj sons
are treated both as sons and nephews; wives as both wives and sister's
husband's; and wives' kin as both wives' kin and sisters' husband's
kin, The Kiriwinan kula succeeds in mediating between 'ideal' forms _
of social 1nteract10n and actual practice and, because of this capacity
mgtaphorically ‘to convert theory into praxis, becomes theloéus of
polltlcal behav:.our° ’ : ' ‘ o




- 165 =

Whereas kula relations between the Tabalu chieftain and repre-
sentatives of subordinate clans are characterized by a rather formal
'marrlage ceremony’ in which re01pr001ty -is immediate, the kula exchange
between the Tabalu and ‘their partners on Kitava is marked by a violent -
ceremony called the zoulawada and a - con51derable delay between the
time when the soulava are given ‘and that. ‘when mwali are returned.

When the Tabalu.delegation reach Kltava they carry thelr soulava
inland to the v1llage of thgir. pa*tnerseﬂ

On enterlng the village, the party march on: brlskly
‘without -looking to right ‘or left, and, whilst the . °
boy’ blows ‘frantically thé conch shell and all the
men in the party emit the ceremonial scream called
tilaykiki, others throw-stones and spears at the
kavalapu, -the ornamental carved and painted’ bsards

- running in a Gothic ‘arch round ‘the eavés of a chief's
house or yam houee:(Malinowski 1922: 486).

They then present thé male Vaxg&'a, -eat food which is tabooed on their
southern uvalaku, and visit friends and relatives in nearby.villages.
Later, ‘the Kitavans visit Omarakana, but they bring no mwalll7 Instead,
To'uluwa and his toli sail back to Kitava where they collect mwali which
they pass on to their vassals (ibid: 280 and 471-472). Whereas the
Kiriwinan distrihution takes place between members:of different clans,

the Kiriwina-Kitava ceremony, like the K1r1w1§a—Sinaketa form, occurs
between members of the same clan, the Malasi.® Whether or mot it can :
be shown thHat the ruling sub-clan of the unnamed village with which To'uluwa
and his men engaged in kula exchanges'was Tabalu, the act of exchanging '
'women' with members of the same clan group is incestuous.9 Further,
whereas all the groups who exchange vaygu'a in Kiriwina are linked into

a political wunit, Kitava and Kiriwina have little in common besides
participation in the same quadripartite clan system and in the kula
ceremonial, There is virtually no trade (Malinowski 1922: 481), and

the mgrital alliances between the two districts seem limited to those .

in which Tabalu women seek prestige (Malinowski 1932: 70; Brumton 1975:
551-553). The only.political aspect of the chief's kula interaction with
his Kltavan partners would be that of an inter-district alliance

between ruling cllques° Brunton shows that the northwestern kula

links K1r1w1na, Slnaketa, and Vakung, district capitals ruled by Tabalu,
into a chain of kula alliances, (cf. Brunton 1975 551 and map). Malinowski
implies in hlS descrlptlcn of Kitavan youlawada that the ceremony is
performed throughout Kiriwina (Malinowski 1922: 486). We can amsume
therefore that there are two routes by which soulava come to Omarakana°
One, ‘which we have already descrlbed, is through acknowledgements of
vassalage.  The other, which is a correlate of the ceremony on Kitava,
is through interdistrict, -'endogamous _relations between Tabalu sub-clam
rezbers.  The mwali that 'leak' out of the system at Omarskana or
Sinaketa. to Kavataria or the Amphletts would be those glven by a Tabalu

to a partner of another sub-clen who would pass the. vaygu'a on to non-
‘Tabaluan partners. The rest would pass from Tabalu to Tabalu, acknow-"
ledging a cdmmunitytranscendlngvdlstrlct borders. v 5

Cow 3 * * *

The fieldwork on the..'intra-Tabalu' kula is virtually non-existant;
Malinowski never attended a Kltavan'xoulawada, never went to Kltava w1th
To'ulawa to collect mwali, and never witnessed a youlawada ceremony in
Omarakana. Later fieldworkers have not treated the subject. A myth - 'The
Incest Song' - provides some clues, however. In this myth, (Malinowski:
1932: U5L4-L7L4) a brother and a sister of the Malasi clan copulate with
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each other on the beach of Kumilabwagy (Kiriwina Island) and die. After
their death a mint flower sprouts 'through their breasts' (ibid: 457).

A man of Iwa dreams: of this couple and canoes to Kitava and Kumllabwaga
in search of them. When he finds their bodiés he cuts the upper part of
the plant away, leaving its roots intertwined Wwith the bodies of the
lovers. He then learns the magic which the brother had used to make -his
sister lust after him, and takes both the plant and the magic back to
Iwa by way of Kltava, At Iwa he telk;hls;gq@e,from whom the Kitavans
Set their mwall ‘ : : : ' o

I have brought here the point of magic, its eye
eesolThe foundation, the lower part...remains in .
Kumilabwaga....If an outsider would come here for
the sake of the magic, he would bring a magical
.payment in the form of a valuable....For this is
the erotic payment of your magic....For you are

the masters of the magic, and you may distribute
it. You remain here, they may carry it away...

for you are the foundation. of this magic (1b1d

4)8 459)

Malinowskl»clalms this myth relates the origin of the most important
systems of love magic operative in the Trobriand Islands.. Although he
does not link the myth with mwasila, or kula magic, he does note the
parallel functions of the two (ibid: 336). The narrative, however,
clearly states that kula exchange sprang from the same violation of the
suvasova taboo wh1ch generated passion.magic. The medium of kula magic
is the sulumwoya, or aromatic mint plant, These common features are
appropriate to the common function of the two forms of magic; love
magic produces an overwhelming passion which leads to intercourse and
marriage (ibid: 474) while mwasila .‘'makes the man beautiful, attractive,
and irresistible to his kula partner' (Malinowski 1922: 335-336). It
thus makes the partner soft, unsteady in mind, and eager to give kula
gifts' (Malinowski 1968: L+O’7)° 0ddly, the Kiriwinans practice mwasila
before they leave Omarakana to give soulava to their Kitavan partners.
Evidently, they wish the recipients of their gifts to engage in some
sort of irrational act of passion.. During overseas kula expeditions
travellers are not allowed to eat a certain kind of red fish (ibid: 336-
339) which is seen as being somehow both inimical to and necessary for
the working of mwasila. Trobriand islanders paint themselves to look
like these fish when they travel to the Amphletts or to Dobu, yet they
beliave that if they eat the fish they will become old and ugly.
Malinowski writes 'these ideas hang together somehow, but it would be
unwise and incorrect to put them into any logical order or sequence'
(ibid: 3%&;., The Trobrianders explain the concatenation of mwasila,
red fish, .assion, and taboos in 'The Incest Song'. The red fish swim
in the wat.r in which the two siblings copulated. When young men

«socome and bathe in the Bokaraywata and then return
to the beach, they make a hole in the sand and say

- some magic. Later on in their sleep they dream of
the fish. They dream that the fish spring and come
into that pool. Nose to nose the fish swim....When
there are two, one female, one male, the youth would
wagh in this water. Going to the village, he would

- get hold of a woman and sleep with her. He would go
on sleeping with her and make arrangements with her ..
family so that they might marry (Malinowski 1932: 458).

These fish cannot be eaten by the young. The dream of the red fish
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swimming nose to nose is put to the same use by seekers of love magic

as is-the dream of the two siblings committing incest by the man of

Iwa who discovered love magic. To link the male and female red fish with

the Malasi brother and sister is not gratuitous. Just as the plant which

springs from.the bodies of the lovers must be separated from its roots

which lie in -incest, so must the power to passion, which emanates from -

the fish, be taken not from the fish themselves but from the water in

which they swam. To eat the fish is to involve the roots in love ma31C°
%t is zg ;ommlt incest. Yet these fish are not tabooed durlng youlawada
ibid:487) . -

The youlawada presentation of the K1r1w1nan soulava involves an
attack on the kavalaEu of the chief's lisaga (house and yam huts ). These
decorations mark the chief's status as collector of urigubu tribute from
matrilineages with which he has afflnal bonds. The Tabaluan -attack on
the kavalapu suggests an attack on the institution of marrisge itself,
and the fact that the 'damage is not repaired as it is a mark of
distinction' (Malinowski 1922: 486) suggests that an aspect of Tabalu
status is derived from sn opposition to inter-clan marrlage.

The anomalies involved in the delivery of male soulave to the
Malasi of Kitava suggest that the youlawada is a ceremonial re-enactment
of the original act of sibling incest which enabled the Malasi to become
'‘masters of the magic.' The Kiriwinana act like 'husbands' to 'their
Kitavan partners, but they are not given ‘'wives' in return for their -
sexual attentions. Instead they must wait until their soulava -are
carried to Iwa ‘and exchanged for mwali (Mallnowskl 1922 E§05. Yet,
when they are given female vaygu'a the gifts are not given in the form
of 'marrlages as on Kiriwina. The mwa11 passed from clansman to -
clansman are treated as 'sisters' that cannot be taken as wives but
must be given to men of other sub=clans in return for allegiance and
service. The kula path which leads from Iwa through Kitava to the
several Tabaluan villages on Trobriand Island unites all men of the
Malasi clan into a single family which ‘distributes its vaygu'a
women in exchange for service and power. Kula between clansmen in
different districts cancels the distance between the Malasi-villages -
and transforms the 'here' of the myth to mny place where the Malasi
exchange their mwall for 'a maglcal payment in the form of = valuable.°°
the erotic payment r maglc' :

For you’are the masters of the magic, and you
may distribute it. You remain here, they may
carry it away...for you are the foundatlon of
thls magic.

The xoulawada is more than just a manlpulatlon of” symbols whlch
allows the Tabalu to give their own kinsmen gifts emblematic of biological
involvment. The transformation of a kinship system, which, by definition,
revolves around sexual and physiological involvments between members of
different clans, into a political system capable of distributing status,
power, and authority, nécessitates a moment at which lowly biological
allilances are converted into high status social alliances. The youlawada
presentation, in which the Tabaluan inserts his 'male principle'. into
a myth which displaces incestuous passion ‘and replaces it with a desirable
kula commodity, is the symbolic interface at which kinship as marital
alliance becomes kinshi}. as a model for political behaviour. In symbol-
ically sublimating his desire to take a sister as wife and instead passing

er on to members of:other matrlllneages, the Malasi converts sex to
‘atus, passion to power.

0% A ok K K %
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In using the kula ceremonial as a means of transforming itself
into the universal wife-giver of a political kinship system, the
Kiriwinan Tabalu have turned a traditional activity which looms
"paramount in the’ tribal life of all the people that participate in
it!' into a powerful and virtually omnipresent means of maintaining -
its political hegemony. The kula system is understood by the
Trobrianders through the same images with which they view their own
models of kin relations. Violations of kula principles, partlcularly
that. of the uni-directional, opposed travel of the mwalil and soulava,
are expected to bring about the same results as violations of marriage
rules. These violations are seen as integrally connected with the
collapse of culture into nature. The Tabalu, by uniting the- dlstrlbutioh
of status and power with the exchange of vaygu'a, sucCeé&;in‘nobiliZing
an already overdetermined set of trqdltlons, practlces and 1mages in
support of its clan superlorltyo S : =-33f

Both Leach and Powell recognlze the trad1t10nal role of klnshlp
systems. as moderators of sub-clan rivalries. However, the inherent
instability of a status-dependent, matr111neal social system, suggests.,
that intra-district .custom lacks the power to maintain the traditional
system. . The Kula Ring, however, flows. through the dlstrlct and .carries-.
with it not only objects of great veneratlon but also opportunltles to
struggle for individual prestige .in an arena as old as time and. (apparently)
much greater than the cockpit of 1ntra—d15trlct polltlcso' Its polltlclsatlon
assures the. perpetuity of Tabaluan rule,‘ Tt would be much easier for
a Kiriwinan to kill a chieftain than it would for him .to turn away.
vaygu'a and kula partners.. Fortunately for the Tabalu, the Kiriwinan
vassal finds great satisfaction in exchanglng his freedom for the
opportunity to carry the dung of  his chleftaln s children,

P

‘Glen Bowman.

1. It is interesting to note that in the battlé for superior position
between the empowered Tabalu sub-clen  and the underling Kwainama, the -
son of the Tabalu chief, himself a member of the latter sub-clan,
attempted to degrade the chief's nephew and potential heir by accusing him
of committing adultery with his wife. The son was consequently exiled
from his father's village and relations were ‘broken off between the two:

- groups (Malinowski 1932: 10-13). Later, Powell, following up the still "
active feud, discovered that the sons of the ex1led Kwainama man were
clalmlng that their father should have inherited the chieftainship because,
as missionaries had. declared, patrilineal descent was the only proper mode
of inheritance (Powell 1960: 120ff).

2. It should be noted that the only funeral Malinowski descrlbes is that
of 'a man of consequence' (ibid: 127)s If this man had high political
status, like chieftainship, to pass on to his heirs,, the necessity. of ‘
'cutting off' his sons would be aggraVated The severity .of the descrlbed
ritual cannibalism could well be determined by the value of the status the
sons were renouncing.

3. In an inter-clan dispute, Si'ulobubu told To'uluwa, a chief whose
superordinatinn he was renouncing, to 'kumkwam popu' ('eat your own
excrement'). This insult was made more serious by the addition of
To'uluwa's name to the epithet which resulted in the form in which the
insult is deadliest® (ibid:3%77). This verbal dissolution of the chief's
name in his biological processes was corside ed so serious that the feud
could only be ended when Si'ulobubu's clan allowed To'uluwa's people

to kill him for uttering it. Further information on the Trobriander's
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extreme measures for keeping ingestion and excretion out of social
space is available in Sexual Life of Savages XIII, i. In this section
the smells of excrement, bwaulo, and the sea witches who threaten kula
transactions are linked (ibid: 379). : :

L, In fact,; even in actual intra~sub-clan relations, the chieftainship
is very rarely contested. It is considered to be a difficult job with
little reward, and is hence as often refused by a chosen heir as it is
accepted (Powell 1960: 125-129). Rivalries over the chieftainship are
exclusively between sons and nephews of the chief; j.e. between sub-clens.

5. There is good reason to believe that the chief's companions are solely
members of his matrilineal clan. Aside from the assertion that veyola
@atrilineal kin) ) have rights over all others to the use of the boat,
(Malinowski 1922: 120) Malinowski suggests matrilineal exclusiveness by
mentioning those persons who do not accompany the voyagers. While
discussing the taboo status of the village while its chief and his
companions are away delivering soulava, Malinowski mentions a sexual
indiscretion of 'one of the favourite sons of To'uluwa (the chief),
called Nabwasu'a, who had not gone on the expedition' (ibid: L484).

Such exclusion from a cherished activity of a 'favourite son' would
appear to be inexplicable were it not mandatory. He also mentions

that commoners, whom he distinguishes radically from chiefs and other
persons of authority (ibid: 52), join members of other villages in
requesting mwali from the Kiriwinan chief during a sort of status
distribution (ibid: 473) in which the other villagers, having accompanied
the chief on his collection voyage, don't have to participate. .

6. The chief's compenions a2lso return with mwali, and it can be assumed
that, like their chief, they distribute some of it to members of other
sub-clans within the village and district and save some to give to
Tabalu partners and others in Sinaketa. There is not enough data to
confirm whether their distributions also function to assert sub-clan
status.

7. When Malinowski speaks of Kitaven mwali he always attributes its
presence in Kiriwina to a trip by To'uluwa and his crew to Kitava
(Malinowski 1922: 280, 471-h7z). He does not chronicle a single mwali

. presentation by visiting Kitavans, and unless we assume that there is a
second -sort of mwali exchange in Kitava which is not under the control

of the Tabalu (which seems unlikely) we will have to attribute Malinowski's
statement that the Kitavans are ‘ambidertous in the kula and have to fetch
and carry both articles overseas' (ibid: 488) to his oft-evinced wish

to make all kula treansactions fit within a single all-encompassing pattern,

8. I assume that since there is a Malasi clan of Kitava there must also
be a Tabalu sub-clan which rules the main village. As I can find no

data to confirm this assumption, I will throughout the paper refer to the
Kitavan partners of the Kiriwinan Tabalu as Malasi.

9. The Malasi clan has "the reputation of being the most persistent
exogamy breakers and committers of ‘incest' (Malinowski 1932: 432).
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BOOK  REVIEWS

P. Bourdieu: Outline of a Theory of Practice. Trans. R. Nice.
1977 Cambridge : Cambridge University Press viii. 2u48pp. £9.

The peculiar style of Bourdieu's study betrays its unmistakeably
French origin, - Although it is perhaps verbose in parts, its- elegance
and unity make it rewarding reading. It is a significant contribution
to a critique of contemporary anthropological practlcee In general
terms, it might be said to be an intervention of the same order as
Leach's Political Systems of Highland Burma. Bourdieu uses his own
extensive and detailed ethnographic material on Kabylia (Algeria) in
order to demonstrate problems in anthropological interpretation. What
Leach's exposition achieved in the refinement of the discipline in
the 'fifties and 'sixties, Bourdieu's may well achieve in the 'seventies.

Bourdieu's central problem is the relationship between the mode
of production of knowledge and the circumstances from which it arises.
Phenomenological knowledge and objectivist knowledge (structuralist
hermenentics) are sdid to be limjited by the social and theoretical
possibilities necessary in, and for, their generation. We thus need
a 'theory of practice' and a 'theory of theory' which through reflexive
evaluation and self-criticism will be capable of transcending the
ideological relations inherent in objectivist knowledge, and placing
that knowledge firmly on its feet agam°

Bourdieu's critique of much contemporary anthropology is founded
on an evaluation of Saussurean linguistics. By positing the priority
of speech over language only as a chronological relation, and by inverting
the equation on entering the domain of the ‘logical conditions of
deciphering', Saussurean linguistics is seen to produce an intellectualist
theory which only emphasises the relations between signs and reduces their
practical function to that of communication or knowledge. Questioning
the Saussurean assumption which sees the senders and receivers of
messages as indifferent, while emphasising the abstration based on the
structure of the message itself, Bourdieu wrltes.

«o.reception depends to a largedegree on the objective _
structure of the relations between the interacting agents'
objective position in the social structure (e.g. relations
of competition or objective antagonism, or relations of
power and authority, etc.), which govern the form

and content of the interactions observed in a particular
conjuncture (25).

From the position taken by structuralism, where the 'rule' sub-
stitutes for the study of strategy, a distortion arises involving
kinship, myth, ritual snd calendrical systems. In eliciting a
genealogy, the anthropologist abstracts the domain of kinship from the
total social and econonmic configuration, and sets it aside as a closed
system. Bourdieu suggests that this often leads the anthropologist
of 'intellectualist' persuasion to reproduce ideological relations from
" the particular standpoint of the representative of a particular lineage
group who acts as informer. What Bourdieu calls for is a widening of the
contextual field to include extra-kinship relations which fashion specific
expressions of kinship ideology in terms of particular interests and of
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relations within, and between, lineage groups.

ObjectivismConstitutes the social world as a spectacle
presented to an observer who takes up a point of view
on the action, who stands back so as to observe

it and, transferring into the object the principles of
his relations to the object, conceives of it as a
totality intended for cognition alone, in which all
interactions are reduced to symbolic exchanges (96).

Not only are kinship relations divorced from their contextual
reality, but a similar fate befalls classificatory systems and taxonomies
treated from the standpoint of a structural or cogrnitive anthrovology of
the imagination. In the derivation of the agrarian calendar of a people,
the anthropologist constructs a 'synoptic calendar' in which he attempts
to correlate coherently the maximum amount of information derived from
his informants and from his own observations. Xstablishing a coherent
system of thought, he ignores contradiction-in favour of ideal abstraction.
Again the fault stems from the particular methodological assumptions
inherent in Saussurean objectivism. :

Symbolic systems owe their practical coherence, that is,
their regularities, and also their irregularities and even
incoherencies (both equally necessary because inscribed

in the logic of their genesis and functioning) to the fact
that they are the product of practices which cennot
perform their practical functions excépt insofar as

they bring into play, in their practical state,
principles which are not only coherent - i.e. capable

of engendering coherent practices compatible with the
objective conditions - but also practical in the

sense of convenient, i.e. immediately mastered

and manageable because obeying a poor

and economical logic (109).

‘Whilst posing as a critique of Saussurean structuralism, cognitive
anthropology and phenomenology, and advocating afpurified'and self-
critical empiricism, the book nevertheless fails to frée itself from
structuralist jargon. It is possible, to a large degree, to sympathise
with Bourdieu's challenging critique of Saussurean objectivism and the
limitations he poses gemerally on the validity of human knowledge.
However, the sweeping generalisations which are at its foundations, and
the fact that he has tended to give us a picture, not of the practice
of anthropology, but of an’ abstracted theory of practlce, leaves us
with some reservations.. :

Moreover, one central'concept is unclear: through the use of 'habitus'
we are led to expect a radically new view or revelation of the human
condition. It would appear, at least on a first readlng, that the notion
of habitus is only a means of fllllng the gap left after the expulsion
of 'structuralist hermenentics' with a category which merely re-draws’
the boundary of closed-system analysis, and which continues to threaten
with obscurity the relations between ethnic groups and the metropolitan
structure - a shortcoming of much of Bourdieu's previous ethnographic work
on Kabylia. Finally, the concept of habitus appears to limit the bounds
of human fréedom itself to the extent that we derive an almost static
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snd self-regulating system without any potential for change.

These misgivings do not detract from the importance of this work.
Bourdieu has a rare aptitude for grasping and bringing to notice the
relations and operations which lie just under the surface of 'stark
reality', and which often evade our attentlon°

Anthony Shelton

e

John W, Connor. Tradition éndfChange in Three Generations of Japanese
- Americans 1977, Chicago: Nelson-Hall, Xiv, 356pp. 318,

The Japanese Americans would seem to lend themselves(perhaps more than
other ethnic' groups in America) to the kind of ordered analysis exemplified
by John Connor's study. Their own tidy classifications into first,
second and third generations (the fourth are now being born) is a
convenient -preliminary to a.comparative study of change, and Connor has
made full use of it. The specific community under observation is that
resident in Sacramento, California, and the author's stated aim is 'to
determine the degree to which the various generations have retained certain
characteristics which are distinctively Japanese or have replaced them
with those which are distinctively American'..

‘To this purpose he compiles from appropriate literature lists of
Japanese and American characteristics ~- the former, as 'a base line!',
those which the first generation are supposed to have brought with them--
and orders them so that' they clearly and distinctly contrast with each other'.
He then applies a variety of 'research instruments' to each generation in
order to assess their expression of these characterstics, 'psychological
and behaviorial', and thereby discover their 'degreé of acculturation’.
These instruments are of two types, designed to illustrate both overt
and covert forms of acculturation: the first through biographical
details, the second through four psychological tests. ‘

Sometimes these tests are also administered to Caucasian 'control!
groups, but the validity of the control, and indeed of the characteristics
themselves, are brought into question by apparent evidence in the results
from one group of anthropology students at Sacramento State College of
a 'merging of the two value systems'.. The Caucasion students, who appear
to show a greater consideration of others and interest in collectivity
than anticipated, have 'moved more toward some of the Japanese characteristics’
while the Japanese are adopting American ones such as self-azssertion and
individualism. However, even the third- generation Japanese, particularly
the women, apparently remain quite traditionally Japanese in several
respects, not least significant of which must be their methods of child
care which upparently encourage a continuation of dependency needs. This
and their propen51ty for 1ﬂtermarr1age -~ racords for the decade preceding
the work show over 707 endogamy -- would tend, as Zonnor p01nts out, to
preserve. a Japanese identity for several generatlons to come,

A possible drawback of using the Japanese generation categorles is
the probable elimination of those Japanese who marry out and become too
acculturated to remain within this classification, but this point is not
raised. Certainly the semple was not randem, nor intended to be. Interviews
and tests were made only with'those who expressed a willingness to .cooperate',

-~

Even where one test ~~ The Ethnic Identity Questionnmire -~ was mailed to &
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random -sample;of Japanesenames in the area no:attempt was made to follow
up those:which were not: returned. The results would. therefore seem
biassed .in favour of .those motivated to complete questionnaires.--~
possibly ,a Japanese - oharaoterlstlc in its own.right. Similarly,.a . .. .
professed reliance throughout on: the. goodw1ll of the part1c1pants.--‘ .
'the guiding criterion...was one of simple availability'-- must hayve .
preselected a sample ineclined:. to cooperate, and ethnographers in. Japan
have observed this trait. in their subjects. : :

“The whole 1nvestlgat10n is shot thrdugh w1th personal OVertones.v“
_The author s wife is Japanese, and the first- partlclpants were acquaint-
"ances of the famlly, ‘who subsequently drew in their own -‘atquaintances,
’where W1111ng°4 To" save time, and increase the size of the sample;

a class of 1nterested third generatlon students was’ enlisted to make
further investlgatlons., Another control’ group used was a- 'working class
sample in Western Pennsylvanla 'accompllshed by malllng copies of the
test to our relatives, who in turn distributed them to frlends 1n the B
reglon' , Control over this group must have been m1n1ma1° ' ' '

The. book appears at first: s1ght to be wrltten in the true splrlt

+of -the pseudo-scientific approach currently in vogue in American studies
of society, and with limitations such as those mentioned above, . it -

- does nothing .to convert the sceptic to this cause. However, if.it-
fails to provide a convincing scientific exposition of an- anyway elusive
‘degree of acculturation', it nevertheless provides a good deal of solid
and sympathetic information about the way the Japanese Americans. are
adapting to the society of their adoption.

Joy Hendry.

Je Kuper (ed.) The Anthropologists® Cookbook. 1977.- London.\,
. ' Routledge and Kegan Paul 230pp° £4 75.

In many ways Jean-Anthelme Brlllat-Savarln s aphorlsm from La
Physiologie du gout . published in 1825,. 'Tell me what you eat- and I
“will tell you what; you are', is applicable to The Anthropologists'
GCookbook. The values by which people order their lives take into
account the way they view food,. the manner ‘in whlch they cook, and,’
of course, what they choose to eat. e

The Anthropologlsts' Cookbook offers us: 1ns1ghts into the varled

. oulinary. attjitudes of selected societies around the .world,. as well as-

explaining different techniques used. in these societies’ for procuring
and preparing.. food. . : « .

. - Contributors include Claude Levi~Strauss and Mary Douglas, who
wrote the introduction, and the accent is véry heavily-on. anthropological
material. About forty of the contributors are anthropologlsts ‘and the
rest ‘includes a varlety of writers of other .persuasions, 1nclud1ng |

~diplomat and a student of literature. Several articles in- The
Anthropologists' Cookbook are written in the style of the traditional
popular cookery book, focussing on particular aspects of cookery (e.g.
bread), particular countries or regions, or particular philosophies of
cuisine. The contribution by Lorna J. Sass, an accomplished cookery
book writer, is written very much to this order. Her 'Serve it Forth:
Food and Feasting in Medieval England,' gives to the reader the flavour
of a Medieval banquet, and supplies the historical background to
Mediaval feasting.
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Strangely,in a cookbook, some of the contributors do not actually
include a recipe, maintaining that there are no substitutes available
for' the- ingredients .uséd -in the dishes of the societies they discuss.

‘While a chef respects “their reasons on ‘culinary ‘grounds, it- would
be pleasant to'be’able to-get some idea of the tasteé 'of the cuisine
they describes Some ‘¢ontributions are of help in understanding
European ‘cuisines - our food habits aie too often taken for granted.'..
In ‘his'article, 'On Strata in the Kitchen, or the Archaeology.of-
Tasting' Joseph Rykwert shows that an understanding of the current:
fashions in eating 'natural foods' and thé popular:plastic haute:.
cuisine can come only from an understanding of the, social development
of French and Italian cuiSine.,. ,

S V-3 an .example of the. interest of anthropologists in the technology
of aimpler societies, -the cookery—book gives us instructions for building
an earth ovenin which to .roasgt a stray dog and other ethnic foodstuffs
for a suburban garden party. The. illustrations in. The Anthropologists'
Cookbook .are by Joan Koster.. They are attractive, informative. line— '
drawings about. the. culinary subJects they depict, such a8 butohering
a sow, milking ewes, or catching a puffin, o

Nations tend to be conservative in their gastronomical habits.
"What' is pa*riotism,' ‘asked ‘Lin Yutang,..'but the love of the good.
‘things we ate in our ‘childhood?' This* ‘book is for the less. conservative,
those rrepared to try some unusual cooking. At the same time,such a -
celebratiom of the joys of the table epitomises, in an:uniusually apt
‘way, the great divide between the subsistence econowies:from which many
- of the recipes are drawn, and the SOCiety of those 1ikely to buy the
book- and attempt its ‘recipesy, - : : .
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each other on the beach of Kumilabwagy (Kiriwina Island) and die. After
their death a mint flower sprouts 'through their breasts' (ibid: 457)..
A man of Iwa dreams of this couple and canoes to Kitava and Kumilabwage
in search of them. When he finds their bodies he cuts the upper part of
‘the plant away, leaving its roots intertwined with the bodies of the
lovers., He then learns the magic which the brother had used to make his
sister lust after him, and takes both the plant and the magic back to
Iwa by way of K:Ltava° At ‘Iwa he tells his pogle, from whom the Kitavans
get - thelr mwali: ' o . ‘ .

I have brought here the point of magic, its eye
eoseslhe foundation, the lower part...remains in ‘
Kumilabwaga....If an outsider would come here for
the sake of the magic, he would bring a magical
payment in the form of a valuable....For this is
the erotic payment of your magic.a...For you are

the masters of the magic, and you may distribute
it. You remain here, they may carry it away...

for you are the. foundation of this magic (1b1d
458-459) .

Malinowski . clalms this myth relates the origin of the most important
systems of love magic operative in the Trobrland Islands.. Although he
does not link the myth with mwasila, .or kula magic, he does note the
parallel functions of the two (ibid: 336) . The narrative, however,
clearly states that kula exchange sprang from the same violation of the
suvasova taboo which generated ‘passion magic. The. medlum of kula maglc
is the sulumwoya, or aromatic mint plant, These common features are
appropriate to. the common function of the two formas of magic; love
magic produces an overwhelming pa551on which leads to intercourse and
marriage (ibid: 474) while mwasila .'makes the man beautiful, attractive,
and irresistible to his kula partner' (Malinowski 1922: 335-336). It
thus makes the partner soft, unsteady in mind, and eager to give kula
gifts' (Malinowski. 1968: 407)° ,Oddly, the Kiriwinans practice mwasila
before they leaye Omarakana to give soulava to their Kitavan partners.
Evidently, they wish the recipients of their gifts to engage in some
sort of irrational act of passion.. . During overseas kula expeditions
travellers are not allowed to eat a certain kind of red fish (ibid: 336-
339) which is seen as being somehow both inimical to and necessary for
the working of mwasila. Trobriand islanders paint themselves to look
like these fish when they travel to the Amphletts or to Dobu, yet they
beliave that if they eat the fish they will become old and ugly.
Malinowski writes 'these ideas hang together somehow, but it would be
unwise and incorrect to put them into any logical order or sequence'
(ibid: 338;. The Trobrianders explain the concatenation of mwasila,
red fish, —-assion, and taboos in 'The Incest Song'. The red fish swim
in the watur in which the two siblings copulated. When young men

cescome and bathe in the Bokaraywata and then return
to the beach, they make a hole in the sand and say

- some magic. Later on in their sleep they dream of
the fish. They dream that the fish spring and come
into that pool. Nose to nose the fish swim....When
there are two, one female, one male, the youth would
wash in this water. Going to the village, he would

- get ‘hold of a woman and sleep with her., He would go
on sleeping with her and make arrangements with her
family so that they might marry (Malinowski 1932: 458).

These fish cannot be eaten by the young. The dream of the red fish




- 167 -

swimming nose to nose is put to the same use by seekers of love magic

as is:the dream of the two siblings commlttlng incest .by the man of ‘

Iwa who discovered love magic. To link the male and female red fish with

the Malasi brother and sister is not gratuitous. Just as the plant which

springs from: the bodies of the lovers must be separated from 1ts roots

which lie in incest, so must the power to passion, which emanates from -

the fish, be. taken not. from the fish themselves but from the water in

which they swam. To eat the fish is to involve the roots in love maglc,
%t is EE §omm1t incest. Yet these fish are not tabooed during youlawada
ibid:467). o e » : — .

The youlawada presentation of the Kiriwinan soulava involves an
attack on the kavalapu of the chief's lisaga (house and yam huts ). These
decorations mark the chief's status as collector of urigubu tribute from
matrilineages with which he has afflnal bonds. The Tabaluan attack on
the kavalapu suggests an attack on the institution of marriage itself,
and the fact that the 'damage is not repaired as it is a mark of
distinction' (Malinowski 1922: 486) suggests that an ‘aspect of Tabalu
status is derived from én opposition to inter-clan marrlage°

The anomalies involved in the delivery of male soulava to the
Malasi of Kitava suggest ‘that the zoulawada is a ceremonial re-~enactment
of the original act of s1b11ng incest which enabled the Malasi to' become
'masteérs of the magic.' The Kiriwinana act like 'husbands ‘to‘their
Kitavan partners, but they are not given 'wives' in return for their
sexual attentions. Instead they must wait until thelr soulava -are
carried to Iwa ‘and exchanged for mwali (Mallnowskl 19227 480). Yet,
when they are glven female vazgg'a the glfts are not given ix the form
of 'marriages' as on Kiriwina. The mwali’ passed from clansmen to °
clansman are treated as 'sisters' that cannot be taken as wives but -
must be given to men of other sub-clans in return for allegiance and
service. The kula path which leads from' Iwa through Kitava to the
several Tabaluan villages on Trobriand” Island unites all men of the
Malasi clan’ into a 51ngle family which distributes- its vaygu'a
women in exchange for service and power. Kula between clansmen in
different districts cancels the distance between the Malasi-villages -
and transforms the 'here' of the myth to mny place where the Malasi
exchange their mwali for 'a mag1cal payment in the form of a valuable...
the erotic payment T maglc' :

 For you are the masters of the magic, and you
‘may distribute it. You remain here, they -may -
'carry it away...for you are- the foundatlon of
thls magic.

The zoulawada is more than Just: a manipulgiion of symbols wh1ch
allows the Tabalu to give their own kinsmen gifts emblematic of biological
involvment. The transformation of a kinship system, which, by definition,
revolves around- sexual and physiological involvments between members of
different clans, into a political system capable of distributing status,
power, and authority, neécessitates a moment at which lowly biological
allilances are converted into high status social alliances. The youlawada
presentation, in which the Tabaluan inserts his 'male principle'. into
a myth which displaces incestuous passion and replaces it with a desirable
kula commodity, is the symbolic interface at which kinship as marital
alliance becomes kinshiy as a model for political behaviour. In symbol-
ically sublimating his desire to take a sister as wife and instead passing
her on to members of:other matrilineages, the Malasi converts sex to
status, passion to power.
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